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I^Kt’AOK. 


When i tirst audertook tlie publicatiuu ui' tliik 
tu^rie^, I intended to confine uiyxelf to the Isn, Kenm 
Katha, Piasna. Mnndaka. Aitareva and the Taitiriya 
UpaniRhods. 

The kind euuounigeineni >vliii-.l) the tirRt V'uliitne 
of the SerieR has. within tluH short s)ta*v of time, met 
with at the hands of the enlightened pnidhr has iinhifed 
roe to undertake the jjuiilicatiou of the t'li&ndogyaand 
the Mrihafl&ranyaka Ujianishads. 

The translation of these Upanisliads as well M's of 
Sri Saukar& tlh&ryi’a coroineiitarieR thereon is in the 
hands of }*andit Gangfin&thadh&, n. a. f. t. s, of Oai'- 
hliauga whose scholai'ly attainments and repatati(»n, as 
the translator of the Tattva-Kauinudi and the Yogasiru^ 
Sangralia are alreatly to«) well-known to the pnblic, to 
need any mention on my p««t. 

It. is expecterl that the vcdumes coin prising the 
Aitareya, 'I'aitiriya, Chftndogj-a and Itrihad&ranyaka 
Upanishods will )>e out before .fitly 1899. 

I have ouoe again to expn'as my hearty thanks to 
Mr. Swaminathn Iyer, District Munsiff, and to Swaini 
Kamakinshnananda for tlieir valnahle suggestions. 

•Madkas, ) V. (\ SKSHACHARRl. 


Decomher 1898. 
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Introduction. 

-0 

Prostration to Bbagav&n, Yama son of Vivasv&n 
ya) and to the preceptor of the knowledge of Brahman— 
Nachiketas. Now a brief commentary on the Chapters 
of the Kathopanishad is began for the easy understand¬ 
ing of their import. The word Upanishad is formed by 
adding the hrip sufdz and the prefixes upa and ni to the 
root sod, meaning, (1) to ‘shatter or kiH’; (2)to attain; (S) 
to loosen. By the word Upanishad is denoted the know¬ 
ledge of the knowable entity inculcated by the work 
which is to be commented on. By what etymologioal 
process this knowledge is denoted by t^e term Upa¬ 
nishad is now explained. This knowledge is called 
Upanishad by virtue of its signification that it tltaUers 
or dettroyt, the seed of $amsdra, such as ignorance and 
the rest, in those seekers after emancipation, who, devoid 
of all desires for objects seen and heard of, acquire the 
knowledge called Upanishad to be hereafter explained. 
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THE KATHOPANISHAD. 


and with their mind firmly concentrated therein medi¬ 
tate on it; for, it will also be said later on ‘ well ascer¬ 
taining that, he »vill be freed from the jaws of death’; 
or the knowledge of Brahmara is called Upanishad be¬ 
cause of the fact tliat it Uada to Brahman, in that it makes 
the seekers after emancipation just above described 
attain the highest Brahman ; for, it will be said later on, 
‘ having attained the Brahman, he becomes untainted 
and immortal or even * the hiowledge of AgnU is denoted 
by the term Upanishad, because of its connection with 
the meaning of the root to loosen; for the knowledge 
of Agoi, the first bom, the knower, bom of Brabman—, 
the subject matter of the second of the boons asked for—, 
leads to the attainment of heaven and thus loosens or en- 
fssblss the lot of misery, such as residence in the womb, 
birth, old age etc., continually recurring in this world. 
It will also be said later on, ‘ having reached heaven 
they enjoy immortabty It may be urged that 
ttodents apply the* term Upanishad even to the book, 
as when they say * we shall study or teach the Upam- 
ahacL’ This is no fault'; as the meaning of the root 
sod, t. 0 ., the killing of the cause of samsdra dec., 
haanot attach to the mere work but attaches to know¬ 
ledge'; and even the mere work may also be denoted by 
that WQi^. because it serves the ielf-same pm-pose, as 
when it is said‘gfaee'verOyis'iife..^ The wprd Upa- 
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nuhad, therefore, is used in its primary sense when it 
is used to denote knowledge j but it is used by courtesy, 
i.e., in a secondary sense, to denote the work. Thus by 
the mere analytical explanation of the word Upanishad, 
those who are fully competent to acquire knowledg^e 
have been stated. The whole subject matter of know¬ 
ledge has also been stated to be tlie highest Braliman^ 
the internal &lma,n of all. The fruit of this knowledg[e 
has also been stated to be the thorough release from 
the bondage of sarmcura consisting in the attainment of 
the Brahman. Tlie connexion has also been stated by 
the enunciation of this result. Therefore these chapters, 
by making as clear as the apple in the hand, the know¬ 
ledge Cpersons competent to acquire which, the subject 
matter of which, the results achieved by which, and the 
connexion with which have been explained) also indicate 
the persons entitled to study them, their subject matter, 
their results and their connexion. We shall therefore 
proceed to comment upon them to the beet of our 
understanding. Here the anecdote is for the purpose 
of eulogising knowledge. 



dR>5(^: 


cTFT f 5 TR 351 STTH in II 



4 


THE KATH0PANI9HAD. 


From desire, as sfxjry tells, the son of Vfijasrava 
made a gift of all his wealth; he had a son, so the story 
goes, by name Nachiketas. 

C<m. —Usan, desiring for the fruits of the sacrifice. 
Ha and vi are two particles which have the force of 
re-calling to mind what had passed. V4jasravasaha: vaja 
means food, srava means fame; the compound, there¬ 
fore, means one who had attained fame by the giving 
of food; or the compound may be a proper name. 
The son of V4j asrahava is V4jasravasaha. V4jasravasaba 
it is said, performed the Visvajit sacrifice (in which 
all is given away) desirous of its froits. During the 
sacrifice, he gave away all his wealth. The performer 
of the sacrifice had a son named Nachiketas. 

?I5TSS^ II ^ 11 

Him, though young, zeal possessed when rewards 
were being distributed; he thought. 

C(m. —Him, i. e., Nachiketas, though in the prime of 
life, i .«., young and not possessed of the power 
of procreating, zeal, i. e., faith in the existence of 
a fature state, entered, induced by the desire of good 
to his father. At what time is expltdned ; when cows 
were brought to be distributed among the Biiviks and 
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the sadasyds for their rewards; possessed of zeal, 
Nachiketas thus thought. 

I 

JIR ^ cH || \ || 

(These cows ) have drunk water for the last time, 
eaten grass for the last time, have yielded all their milk 
and are devoid of vigour. Joyless verily are those 
worlds; them he attains who gives these. 

Com. —How ho thought is explained; the epithet 
Pitodalcah and those which follow describe the cows to 
be given as rewards. PUodakah, by which all water has 
been drunk ; jagdJuUrinah, by which all grass has been 
eaten. Dugdhadohah, from which all milk has been 
milched. Nirindricth.. nob capable of breeding. The 
meaning is—cows old and useless; giving such cows to 
the RitviJa for their rewards, the person performing the 
sacrifice attains those worlds which are joyless, t. e., 
devoid of happiness. 

l&cfR ^ 11 « II 

He said unto his sire, ‘ father, to whom wilt thou 
give me ’ ?; he said this again and for the third time. 
To him, he said ' unto Death do I give thee.’ 
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, Com. — Thinking that, as being the duty of a 
good son, he should ward off the undesirable con¬ 
sequences, which might befall his father on account of 
the imperfection in the sacrifice, by even giving himself 
away and thus perfect the sacrifice, he approached his 
father and said to him, ‘ father, to whom, t.o., to which of 
the Ritviks will you give me as Dakshina, i.e., reward ?; 
though unheeded by his father thus addressed, he 
repeated the question a second time and a third time ‘ to 
whom will you give me,’ ‘ to whom will you give me ?.’ 
The father incensed at the thought that that was not 
like a boy said to the son ‘ to Death do I give thee.’ 

.• II ^ II • 

■11 ' 

' (Nwhiketas thought) of many I go the first; of many 
I go midmost; what is there for Death to do which he 
can now do by me ?. 

Ohm.—Thns addressed, the son alone in himself, 
anxiously reflected; how will be explained; among 
many, ue., of disciples or sons, I go the first, t.«., in the 
matter of doing service as a^ disciple; of many a^id- 
db>g disciple, I behave like a middling disciple and 
nem as the worst; still, my father has said that he will 
give me tmto Death, though his son is of such good 
qualities. "-.What is there to be’done for Death which 
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can now be done by me thne g^ven ?; it is plain t^at my 
father has spoken under the influence of anger without 
any end in view; still my father’s words should not be 
falsifled. Thus thinking, and after anxious I'eflection, he 
told his father who was full of grief ‘ what have I said.’ 


5^1; II ^ II 

.. Call to mind how our ancestors behaved and mark 
also how others now behave; like com, decays the mor¬ 
tal and like com is born again. 

Cbnt.—Kemember and reflect how your deceased 
ancestor’s father, grand-father and the rest con¬ 
ducted themselves; seeing them, it behoves you to 
travel in their path ; see also how others, good men, now 
behave. There never was or is any falsehood in them; 
falsifying one’s word is the manner of bad men and 
none who has broken his word can ever become unde¬ 
caying and immortal. What is there gained by break¬ 
ing one's word, seeing that man decays and dies like 
com and is again bom like corn in this transitory 
world of the Jivos ?. The meaning is ‘ protect your 
truth and send me to Death.’ 



*151^ I 
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THE KATHOPAXISnAD. 


Lika fire, a Brahmin guest enters houses; men 
give this to quiet him. Yaivasvata! fetch water. 

Com .—Thus addressed, the father sent him to Death 
to keep his word and he having gone to the mansion 
of Death fasted for three nights. Death heing away; 
when Death had gone and returned, his ministers or 
wife said to inform him, ‘a Brahmin guest, verily 
like fire itself, enters houses burning them; and good 
men to allay bis burning heat as that of fire, propitiate 
him by giving water to clean his feet, seat to sit upon, 
etc. Therefore, Oh Vaivasvata! fetch water to be given 
to Nachiketas; also‘because evil consequences are de¬ 
clared in default. 

’ll Ill'll 

Hope and expectation, company with good men, true 
and pleasant discourse, sacrifices, acts of pious liberality, 
children and cattle, all these are destroyed in the case 
of the ignorant man, in whose house a Brahmin guest 
fasting stays. 

Com. —Hope, t.6., wish for something not definitely 
known but attainable. Expectation, t.e., looking out for 
something definitely known and attainable. Company 
with good men, i.e. the fruit resulting from association 
with good men. Sweet discourse, t.e., the fruit of true 
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and pleasant speMh. IfMham, i^., the frait of a sacrifice. 
Puriam ,the fruit resulting from charities such as the 
laying out of a garden etc. Putrapasdn, i.e., children and 
cattle. All this is destroyed of the men with little intelli¬ 
gence in whose house, a Brahmin fasting stays. The 
meaning is that a guest is therefore under no circum¬ 
stances to be neglected. 

As you have lived here, Oh Brahmin, a venerable 
guest in my house for three nights fasting, be my 
prostration to yon. Oh Brahmin, may good befall me. 
Therefore ask three boons in return. 

Com .—Thus addressed. Death having approached 
Nachiketas worshipfully, said ‘ as you have been living 
in my house fasting for three nights, a Brahmin guest 
worthy of reverence, therefore be my prostration to yon. 
Oh' Brahmin, therefore be good unto me and let me be 
freed from the sin of your having lived here fasting; 
although all good may befall me by your mere grace, 
still in order that I may propitiate you better, ask of 
me any three objects yon wish for, one for every night 
you fasted. 
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Jm ^ lU o n 

(Nacluketas said) That Gautama may be freed from 
anxiety, be calm in mind, not wroth against me, that 
he may believe in and welcome me let go by you—is, 
Oh Death, the first of the three boons I ask. 

Com.—But Nachiketas replies ‘ if willing to grant 
boons, that my father be.freed from anxiety, i.e., about 
me as to what his son would be doing after- reaching 
Death, be calm in mind and not wroth against me; and 
again my father remember and believe me as the very 
son sent by him to you and sent homejback by you and 
welcome me recognizing, Oh Death—is the first of the 
three' boons I ask the end of which is to gladden my 
father.* 

II n n 

V. - 

(Death replies) Anddilaki, the son of Aruna will be* 
lieve in you, as before, with my permission, will sleep 
durmg nights in peace and when he sees yoa returned 
from jaws of Death, will lose his wrath. 

CmIv—D eath replied ‘just as your father’s heart was 
affeetionate towards you before, so your fother Auddi-' 
laid (Uddalaka) the son of Anma (or the' dnyamuehyd- 
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son of both Udd&laka and Aruna) will be aSection- 
ate towards you and confide in you with niy permission y 
he will sleep the rest of the nights in peace of mind and 
will lose bis wrath when he sees you i-eleased from the 
jaws of Death. 

^ JT ^ ^i^iTT%T 5T rT^f ^ 1 

qr3[^ (| ^ If 

,, (Nachiketas says) In heaven tliere is no fear. You 
are not there; nor there do they in old age fear. Having 
crossed both hunger and thirat, one in heaven rejoices 
being above grief. 

Com .—Nachiketas said ‘ In heaven there is no fear 
at all caused by disease, etc. Nor do you rule there of 
might.’ Therefore none there, fears you as men in this 
world do in old age; again having subdued both hun¬ 
ger and thirst, one in heaven being free from all afflic¬ 
tions of the mind rejoices. 

3^ II fill 

Oh Death! thou knowest the fire which leads to 
heaven; explain to me who am zealous that (the fire) 
by which those, w’hose world is heaven, attain immorta¬ 
lity. I pray for this by my second boon. . -• /• 
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Oofti .—The fire, which helps one to attain the heaven 
possessed of such attributes, thou. Oh Death! knowest ; 
and as thon knowest, teach me who am zealous hj 
which fire sacrificing, men attain heaven and immortality 
or become Devas. This knowledge of the fire, I crave 
by my second boon. 

3 ^ ^ ^ jrfr; I 

(Death says) I vrill tell thee well; attend to me. Oh 
Nachiketas, I know the fire leading to heaven; know 
the fire which leads to heaven and also the snpport of 
the universe and which is seated in the cavity. 

. Com .—This is Death’s declaration. I will tell thee 
what has been solicited by thee; attend to what I say 
with concentrated mind. I know the fire. Oh Nachi¬ 
ketas, which helps one to heaven ; ‘ I will tell thee and 
attend ’ are expressions used to concentrate the disci¬ 
ple’s intellect; now he praises the fire, know this fire as 
/ leading to heaven and as the stay of the universe in its 
form of virdi and as located in the intelligence of know¬ 
ing men. 

?r tBTf3353^RR33R3 3?^ 32: \\ \ <\ || 
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Death told him the fire, the source of the worlds, what 
. altars (to be raised), how many and how, and Nachiketas 
repeated it all as explained. Then Death being, delight¬ 
ed, said to him again. 

Com. —This, the sruti itself says. Death explained 
to N^hiketas the fire which was the source of the 
worlds being the first embodied existence, the same 
that was asked for by Nachiketas; again he told him 
of what form the sacrificial bricks were to be, how many 
in number and in what manner the sacrificial fire was 
to be lit and all this ; and Nachiketas also faithfully 
repeated what was told him by Death. Then delighted 
by his repetition. Death said to him again, inclined to 
grant him a boon other than the three promised. 

Delighted, the high-souled Death told him ‘ I give 
thee here this other boon; by thy name alone, shall 
this fire be known; and take, thou, this garland also of 
* various hues. 

Com .—How ?. He said to Nachiketas, being delighted 
with, v«., experiencing great delight at the sight of true 
discipleship, and being liberal-minded ‘ I give you now 
here this other boon, the fourth, being pleased with you; 
the fire that I have explained shall become celebrated 
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by year name alone. Moreover, accept this sounding 
garland set with precious stones and wonderful ’; or, the 
word 'tring&m' may mean ‘the no mean goal that 
can be attained by kuTmci ’ j the whole passage signifying 
‘ accept also the hwwledtje of Karma ’ because it is the 
source of many fruits. 

^ • 

The three-fold Nachiketas, being united with the 
three doing, the three-fold Karma, crosses birth and 
death, knowing the adorable, the bright, the omniscient 
fire bom of Brahman and realising him, attains thorough 
peace. 

Con .—Again he praises Karma; the three-fold Nachi-' 
keta8,i.s.,he by whom theNachiketa fire has been kindled 
thrioe; or, he who knows, studies and performs in, the 
Nachikela fire. United with the three, i.e., who united 
with his mother, father and preceptor, i.e., having duly 
received instraction from them; for, that such instmetion 
is a source of authority, is inferred from other trriiu, such 
as ‘he who has a mother * and ‘ he who a father ’ 
ete. I or, the three may refer to ‘ direct perception,’ ‘ ia- 
fersooa* and * d^amSg ’; or, to ‘ the vedas,’ ‘ the 
tiee’ and ‘good men’f for, knowledge of virtue from, 
these sottroes is on obvious fact. . Doing the three-fold 
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karma, i.8., performing sacrifices, reciting the vedas, and 
making gifts. Who so does these, crosses or travels 
beyond birth and death; againBramJuijagnam: JBrahma- 
ja means bom of Bramha, i. e., Jliranyarjarblia ; he who 
is born of Bramha and is omniscient is Bramajaynah. 
Devam, so called because shining, i.e., having the quali¬ 
ties of knowledge, etc. Idhi/am, worthy of praise. Know¬ 
ing such fire, from the Shostras and having realised him . 
as his own atvuin, one attains this absolute renuncia¬ 
tion which is realized in his intellect. The meaning is 
that one attains the place of the vtVdi, by the continued 
practice of Ujxlsatui and Karma. 

‘r The three-fold Nachiketas, knowing these three, who 
propitiates the Nachiketa fire with this knowledge, casts 
oflT Death’s meshes behind him, travels beyond grief 
and rejoices in heaven. 

Com .—He now concludes tlie fruits, of the know¬ 
ledge and the performance of sacrifice and with them, the 
present topic. The three-fold Nachiketas who properly 
understands what was said about the bricks, their num¬ 
bers and mode and who realizing the fire as the diman 
completes the sacrifice called Nachiketa, shakes off even 
before death, the meshes of Death consisting in. vice, 



16 


THE KATHOPANISHAD. 


ignorance, desire and hatred, etc., and devoid of all grief 
rejoices in lieaven, i.e., by realizing hia self as the vu-dt. 

^ fofps^ 

II II 

This is thy fire, Oh Nachiketos, which leads to heav¬ 
en and which you craved for, by the second boon; people 
will call this fire thine alone; Oh Nachiketas, demand 
the third boon. 

Com .—Oh Nachiketas, this is the fire leading to heav¬ 
en that you craved for, by the second boon; and the 
expression ‘ the boon has been granted ’ sbQuld be sup¬ 
plied by way of concluding what has been said; against 
people will call this fire by thy name; this is the fourth 
boon which I granted being delighted with thee; Oh 
Naohiheta, demand the third boon. The meaning is 
that Death considered himself a debtor if that were 
not granted. 

^ 11 ^ o 11 

'. .^Nachiketas saidj This well luown doubt as to what 
beooi&es of a man after death-some say he is and some, 
he is not, I shall know being taught by thee. This 
boon is the third of the boons. < 
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Com .—Thus much, which has been indicated by the 
two boons, is alone to bo understood from the preced¬ 
ing Mantras and Br&hnianas which are mandatory or 
prohibitory in their import but not the knowledge of 
the true nature of the entity of the dtman. Therefore, 
for the dispelling of natural ignorance (Avidya), which 
deals with matters the subject of positive and prohibi¬ 
tory injunctions, which consists in super-posing on the 
diman, activity, agency and enjoyment, and which is 
the seed of samndra, it is necessary to explain the 
knowledge of the identity of the Brahman and the dt- 
man, which is contrary to that previously explained, 
which is free from the fault of super-position of activity, 
agency, and enjoyment on the atman, and whose result 
is the attainment of absolute emancipation; with this 
end, the subsequent portion of tliis work is commenced. 
The anecdote explains how without this well-known 
knowledge of the dfmaa, the subject of the third boon, 
all that is desirable is not achieved even by the obtain¬ 
ing of the second boon. Because it is only those, who 
are disgusted with the result previously named in the 
nature of means and ends, transitory, and produced by 
l-arma, that are entitled to acquire the knowledge of the 
diman ; therefore to denounce Karma, it is sought to 
tempt Nachiketas away from his object, by promise of 
sons and the rest. Nachiketas being asked by Death to 

jj 
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name bis third boon, said: ‘ This doubt regarding man 
when dead—some say that there is an Simon distinct 
from body, senses, mind and intellect and entering into 
another body; some say that there is no such iAman ; 
and this doubt cannot be resolved by ns, either by direct 
perception or logical inference; and because the attain¬ 
ment of the highest consummation depends npon a clear 
knowledge of this. I would acquire this knowledge, 
being instructed by thee. This the third, i.e., the 
last of the boons. 

^ ^ tn *iT \ II 

Here, even the gods of yore had doubt. Indeed it 
is not easy to know—subtle is this matter—Oh, Nachi- 
ketas, ask for some other boon. Press not this on me j 
give this up for me. 

OotA. —Death, in order to test whether he was or 
was not absolutely fit to stcquire the knowledge of the 
Stynan leading to emancipation, said this: ‘ Even by the 
gods in older times, doubt was entertained on this 
point. It is not easy to be known, thou^ heard ex- 
jdained, by ordinary men. Because this subject of the 
dfinan is subtle. Therefore, Oh, Nachiketas, ask for an¬ 
other boon, whose fruit is certain; press me not as a 
creditor presses a debtor. Oive up this boon for me., 
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c^ISlFTT 

II XX II 

Thou sayest, Oh Death, that even the gods had 
doubts here and that this is not easy to know. None 
other like thee, who could tell of this, can be found; no 
other boon can at all equal this. 

Com .—^Tlius addressed, Nachiketos said, ‘ I have 
heard from yourself that even the gods had doubt on 
this point and you say. Oh Death, that tlie true nature 
of the &iman is not eas}' to know. As this cannot be 
known even by the learned, another, learned like you 
to explain this, cannot be found, though sought.’ This 
boon also is a means to the attainment of emancipation 
and there is no other boon which can at all weigh with 
this. The meaning is that other boons bear only tran¬ 
sitory fhiits. 

sftqf 5R$r IIXXII 

(Death says) ask for centenarian sons and grand¬ 
sons, many cattle, elephants, gold and horses. Ask for 
wide extent of eartli and live yourself, as many autumns 
as you like. 
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Com .—Though thus addressed, still Death said, to 
tempt him again, * SaiayusluJi, those who live a 
hundred years, v.e., centenarians ; ask for centenarian 
sons and grand-sons, besides, many cattle such as cows 
etc., elephants, gold and horses. Ask for sovereignty 
over a large circuit of earth.’ And as all this u’onld be 
useless, if he were himself sliort-lived. Death added 
‘ and yourself live os many years as you like with a, 
body, where all the organs are vigorous.’ 

II II 

Some boon equal to this, if thou thickest fit, de¬ 
mand—wealth and longevity; be king of the wide' 
rarth, Naohiketas, I shall make thee enjoy all thy de- 
smes (pertaining to earth and heaven). 

0<m .—If you think of any other boon equal to that 
already explain^, ask for that also;.besides, ask for. 
large quantities of gold and precious stones and lon¬ 
gevity to boot. In' short, rule as king in the wide earth; 
moreover, I shall make thee enjoy all thy desires per¬ 
taining to men and gods; for, I am a Deva whose will 
never fiijla. 

^ ^ . 
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^ ^R*TT: I 

5Tf%^ JIFT \\\<s\\ 

Whatever desires are difficult to realise in the land 
of mortals, ask, as thou likest, for all such desired 
objects. These nymphs have their chariots and lutes; 
and women like these are not enjoyable by mortals j 
with these, by me given, have thy services performed. 
Oh Nochiketos, do not ask about death. 

Com. —Ask, as you like, for all desired objects, which 
are covetable, but not easily attainable in the land of 
mortals. Again, here are these celestial nymphs fthe 
term li&mdt meaning those who delight males) with 
their chariots and with their musical instruments; and 
women like these cannot be obtained by mortals with¬ 
out the grace of beings like us; with these female 
attendants given by, me, have thy services performed, 
such as cleaning the feet with water etc ; Oh Nacbike- 
tos, it does not become you to put me the question 
connected with death, i.s., whether, when man is 
dead, there is or is not anything surviving—a question 
Cas unprofitable as that) of examining the number of 
crow’s teeth. , 
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(Nochiketas says) Epliemeral these; Oh Death, 
these tend to the decay of the fire (vigor) of all the 
senses in man. Even the longest life is indeed short. 
Thine alone be the chariots, the dance and music. 

Com. Thongli thus tempted, Nachiketas nn-agitated 
hke a large lake, said: svMidvdh, enjojonents whose 
existence the next day is a matter of donbt; the enjoy¬ 
ments enumerated by you are ephemeral; again. Oh 
Death, they tend to the decline of the \'igor of all the 
organs of man. These nymphs and other enjoyments 
only tend to harm, because they destroy virtue, stren¬ 
gth, intellect, vigor, fame and the rest. As for the lon¬ 
gevity that yon will give me, hear me on that point. 
All life, even that of Brahma is indeed short. What need 
be said of our longevity. Therefore keep the chariots 
etc., ibr thyself alone, as also the dance and music. 

5T I 

^ TO ^ II 

Man is not to be satisfied with wealth ; if wealth 
were wanted, we shall get it, if we only see thee. We 
shall also live, as long as you rule. Therefore, that 
boon alone is fit to be craved by me. 

Com. —Moreover, man is not to be satisfied with 
much wealth; for, attainment of wealth has not been 
found to ensure delight to anybody. If ever we have 
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thirst for wealth, we shall get it, if we have seen thee; 
so also, long life; we shall live, as long as yon rale in 
yoor place ; for, how could a mortal, after approaching 
thee, become poor or short-lived. Therefore, the boon 
fit to be craved for by me is that alone, ue., the know¬ 
ledge of the diinan. 

v«ri4-^<4: irpr; I 

What decaying mortal living in the world below 
and possessed of knowledge, having reached the com¬ 
pany of the undeca}'ing and the immortal, will delict 
in long life, kno\nng the nature of the delight pro¬ 
duced by song and sport ? 

Obnt.—Again, having approached those whose age 
knows no decay and who are immortal and knowing of 
some other surpassing benefit to be had from them, 
how could a mortal, himself living on earth below (&a- 
low, relatively the Ardariktha, i.e., region of the sky), 
pray for such transitory things, as sons, wealth, gold, etc., 
oovetable only by the ignorant ? Another reading has 
‘ Evatad&sthah ' for ‘ Kyadhasthah ’; the meaning 
according to this reading is this: TadaHhah, one who 
ardently covets them, i. e., sons and the rest; when will 
one, who seeks higher objects than these thongh diffi¬ 
cult to attain, thirst for these ? The meaning is that 
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no one who knows them as valueless, will wsh for 
them. Everybody in the world wishes to become 
something higher and higher than he is; therefore, I 
am not to be tempted by the prospect of sons, wealth * 
etc.; and what sensible man will delight in longevity 
who knows the transitory nature of nymphs and of the 
delights of music and sports ? 

JTPT clWI-HN^'dl II II 

Oh Death, tell us that in which men have this doubt, 
and which is about the great hereafter ; no other boon 
' doth Nacbiketas crave, than this which entered into 
the secret. 

Com.—Therefore, giving up the idea of tempting me 
by promise of ephemeral objects, tell us. Oh Death, 
that which was solicited by me, t.«., the well-ascertain¬ 
ed knowledge of the dlman, about which they doubt 
whether it is or no, \vhen men die, which relates to the 
world to come and which serves to be of great benefit. 
Why say much ? Than the present boon about the dt- 
man which goes into an inexplicable secret, no other 
boon which is to be craved for only by tiie ignorant and 
whose subject is something transitory, Nacbiketas does 
orave for even in thoqght. , The Crult itself says this. 

Heie ends the First Part. 

-w- 
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PART M. 

<p?t: ^ 3n^?jHFT ?nf ^ Ji^ ?oft% 

II \ II 

(Death said) One is good while another is pleasant. 
These t^%’ 0 , sendng different ends, bind men ; happiness 
comes to him, who, of these, chooses the good; whoso 
chooses the pleasant forfeits the tme end. 

Com .—Having thus tested the disciple and found 
him worthy of the knowledge, Death said ‘ good is one 
thing and pleasant is another.’ Both these, the good and 
the pleasant, ser\'ingdifferent ends, bind man competent 
for both, subject to the varying conditions of caste,' 
orders of life etc., uo., all men are propelled in their mind 
by these two actions; for, accoi'ding os one wishes for 
pi'osperity or immortality, attempts at what is good 
and what is pleasant. Therefore as men have to perform 
acts to obtain what is good and what is pleasant, all men 
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are said to be bound by these. These two, though connect¬ 
ed mtli tlie realisation of one or other of the covetables of 
man, are opposed to each other, one being in the nature 
of knowledge and tl»e other of ignorance. Thus, as both 
these are impossible to be pursued by the same in¬ 
dividual without abandoning either, happiness falls to 
him who, of these two, rejects what is merely pleasant, 
being in the nature of ignorance, and pursues only the 
good. But he, who is not far-sighted, who is ignorant 
and who pursues only the pleasant, is separated from, 
t.s., misses the true and eternal end of man. 

^ ft IRII 

Both the good and the pleasant approach the mor¬ 
tal ; the intelligent man examines and distinguishes 
them ; for, the intelligent man prefers the good to the 
pleasant; the ignorant man chooses the pleasant for the 
sake of hie body. 

Com .—If both the sweet and. the good can be pur¬ 
sued at will, why do the mankind, in general, pursue 
the sweet ? This is explained; it is true that they can 
both be pursued; still, as they are not easily distin- 
gokhable by persons of poor intelligence, either in res¬ 
pect of the means to their attainment, or in respect of 
their frnUs, both the sweet and the good become as it 
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were mingled, and approach man. Therafora the in¬ 
telligent man examines both tlie sweet and the good, as 
a flamingo separates milk and water'and having con¬ 
sidered in his mind tlieir relative weight, divides them 
both and follows the good alnne, as preferable to the 
sweet; bot the man of poor intelligence, incapable of 
such discernment, pursues the sweet, such os cattle, sons 
and the rest, for the jjurpose of fattening and pieserving 
his body etc. 

^ »T5ff%^q5«qT; ll^ll 

Oh Nochiketos, thou host renounced desires and 
desirable objects of sweet shajie, judging them by their 
real value; thou hast not accepted this garland of 
such wealth, in which many mortals sink. 

■ Com. —You, though repeatedly tempted by me, have 
renounced objects of desires, such as sons etc., and also 
objects of sweet shape, such as nymphs, judging well of 
them and ascertaining their faults, i.e., their ephemeral 
and sapless nature. Oh Nochiketos, how intelligent 
yon are! You have not taken up this contemptible path 
of wealth, trodden by the ignorant men, in which many 
fools come to grief. 

3?^ ^ flrTI I 
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^FWT^S$T^qF?T |1«11 

These two are wide apart, mutually exclusive, lead¬ 
ing to different ways, known as ignorance and know¬ 
ledge. I Kgard Nachiketas as wishing for knowledge ; 
desires, though numerous, liave not shaken thee. 

Cmn .—It has been stated that he who, of these, 
pursues the good, attains the ^ood and lie that pursues 
the pleasant forfeits consummation; why is that so ? 
Because, these two travel at a great distance froni each 
other, being mutually exclusive, os they are of the na¬ 
ture of knowledge aud ignorance, like light and dark¬ 
ness going different ways, i. e., leading to different 
results, being the cause of bondage and emancipation. 
What are these two is explained. Ignorance which 
deals with ‘ the pleasant ’ and knowledge which deals 
with ‘ the good,’ both well understood b}' the intelli¬ 
gent ; here, I regard you Kachiketos, os longing after 
knowledge, because objects of desire—the n3'raphs and 
the rest—which tempt the intellect of the ignorant, 
have not, though numerous, shaken thee, t. e., diverted 
thee from the path of * the good,’ by creating in you a 
desire for worldly enjoyment. Therefore, I regard you 
as longing after knowledge and worthy of attaining 
' the good. ’ This is the drift. 
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H3T jfmqRr || «i || 

Living ill the middle of ignorance and regarding 
tliemselves as intelligent and learned, the ignorant go 
round and round, in many crooked ways, like the blind 
led by the blind. 

Com .—But those men living in Samsara in the 
midst of ignorance as in thick' darkness, entangled in 
a hundred meshes formed by attachment for sons, 
cattle and the rest, regarding themselves os intelligent 
and well-versed in the Shustrns, go round and round, 
get into many crooked ways afflicted with miseries such 
as old age, death, disease etc., devoid of discernment 
just os the blind led by the blind in uneven paths 
come to great grief. 

5n% 'R ?i% HBfr 5?!: ^ IK II 

The way to the future does not shine for the ignorant 
man who blunders, rendered blind by folly caused by 
wealth; thinking thus ‘ this world is and none other,’ 
he gets into my power again and again. 

Com. —I’herefore alone, i. «., being ignorant, the 
way to the other world shines not for him. (Sdmjwd- 
yali, the other world. Sdmparii/ah, some means pointed 
out by the Shustras and leading to the attainment of 
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the other world ; that means does not shine for the bene¬ 
fit of the ignorant man who is led astray, lus mind be¬ 
ing engrossed by snch benefits, os son, cattle etc., and 
who is enveloped by the darkness of ignorance caused 
by wealth. Constantly thinking that this world alone 
which is perceived and which consists of women, food 
drink etc., exists, and tliat there is no other invisible 
world, he is bora again and again and becomes subject 
to me, t. e., Death. The meaning is that he becomes sub¬ 
ject to be tossed in grief, such as birth, death etc.; such 
is the world in general. 

5T ^ I 

3n^ ^ ||V9|| 

Who cannot be attained even for hearing by many ; 
whom, many though hearing, do not know; the ex¬ 
pounder of him is a wonder; and able, the attainer of him; 
a wonder, the knower of him instracted by the able. 

Com. Of thonsands who seek good, it is some one 
like you who becomes the knower of the dlmwn ; Slot, 
even for hearing, the dfman is not attainable by many; 
many others, though they hear of him, do not know 
the d^man, not being entitled, because their minds are 
sot porified; again, the expounder of the diman is, 
like a wonder, some one among many. Similarly, 
even among many who have so heard, some one alone 
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of many, that is able, attains the dtman ; the knower 
of the Jim&n is a wonder—some one who is instructed 
by an able preceptor. 







11 <r II 


This dirrutn now explained cannot easily be known, 
if taught by a person of inferior intellect being various¬ 
ly regai-ded. Wlien it is taught by a preceptor, one 
with the Brahman, there is no furtlier travel, this being 
subtler than the subtle and not arguable. 

Com .—Why so ? Because taught by a man of worldy 
understanding, the dtman which you ask me about, is 
not easily knowable, because he is variously discussed 
by disputants, whether he exists or not, whether he is 
a doer or not, whether he is pure or not and so forth. 
How then can he be well-known is explained. If the 
dtman is taught by a preceptor who is free from the 
notion of duality and who has become one with the 
Brahman, none of the various doubts exist, such as 
whether he is or not etc, because the nature of the di¬ 
man, absorbs all such doubtful alternatives ; or, the 
text may be thus construed ; when the dlman, which is 
none other than his own self, is taught, there is no know¬ 
ing any other thing; for, there is no other knowable; 
for, the knowledge of the oneness of the dtmau is the 
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highest state of knowledge. ITieiefoie their being no¬ 
thing else to be known, knowledge stops there; or, 
Oaiiraira ndsti, may mean tliere is no travelling into 
Samtara when the dtman, not distinct from the self has 
been taught; because, emancipation, the frniit of such 
knowledge, is its necessary concomitant. Or, it may 
mean that when the diman is explained by a pi’eceptor 
who is become one with the Brahman to be taught, 
there is no failing to understand it. The meaning is 
that as in the case of the preceptor, the heai'er’s know¬ 
ledge of tlie Brahman will take the form, ‘ I am 
not other than that.* Thus the dtman can easily 
be known when e.xplained by the preceptor vei’- 
sed in the agam&s, to be no other than one’s self; 
otherwise, the diman \vill be subtler tlian even the 
subtle and cannot be known by dint of one’s mere in¬ 
telligent reasoning. "When the dtman is established by 
argument to be some thing subtle by one man, another 
argues it to be subtler than that and another infers 
it to be something yet Subtler; for, there is no finality 
reached by mere argumentation. 

IlST IK II 

c % ^ 

This idea cannot be reached by mere reasoning. 
This idea, Oh dearest, leads to sound knowledge, only 
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if taught by another; thou hast reached it ; Oh, tdiou 
art fixed in truth. May we find, Oh Nachiketas, 
a questioner like thee! 

Com.—This idea of the &tman knowable by the dyamde 
and taught by a preceptor who is one with the dtman 
is not to be attained by dint of one’s intelligent reason¬ 
ing; or it may mean, cannot be dispelled by mere in¬ 
telligent reasoning; for, a logician not versed in the 
dgamds will postulate some thing created by his^own 
intelligence. Therefore alone, this idea arising from 
the dgamds helps one. Oh dearest, to sound knowledge, 
only when tanght by a preceptor who is not a logician 
and who is conversant with the agamds. What is that 
idea which cannot be attained by reasoning is explain¬ 
ed. That idea which you have now attained by my 
granting of the boon. Oh then art. fixed in truth] 
Death says this of Kachiketae with sympathetic favor, 
for the purpose of eulogising the knowledge which he 
was going to inculcate. Hiay we find, Oh Nachiketas 
a questioner like thee, a son or a disciple. 

dnl HMi li \ o|l 

I know that the treasure is uncertain ; for, that 
which is constant is never reached by things which 
change. Thereforo has Nachiketa fire been propitiated 
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by me with the perishable things, and I have at¬ 
tained the eternal. 

Com. —Delighted, Death says again: I know that 
the treasure, t. e., the reword of Karma, becanse it is 
sought after like a treasure, is not eternal; for that 
which is constant, i. e., the treasure named Paramdt^ 
man cannot be reached by things not constant. That 
treasure alone, which is in the nature of uncertain hap¬ 
piness, can be obtained by uncertain things. Therefore 
by me, though I know that the eternal cannot be at¬ 
tained by ephemeral aids, has been propitiated the fire 
Kachiketos leading to the attainment of heavenly joys 
with ephemeral things. By virtue of that, 1 have at¬ 
tained the position of authority, this office of Death 
known as Svurga eternal but only relatively. 



The end of all desires, the stay of all the universe, 
the endless firuit of worship, the other shore of fearless¬ 
ness, the praiseworthy, the great and bonndlees goal, 
all these hast thou beheld, and being intelligent, Dh 
Kachiketas, hast boldly rejected all. 

■ .Oow.—Bnt you haying beheld the end of all desires 
"(for, here, i e., in Hiranyagarhha all desires are fulfilled), 
the support of all the worlds comprising the Adl^ytUma 
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the Adhxbhvta and tlie Adhulaiva, i.e. (the bodies, ele¬ 
ments and gods), tlie immortal goal of worship, the place 
of Hiranyagarbha, the extreme state of fearlessness, 
praiseworthy, great as combining many desirable powers 
such as anima (praiseworthy and great because it is 
unsurpassable) the boundless and unsurpassable goal 
of the atman have boldly, being intelligent, rejected, 
wishing only for the highest, all these host of enjoy¬ 
ments within the pole of Samtdra. Oh, what unsur¬ 
passable qualities you possess. 

^ || \\|| 

Contemplating with a concentrated mind, weaned 
from all external objects on the dlman, ancient, hard to 
see, lodged in the inmost recess, located in intelligence, 
and seated amidst miserable surroundings, the intel¬ 
ligent man renounces joy and grief. 

Com .—The ahnan which you wsh to know is hard 
to see being extremely subtle, lodged in the inmost re¬ 
cess, being concealed by the modifications of oonsokms- 
nees caused by worldly objects. Located in intelli¬ 
gence (being realised as if there lodged) and seated 
amidst manifold miseries. Being lodged in the inmost 
recess and located in intelligence, he ie seated amidst 
miseries ; (being thus seated he is hard to see) dwelling 
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on that ancient alarum, with a mind weaned from all ex- 
teiTial objects and concentrated on the diman, the intel¬ 
ligent man renounces joy and grief as there is neither 
superiority nor inferiority for the diman. 

^ *1^ IR \ 

Having heard and well-grasped this, the mortal 
abstracting the virtuous diman, attaining this subtle di¬ 
man, rejoices having obtained what causes joy. I think 
that the mansion is wide open for Nachiketas. 

Com .—Again having heard this, the true diman 
which I shall.explain to you—from the presence of the 
preceptor and well-grasped it as his own self, having 
abstracted the virtuous diman from the body etc., and 
having realized this subtle diman, the learned mortal 
rejoices having obtained what gives him joy, t. e., the 
diman. The door of such abode of Brahman is, I think, 
wide open for you, Hachiketas. The drift is ‘ I think 
you worthy of emancipation. ’ 

in 5? II 

What thou seest other than virtue and vice, other 
than what is made and what is not,. other than the.- 

A* 

past and the future, tell me that. . 
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Com .—If I am worthy, and yon are, Oh Bhaghavan^ 
pleased with me: other than virtue, t.a., difierent from 
the performance of acts enjoined by the 8h6aira», their 
fruits and their requisites and similarly from Ndce; 
other than what is made, i. effect; and what is not 
made, cause; and again other than the post, t. e., 
time gone by; and the future, i. e., time yet to come ; 
and similarly the present, t. e., what is not conditioned 
by time (past, present and future); if you see or know 
anything like this beyond the reach of all worldly ex¬ 
perience, tell me that. i 

II \<\ II 

The goal which all the Vedas uniformly extol, 
which all .acts of tapas speak of, and wishing for which 
men lead the life of a Brahmach&rin, that goal I tell 
you briefly—It is this—Om. 

Com.—^To him who had thus questioned. Death i ex¬ 
plained the thing asked for, and also something else, 
i. e., the worship of ‘ Om.’ What praiseworthy goal all 
Vedas without break, %. s., with one voice, declare, to 
which goal all acts of tapae are intended to lead, and. 
desirous of which men live in the residence of their- 
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preceptor, or practise other kinds of Brahmacharya to 
attain the Braliman, that goal which you wish to leam, I 
shall tell you briefly. It is this—Om. The goal which 
you wish to learn is the goal which is denoted by the 
word ‘ Oin’ and of which the word ' Om’ is a substitute 
(Pratika). 

^ ^ ^ qrl, II K II 

This word is indeed Brahman, this word is indeed 
the highest; whoso knows this woid obtains indeed 
whatever he wishes for. 

Com.—Therefore, the word indeed is Brahman (ma¬ 
nifested). This word indeed is also the highest Brah- 
mam For this word is the substitute for both of them. 
Who so worships this word as Brahman obtains what 
he wants, i.e., the manifested or the unmanifested Brah¬ 
man. If it be unmanifested, it should be known; if it 
be manifested, it should be reached. 





qi I 


fMT II || 

This proof is the best. This proof is the highest. 
Knowing this proof, one is worshipped in the world o£ 
Brahman. 
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Com .—This being ao, this proof is the best, t.«., the 
most praiseworthy of all proofs, to attain the Brahman. 
This proof is both the higher and lower; for, it leads to 
both the highest and the manifested Brahman, t. e., 
of the highest Brahman and the manifested Brahman. 
The meaning is: he becomes one with the Brahman and 
he becomes fit to be worshipped like Brahman. 

^r?T: 51 5^ 11^ ^11 

The intelligent diman is not bom, nor does he die; 
he did not come from anywhere nor was he anything, 
unborn, eternal, everlasting, ancient; he is not slain 
though the body is slain. 

Com .—The particle ‘ Om ’ has been pointed out as 
a prop of and as a substitute for the dinuin, asked 
about in the text beginning with ‘ Anyalra dJuirmcU ’ 
etc., and devoid of all attributes, for the benefit of the 
ignorant and the middling class of men who wish to 
attain the Brahman, manifested and unmanifeeted. 
Now this text is introduced for the purpose of directly 
ascertaining the real nature of the diman, to attain 
whom the word ‘ Om ’ was mentioned as a prop; he 
is not bora, i.e., produced ; nor does he die; various 
modifications are incidental to a thing which is produ¬ 
ced and not eternal. Of those, the first and the last 
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modiScations namely birth and death are at the ontaet 
denied of tlie aiman,' with the object of denying ■ all 
modificatione by the expressions ' he is not bom nor 

" does he die.’ Vipaaohit, intelligent; for, he is by nature 

• of indestructible intelligence. Again, this aima/ti came 
not from anything, i.e., from any other cause ; nor did 
any other real thing proceed from this diman; therefore 
this dlman is unborn, eternal, everlasting, undeoaying 
(for, whoso is not everlasting decays ; but he is ever¬ 
lasting) ; therefore, ancient, t.«., new, even for¬ 
merly; (for, that which undergoes a development 
of its parts, is then said to be new) ; for instance a'pot 
etc.; but the dlman who is of a contrary nature is 
ancient, t.s., incapable of development; this being so, 

. he is not slain or affected, even though the body is 
slain by swords etc. Though in it, he is in it like the 
dMa. 

^ ^ ^ 5^ II K II 

The slayer who thinks of slajdng this and the slain 

• who thinks this slain, both these do not know.. This 
slays not, nor is slain. 

(■ Oom.—Even the diman of such description, the'slayer, 
who sees the mere body as the dfman, thinks of slaying 
and he;^o thinks that his flman'.is slain, both these 
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db not know their own dIman, for, he doee not slay the 
&iman, being incapable of modification; nor is he slain 
being incapable of modification like the alt&s. Therefore 
all samtdra, the fruit of virtue and vice is only in the 
case of those who do not know the diman, and not in 
the cose of one who knows the Brahman, for in his case, 
virtue and vice are inappropriate both from the author¬ 
ity of the srtUis and from the cogency of reasoning. 

lRo|l 

Subtler than the subtle, greater than the great, in 
the heart of each living thing the dtman reposes. One 
free from desire, with his mind and the senses oom- 
posed, sees the glory of the dtman and becomes absolved 
from grief. 

Cbm.—How then does one know the diman is ex¬ 
plained. Subtler than the subtle, i.e., subtler than grain 
etc.; greater than the great, vs., greater than things of 
great dimensions such as the earth (whatever thing is 
in the world, that is known to exist only by virtue of 
the eternal dlman ; divorced from the diman it becomes 
a non-entity; therefore, this dtman alone is subtler than 
the subtle and greater than the great, because all 
names, forms and karma, are only conditions imposed 
upon it^.. ThisdtTnan is seated, as the diman, in the 
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heart of every living creature from Brahma down to 
the worm. That dinum to whose realisation, hearing, 
thought and meditation are indicated as aids; one free 
from desire, t.o., one whose intelligence has been divert¬ 
ed from all external objects, either of this world or of 
the world to come (when he is so—the mind and the 
senses which are called Dhatus, because they support 
the body, become composed); sees, {.e., directly realises, 
in the form ‘ I am he,’ the glory of the diman, devoid 
of increase or diminution due to Karma ; and there¬ 
fore he becomes absolved from grief. 

^ ^ 11 ^ ^ 11 

Sitting, he goes far; lying, he goes everywhere. 
Who else but me deserves to know the God, who is joy¬ 
ful and joyless. 

Com .—Otherwise this diman cannot be known by 
worldly men having desires, because sitting, i.e., not 
moving, he goes a great distance. Lying, he goes every¬ 
where. Thus the Uman is both joyful and joyless. Thus 
he hssproperties mutually opposed; therefore it being 
impossible to know him, who else but me can know the 
dhnan, who is joyful and joyless. It is only by persons 
like US of subtleintellectandleamingthat the diman can 
be known. Being conditioned by conflicting attributes 
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of fixity and movement, and of constancy and change, 
the dtman appears as if itself possessed conflicting 
attributes like Fitvarujxi, a sum of various forms, or 
(or more properly) like Chintamani (a gem which ap¬ 
pears according to the fancy of the seer). Therefore 
Death indicates ^the difficulty of knowing the diman 
by the statement ‘ who else but me can know the (U~ 
man.’ The cessation of the activity of the senses is 
‘lyingin the person lying, there is a cessation of the 
-partial knowledge produced by the senses. In this 
state the diman seems to go everywhere, because its 
knowledge then is of a general character, i.s., unquali¬ 
fied by conditions; but though fixed in its own nature, 
when it has special or qualified knowledge it seems to 
go a great distance, because it is conditioned by 
the motion of the mind and the rest, but really he is 
here alone, i.6., in this body. 

^ II ‘=1^ II 

The intelligent man knowing the dtman, bodiless, 
seated firmly in perishable bodies, great and all-peryad- 
ing, does not grieve. 

• Com .—This text shows that by knowing him, grief 
also vanishes. ‘Bodiless,’the dtman being like the d&d«, 
by its own nature; ‘ bodies,’ bodies of the gods, the manat, 
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men and the rest. ‘ Perishable,’ devoid of fii-mness, nob 
eternal; ‘firmly seated,’ eternal, t.e., not subject to modi¬ 
fications ; ‘ great,’ to avoid the doubt tliat the greatness 
may be relative, the text adds ‘ all-pervading.’ The 
word ' diman ’ is used to show that it is not distinct 
from one’s self. The word diman is primarily used to de¬ 
note the Praiyag&tman, t.e., the Siman in the body. 
Having known the diman of this description, t.e., having 
^ realised him in the form ‘ I am he, ’ the intelligent 
do not grieve. There is no occasion for snoh a knower 
of the dtnan to grieve. 

sncJTI \\\\\\ 

This atman is not to be attained by a study of the 
Vedas, nor by intelligence, nor by much hearing, but 
the dtmcm can be attained, only by him who seeks to 
know it. To him, this diman reveals its true nature. 

Com .—This text says that though this diman is 
hard to know, still 'he can certainly be known 
well by proper' means. This alman is not 'at- 
taiiiable by the study of many Vedas, or by in¬ 
telligence, i.e., a retentive memory of the import of 
books, or by any amount of mere learning. By what 
then can he be attained is explained. That dbman (self) 
whom the neophyte seeks, by the some self, u e-, by 
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the seeker can the diman be known. The meaning is 
that, of one who seeks only the &tmcm, being free from 
desire, the dtman is attained by the dhnan alone. How 
it is attained is explained. To the man who seeks the 
dtmuTi, the dtman reveals its real form, t.e., its OMm true 
nature. 

^ II II 

None who has not turned away from bad conduct, 
whose senses are not under control, whose mind is not 
collected, or whose mind is not at rest, can attain this 
diman by knowledge. 

Oom. —Yet something more: who has not turned 
away from bad conduct, i. s., firom sinful acts prohibit¬ 
ed and not permitted by the srutis and the emriiit, 
who has no quietude from the activity of the senses, 
whose mind is not concentrated, t. e., whose mind is 
diverted off and on ; whose mind is not at rest, i.«., 
whose mind though collected is engaged in looking 
forward to the fruits of being so collected, cannot ab< 
tain the d^man now treated of, but only by means of 
the knowledge of Brahman; the meaning is that he 
alone who has turned away from bad conduct, who is 
free from the activity of the senses, whose mind is 
collected, and whose mind is at rest, even in respect of 
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tbe fruits of its being so collected, taught by a precep¬ 
tor, attains the aiman above described by knowing him. 

^ ^ ^ ?t: IR^ II 

Of whom, tbe Brahma and the Kshatrya classes 
are the food, and Death but pickles (to supplement it); 
how can one thus know where that atman is. 

Com .—As for him who is not of this description the 
sruii says. Of whom Brahmins and Kshatiyis, though 
the stay of all virtue and the protectors of all, are the 
food; and Death, though destroyer of all, is only a pickle 
being insufficient as food. How can one of worldly 
intellect, devoid of helps above described, know where 
that dtnum is, in this manner, as one who is furnished 
with the helps above described. 


Here ends the second part. 
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PART Ml. 

§t:dw ^ ^ I 

tJiqid^fi q^ qaiiq^ ^ =q f 5| g[ iR(^(i i; mu 

The two, who enjoy the fruits of their good deeds, 
being lodged in the cavity of the seat of the supreme, 
the knowers of Brahman call shadow and light, as also 
those who maintain five fires and have thrice propiti¬ 
ated the NachikeUi fire. 

Com. —The connexion of the present vaVi is this. 
Knowledge and ignorance have already been described, 
as leading to many contrary results; but each of them 
has not been described, in its own nature with its re¬ 
sults. The imagining of the analogy of the chariot is 
for the purpose of determining them, as also for the easy 
understanding of the subject. Thus two 6iman$ are 
here described for the purpose of distinguishing between 
the attainer and the attained and the goer and the 
goal. Drinking, i. s., enjoying; truth, i. s., the fruits of 
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the enjoyer, on the analogy of using the expression 
‘ the umbrella-catriers go ’ when not all of them carry 
nmbrellos. SttUriiasya, means of deeds done by them¬ 
selves and is connected with the previous woi-d ‘fruits.’ 
LoJce, means in. this body. Otiham pravishiau, 
means lodged in intelligence. Parame, superior in re¬ 
lation to the space of the SLk&s of the external body. 
Par&rdhe, in the a^de of Brahman, for, there, can 
Brahman be realised. The meaning is that they are 
lodged in the dkdt within the cavity of the heart; again 
they are dissimilar like shadow and light, beihg within 
the pale of Samsdra and free from Samtdra respective¬ 
ly. So do the knowers of Brahman tell; not those 
hlone who do not perform Karma say so; but also 
honsedvolders maintaining five sacrificial fires, and 
others by whom the sacrificial Nachiketa fire has been 
thrice lit. 

‘ «Tcqt | 

. -aw qR \l\ II , 

* We are able to know the fire which is the bridge 
. of those who perform sacrifices, and also the highest 
' immortal Brahman, fearless, and the other shore for 
those, who wish to cross the ocean of Samedra. 
f i'OoMj—^The; Kachiketa fire, which is as it were s 
bridge fi>r persons performing sacrifices for the purpose 
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of crossing grief, we can light up. Moreover, wliat is 
fearless, and what is the main support of the know^rs 
of Brahman, who wish to go to the other shore of Sant- 
earn, the immortal Brahman known as dltnan, we can 
know. The meaning of the text is that both the un- 
manifested and the manifested Brahman, the goal of 
the knowers of Brahmnn, and those who peiform Kar¬ 
ma are worthy to be known. 

It is a discription of these that has been giren in the 
previous text. 

5 BRfSr ^ II X II 

Know the dtman as the lord of the chariot, tlie 
body as only the chariot; know ^so intelligence as 
the drived; know the minds as the reins. 

Com .—Here a chariot is imagined for the dtman, 
conditioned in Samsdra, entitled to acquire knowledge 
and perform Karma for attaining emancipation and for 
travelling in Samsdra as a means to reach boib. Know 
the dtman, who is the enjoyer of the fmits of - Karma 
and is in the bondage of Samtdra, to be the lord of the 
chariot. Know the body to be verily the chariot, be¬ 
cause like a chariot the body is drawn by the senses 
occupying the place of horses. Know also the intelli¬ 
gence to be the driver, furnished with tlie capacity for 
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detemiination, because the body is mainly guided by 
the intelligence, as the chai-iot is mainly guided by the 
driver; for, everything done by the body is generally 
done by the intelligence. Know the mind with its 
characteristics of volition, doubt etc., to be the reins ; 
for, the senses, such as the ear, perform their functions 
when grasped by the mind as horses by the i-eins. 


II « II 


The senses, they say, ai-e the horses; the olyects 
which they perceive, the way; the a(man, the senses 
and the mind combined, the intelligent call the enjdyer. 

Com .—Those who are versed in the constructibn of 
chariots call the senses, such as the eye and the rest, 
horses, from the similitude of their drawing the body. 
Know the objects (such as form etc.,) of these senses, 
regarded as horses, to be the roads. Tire intelligent 
call the atman combined witli the body, the senses and 
the mind, the enjoyer, t. e., one in Sanuara ; for, the pure 
aiman cannot be the enjoyer. Its enjoyment is only the 
product of its conditions suoh as intelligence etc.; 
accordingly also, other srutu declare that the pure Si¬ 
mon. is certainly not the enjoyw. ‘ It seonu to think 
and tx> move ’; only if this so, in working out the ana¬ 
logy of the ohanot to be described, it will be a|ipr<^ri- 
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ate to understand * The Vishhu' Ptlda ’ as the pure 
diman but not otherwise; for, there can be no going 
beyond ii’amtdra in the case of the pure otman. . 

II << II 

But'of him who is not possessed of discrimination, 
and whose mind is always uncontrolled, the senses aie 
not controllable as vicious horses of a driver. 

Com .—This being so, of that driver known os Buddhi, 
who is not capable of discrimination as to what is to be 
xlone or omitted to be done, as the other' dri¬ 
ver in the guiding of his chariot has a mind like 
the reins of a chariot not well grasped by tlie driver, 
i. e., uncontrolled by the intellect; of that incompetent 
driver, t. e., intellect, the senses which stand in the 
place of the horses become unruly and uncontrollable, 
'as the vicious horses of the other driver. 

MTt»d ti<^l I 

^ \\%\\ . . 

Bnt of, him who knows and has a mind always 
controlled, the senses are always controllable as the 
go^ hoi'ses of the driver. 

Com.—But of him who is a driver, the contrary of 
one already e.vplained, i. c., of the driver who knows 

7 *> V f\ 
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and who has the mind always under restraint, the 
senses standing in the place of the horses can be let go 
or stopped, i. controlled like the good horses of the 
other driver. . 

IT TT ddlCHIlTlI^ TT 'V^TR I) vs || 

But he, whose intellect has no discrimination and 
whose mind is not under control and who is always 
unclean, does not reach that goal and falls into Sam- 
sara. 

Com .—Now the text mentions the results produced 
by the driver (intelligence) who is unknowing, as above 
stated; the lord of the chariot, who does not know and 
who has not the mind under control and who is there¬ 
fore always unclean, does not attain that immortal 
great goal already described, by reason of having snch 
a driver. It is not alone that he does not attain that, 
but he reaches SamsAra marked by births and deaths. 

"O . 

5 rTTOl^ «TWr3^ IT 3TBT^ |i ^ || 

Bat he, who knowi, who has his mind always under 
aQO^tolnad who is. clean, reaches that goal from which 
■he is not boro s^n, ,... .; . .. . j 
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C<m .—But the second, i. e., the lord of the chariot 
who has a discriminating intellect as his driver, t. 
the knowing man, having his mind under control * and 
being therefore always clean, reaches that goal from 
which never falling, he is not bom again in Samsdra. 

?iWt; qw \\ ^ \\ 

Bat tlie man who has a discriminating intellect for 
the driver and a controlled mind for the reins, reacdiea 
the end of the road, t. e., that highest place of Vishnu. 

Com .—What that goal is, is now explained; but the 
man who has discerning intelligence for the driver, 
whose mind is under control, and who is clean, i. a, 
the knowing man reaches the end of the rood of Sam- 
$&ra, i. e., realises the Supreme; i. a, is absolved &om all 
the ti^ of Samsdra. The man of knowledge attains 
* the highest place of Vishnu L a, the nature of .the 
all-pervading Brahman, the Paramdtman known as 
V&sudeva (the Self-luminous). . 

TO 31^^ Vi I 

' TO in o II 

Beyond Ihe senses, are the rudiments of its objects; 
beyond these rudiments is the mind; beyond the mind 
is almnn known as Mahat (great). 
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. Com. —Now this subsequent portion is introduced for 
the- purpose of showing that the goal to be reached 
should be understood to be the hralyah (the internal) &L- 
tnan, the subtlest proceedingfroin the gross senses, in the 
ascending degi*ee of subtlety. The senses are gross and 
those rudiments (VisJuii/a) from which these spring for 
their own illumination are subtler than the senses, their 
own effects, greater than these and the dhnan of these, 
t.e., bound up with these; subtler than these rudiments 
and greater than these, being the dtman of these, is the 
mind. Here, by the word mind is denoted the rudi¬ 
ments of the Bhdta {BhUia SHkahma) from which mind 
originates. Than the mind which is the origin of vo¬ 
lition, deliberation and the rest, the intellect is subtler, 
^eater, and more internal. By the term intellect is 
denoted the rudiments of the Bhdta (Bhdta Sdkshraa) 
Axnn which determination and the rest originate. The 
Hiranyagarbha is called here dtma, because he is the in¬ 
ternal principle of the intelligences of all living beings ; 
called also Ma/uU (great^ being the greatest of all. This 
Hiranyagarbha,', the first bom of Avyakta {MiSliiprahriii 
or Maya) possessed of intellect and activity, is said to be 
subtler than Buddhi (the individual intellect^. 

HI TO II HU 
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Beyond the Mdud (great) is Avyakiam (the unmaiii- 
feeted.) Beyond the Avyakiam is the Purtaha ; beyond 
the ISirvtha there is nothing; that is the end, that is 
the final goal. 

Com. —Beyond even the Mahal, subtler than thati 
being its internal principle, greater than all, is the 
Avyakiam, the seed of all the univ’erse, the unmodified 
state of name and form, tfie combined state of the po¬ 
tentialities of all causes and effects, denoted by the 
terms avyalda, avyakrili, dkdsa etc., entering in the 
raramabman, as warp and woof, os the potentiality of a 
fig tree in a fig seed. Beyond the avyakta, i. e., subtler 
than that, being the cause of all causes and the internal 
(Uman of all and greater than that, is the jmrutha (so 
called), becanse he fills all. To counteract the supposi¬ 
tion of any thing greater than that, the text says there 
is nothing beyond the Funuha. As there is no other 
thing subtler than the Punuha, dense with mere intel¬ 
ligence, here is the end of snbtlety, greatness and 
immanency ; for, it is here that subtlety etc., begin¬ 
ning with the senses, end; and here alone is the high¬ 
est attainment achievable by all, diversely travelling 
in Samtara according to the tmriii ‘ which reached, 
they do not return. ’ 
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This alman, concealed in all living beings, does not 
shine, but is seen by subtle seers with keen subtle in¬ 
telligence. 

Com. —If there is a going, there must be a return¬ 
ing. How could it then be said ‘ from whence he is 
not bom again.' Tliis is no fault. Being the internal 
Mman of all, the mental realisation alone is by courte¬ 
sy called ‘ going ’; and that it is the internal atman 
has been shown by its being subtler than the senses, 
mind and intelligence; for, he who is the goer, goes to 
something, not already reached, not his inner self and 
other than the atman. The reverse is not the case. 
Accordingly, the eruti also says, ‘ tliey do not go by 
roads, who go to the other shore of Sarruidra etc.’ 
Accordingly, the text shows that the puruilia is the in¬ 
ternal dtman of all. This hid in all living 

things, i. e., from Brahma down to the worm, though 
possessed of the functions of seeing, hearing etc., do^ nq^ 
shine, as the dtmam of any being concealed by ignorance 
anddelusion. Oh,how deep, un&thomable and marvelous 
this Mdya, that every living being, tJiongh really in 
its nature the Brahman, does not, though instructed 
grasp the truth ‘ I am the Poramdtman. ’ and feels 
ocmvinced, without any instruction that he is such a 
person’s son mistaking ibr the dimdn the combination of 
the body, and tho senses etc., which is not the diman 
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and is only perceived by him, like tlie pot etc; indeed 
the world wanders repeatedly deluded by the M&^a of 
the Brahman alone ; so the smrUi also says ‘ Being con¬ 
cealed by Yofiam&j/a, I do not shine to all etc.’ Are 
not these statements inconsistent? Knowing him, 
tbs intelligent do not grieve and ‘ he does not 
shine. ’ It is not so. It is said he does not shine, be- 
anse he cannot be known by the unpurified intellect; 
bat he is seen by the purified intellect. Agryaya, 
like a point, t.e., concentrated, subtle, i.e., capable of 
perceiving subtle objects. By whom ? By the subtle 
seers, vs., by persons, who, by seeing the different de¬ 
grees of subtlety as pointed out by the rudiments, 
are subtler than the senses etc., are characteristically 
able to see the subtlest, vs., by learned persons. 

Let the intelligent man sink speech into mind, sink 
that into intelligence and intelligence into the great 
dirnan and sink that into the peaceful dtman. 

Com ,—^The text .states the means of attaining that. 
Yalehot, draw into. PrSynah, one having disoemment. 
What? Vak, t.s., speech. The word ‘ vak,’ vs., speech, 
is illustratively used to denote all the senses. Where? 
in the mind. Ilie lengthening of the vowel in manati 
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is a vedic license; and that mind, let him sink into 
gndna, i.e., intellect bright by nature; ‘intellect’ is called 
diman here; for, it pei'vades the mind and the other 
senses; therefore, it is their ‘ Pratyagdtman,' i.e., inter¬ 
nal principle; let him sink the intellect into the di- 
man; ‘great’, i,e., first born Hiranyagarhha. The mean¬ 
ing is, let him make his intelligence as clear in its nature 
as the first born ; let him sink that great diman also 
into the peaceful dlman, i.e., into the primary dlman 
whose nature does not admit of any conditions, which 
is unmodified, which is within all and which is the 
witness of all the modifications of the intellect. 

JIM | 

^ HiRi IK «II 

Arise, awake; having reached the great, learn ; the 
edge of a razor is sharp and impassable; that path, the 
intelligent say, is hard to go by. 

Oom. —Having thus merged into the purusha, the 
dtman, all the three, i.«., name, form and karma which 
are produced by false knowledge and are of the nature 
of action, agents and fruits, by a knowledge of the true 
nature of his diman, as the water in the mirage, the 
serpent in the rope and the colour of the sky, disappear 
by seeing the true nature of the mirage, rope and the 
sky, one becomes fiee from anxiety and calm, his pur- 
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pose accomplished. Therefore, to know that, arise 
Oh, living beings sleeping in beginning-less ignorance, 
i.e., tnm towards the acquisition of the knowledge of 
the diman; and awake, i.e., put an end to the sleep of 
ignorance, horrible in form and the seed of all misery. 
How ? Having approached excellent preceptoi’s who 
know that, realise the diman tanght by them, the in¬ 
nermost and in all, thus ‘ I am he.’ This is not to be 
neglected. I'hus, the sruli, like a mother, says from 
compassion ; because the object to be known can be 
realised only by very subtle intelligence. Wliy is it 
stated ‘ by subtle intellect ’ ? The edge of a razor is 
pointed, i.e., made sharp and impassable, i.e., passable 
with difficulty ; as that cannot be walked over by the 
feet, similarly hard to attain, the intelligent say, is the 
road of the knowledge of truth. Tlie meaning is that 
because the object to be knowm is very subtle, they 
say the road of knowledge leading to that is not easily 
attainable. 

• r* • 

\\\^\\ 

Which is soundless, touchless, formless, undecaying, 
so tasteless, eternal and scentless, beginning-less, end¬ 
less, beyond the Mahal and constant, knowing that, 
man escapes from the month of Death. 
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Com .—How the object to be known ia very subtle is 
explained. This earth produced by sound, touch, form, 
taste and scent, and the object of all the senses, is gross; 
so is the body. Here, by the elimination one by one, 
of these ^iid«, t.«., attributes from earth and the rest 
difference in respect of subtlety, greatness, purity aud 
durability, has been found in the element, from water 
upwards to the okas. Therefore, the truti shows that 
little need be said of the unsurpassable subtlety etc., 
of that in which smell and the rest up to sound inclu¬ 
sive, mere modifications being gross, do not exist; 
which is soundless, touchless, formless, undecaying, so, 
tasteless, eternal and scentless. Brahman thus explain¬ 
ed is undecaying, for what has sound etc., decays. 

But this having no sound etc., does not decay or 
suffer diminution ; therefore also, it is eternal; for what 
decays is ephemeral; but this does not decay. There¬ 
fore it is eternal; and being eternal, it is beginning-less; 
i.e., has no cause; what has a beginning, that being an 
effect, is not eternal and is absorbed into its cause as' 
earth etc. But this being the cause of all is not an 
effect and not being an effect, it is eternal. It has no 
cause into which it could be absorbed; similarly endless, 
that which has no end or anything to be done 
by it. As the ephemeral nature of plantains ertc., is 
seen, by the &ct of their yielding fruit and other 
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reaultA ; not even thus, is it seen that Brahman, has an 
end; therefore also eternal. Bej^ond the mahat, dis¬ 
tinct in nature from the principle kno^vn as mahM 
called intelligence, for it is the witness of all, eternal 
knowledge being its nature and Brahman, being the 
diman of all things. For it has been already said 
‘ This dlman concealed in all living beings etc.’ Con¬ 
stant, changeless and eteraal. Its eternal nature is 
not relative like that of the earth etc. Having realised 
Brahnutn thus described as the diman, one releases tlie 
uiman from the mouth of Death, t.s., from what is inci¬ 
dental to Death, us., from ignorance, desire and Karma. 

^ ^ II U II 

Hearing and repeating the old Kachiketa’s story 
told by Death, the intelligent man attains glory in the 
world of Brahman. 

Com. —The snUi for extolling the knowledge treated of 
says: Nachiketam] obtained by Nacliiketas. Miityu- 
proHarn^ told by Death. The story] contained in the 
three vallit. Old] of ancient date, being narrated in the 
Vedas. Repeating] to Brdhmina. Hearing] from pre¬ 
ceptors ; world of BraJiman^ world which is Brahman ; 
attains glory] having become the dtman, is fit to be 
worshipped. 
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iPIrl: ^ cT^I»r^TPT fl<l«i'xHPT «h<rMci ^ 

\M\ 

Whoever with zeal, causes to be recited before an 
assembly of Brahmins or at tlie time of SrcuWiu of 
the ancestors, this highest secret, that secures immor- 
tality, that secures immortality. 

Com.—Whoever causes this text, this highest secret 
to be recited verbatim and with meaning, in an assem¬ 
bly of Brahmins, being himself clean, or causes it to be 
recited at the time of Srdddha to those who are there 
fed, that Srdd/Uia is able to secure for him endless fruits. 
The repetition is for concluding the chapter. 


■c 


Here ends the first section and third part. 
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II \ II 


The self-existent created the senses out-going; 
therefore one sees outside and not the d(tnan within. 
Some intelligent man, with his senses turned away, 
(from their object), desirous of immortality, sees the 
diman within. 

Com .—It was stated that this atman concealed in 
all living beings does not shine but is seen by the sub¬ 
tle intellect. What is the obstacle to the subtle intel¬ 
lect seeing the atmayi, in the absence of which the 
dtman can be seen ? This valli is begun for the purpose 
of showing why it is not seen ; for it is only when the 
cause of the obstacle to the attainment of good is 
known, that it is possible to attempt to remove it and 
not otherwise. Pardncki] which go out; A'Adnt] the 
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senses; the ear and the rest nre indicated illustratively 
by this word h hdn. These senses go outward to en¬ 
lighten their objects, such as sound etc., os they are of 
this nature; Paramesvara has damned them. Who is 
that ? The self-existent, the lord of all, because he alone 
is always independent and never dependent on others. 
Therefore, theperceiver sees the external objects which 
are not the dtman, such as sound etc., and not the 
man within. Though this is the nature of the world, 
some discerning man, like turning back the current of 
a river, see^ the dltnan within (pratyagdlman), the diman 
which is pratyaJc ; it is to denote the pratyak (the inner 
spirit) that the word &lman is technically used in the 
world and not to denote any other; and even accord¬ 
ing to its etymology, it is that alone which the word 
&tman denotes; for, according to the smriti which de¬ 
clares the derivative meaning of the word diman, what 
pervades, what absorbs, what enjoys objects here and 
what makes the continuous existence of this universe, 
is therefore, called the diman. The word ‘ aikthai’ mean- 
^ ing ‘saw’, here means ‘sees’; for the tense is not strictly 
'observed in the Vedas. How he sees is explained- 
With his eyes turned] with all his senses, the eye, theear 
and the rest diverted from all objects. Thus prepared, 
he ateBpraiyagdiman-, for it is not possible for the same 
man to be intent on external objects and go to see 
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^ejrratyag&tman. Why again the intelligent man with 
BTich great efforta and by restraining his senses from 
their natural activity sees the praJlyarj&iman, is ex¬ 
plained. Being desirous to secure immortality, i.e., 
eternal existence for his aimaH. 

qTR: qr^r i 

arctic# JT 5 [r§q% 11 ^ n 

The ignorant pursue external objects of desire ; 
they get into the meshes of wide-spread death; but the 
intelligent, knowing sure immoi'tality, do not covet the 
uncertain things here. 

Com .—The natural tendency to see external objects 
which are not aiman is the cause of the obstacle, t. e., 
ignorance, to the realisation of the dtman. Being 
opposed to it, the desire of enjoyments pertaining to 
this world and to the next, external to self and held up 
by ignorance, is another obstacle. The realisation of the 
Atman being impeded by ignorance and desire, men with 
little intelligence pursue only external objects of 
desire. By that cause, they get into the meshes of 
wide-spread, i.e., omnipresent death, t.e., the combina¬ 
tion of ignorance, desire and karma. Meehesj that 
which binds, consisting in the possession and depriva¬ 
tion of the body, the sensM etc. The meaning is that 
they fall into a continuous stream of manifold misery. 
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such as birth, death, old age, sickness etc. This being 
so, the intelligent, knowing the certain immortality of 
concentration in the praiyagdlman (the immortality of 
the Devos and the rest is uncertain; but this consisting 
in concentration in the jrratyag&tman is certain, because 
it does not increase or sufier diminution by karma ); 
t.e., knowing this constant and unshakable immortal¬ 
ity, the knowers of Brahman do not covet any, among 
the ephemeral objects here, t.e., in samsdra full of 
misery, because these objects are opposed to the reali¬ 
sation of the pratyagdiman. The drift is that they 
rise above the desires of sons, w'ealth and worlds. 

tel I II \ II 

By which alone, one knows form, taste, smell, 
sounds, touch and the pleasures of the sexes; what 
remains here unknown to that. This verily is that. 

Com .—How is that to be known, other than the 
knowledge of which Brahmins do not crave anything* 
This is explained. By which, i.e., the Sdman whose 
nature is intelligence; all the world clearly knows form, 
^te, smell, sounds, touches and the pleasureable sensa¬ 
tions due to the commingling of the sexes. It 
may here be objected that the experience of the world 
ie not in the form ‘ I know by the alman distinct from 
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the body etc.’; but that all the world thinks in the form 
‘ I, the combination of the body etc., know Not so; 
even the combination of the body etc., not being dis¬ 
tinguishable in its nature from sounds and the rest 
and being in the nature of a knowahle, it is not reason¬ 
able to attribute the nature of hiotcer to it; for if the 
combination of the body etc., being no other than form 
etc., could perceive other forms etc., even external 
forms etc., may perceive their own and other forms; 
but this is not so. Iberefore the world perceives the 
attributes of the body, such as forms and the rest, only 
by the Siman which is distinct from the body etc., and 
which is intelligence itself, just as it is thought ‘that 
by which the metal bums is fire’; what remains in 
this world, not knowable by the aiman ? Nothing so 
remains. Everything is certainly knowable by the 
diman. That diman, by which nothing remains un¬ 
knowable, is omniscient. This verily is that. The 
meaning is that, that which was asked for by Nachi- 
ketas, about which doubts were entertained even by 
the Devas, which is distinct from virtue etc., which is 
the highest place of Vishnu and beyond which there 
is nothing has been understood. 

(I » n 
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By which one sees both what ie in the midst of 
dreams and what is in the midst of waking; knowing 
the great and tlie all-pervading dtman —the intelligent 
man does not grieve. 

Com .—Thinking that it is not easy to know, because 
it is very subtle, the aruti conveys the same meaning 
again and again. What is in the midst of dreams] 
all that is knowable in dreams; similarly, what is in 
the midst of waking] all that is knowable during 
waking conscionsness; the dtman by which the world 
knows both what is knowable in dreams and what is 
knowable daring waking; all the rest, as previously 
explained; knowing that great and all-pervading 
diman, i.e., realising him as his own dtman, in the form 
‘ I am jjoramdiwian’, the intelligent man does not grieve. 

^ I || || 

Who knows this ditnan, honey-eater, soul, near at 
hand, and lord of all that was and may be, will not 
seek to protect himself after that This verily ie tliat. 

Com.—Again, he who knows this honey-eater, 
the enjoyer of the fhiits of Karma, the soul, us., the 
supporter of Prdna and the whole lot of them, the dt¬ 
man; near at hand, us., as one and the rame with the 
lord of the past and the future, will not after attaoubg 
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' that knowledge, desire to protect his dtman, having 
attained fearlessness; for it is only as long as he, being 
in the midst of fear, thinks himself to be non-etemal, 
so long only will he desire to protect his dtman. But 
when he knows the diman to be one without a second 
and eternal, then who would wish to save, what and 
from whom ? This verily is thatj as before explained. 

*T: I 

^ ^ 1 II ^ II 

Who sees him sealed within fine elements,—him who 
was born of Tapas (Brahman) who was born before the 
waters and who having entered the cavity of the heart 
is therein seated. This verily is that. 

Oom.—This shows that he who was pointed as the 
pratyoffdiman and Itvara is the d^man of all. Yah] 
some seeker after emancipation. Pfirvam] first. Tapa- 
saka'] firom the Brahman defined as knowledge etc. 
Jdtam] created or produced, the first born of Brahman 
i.a., niranyagarika. * Bom before whom ’ is explained. 
Adbhyaha pflrvamj before the five elements, including 
water; not before water alone; ajdyaia^ was bora. 
This first born who having created the bodies of the 
Devda etc., entered the dkds of the heart of every living 
thing and is there seated, perceiving sounds etc. 
BhiUdhhih means Bhdlhih or elements in the nature of 
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cause and effect. Who sees him seated with them : 
who sees tlius. See this alone, i.«., Brahman the sub¬ 
ject of our pi'esent discussion. 

^ ^ 1 11 's ii 

Who is bom along with pr&iui manifested as all Be- 
vds, the eater, seated, having entered the heart, who 
was born with the elements. This verily is that. 

’ Com.—Devoid mayi] in the form of all the Devatfts. 
Prdnena] as Hvranxjagarbha ; is born] from the highest 
Brahman; aditi] so called, because she eats as it were 
sounds etc.; her] who as before entered the heart and 
is there seated, the.te.vt describes her. AVho was bom 
along with BhCUas or living ci-eatures. 

vjiidq^r ^ i 

The fire lodged in the aranie, as the foetus is well 
borne by the pregnant woman fit to be worshipped 
every day by watchful ofibrers and other men. This 
verijy is tliat. 

Com. —Again, the sacrificial fire lodged in the upper 
arani and the lower araiii, the eater of all offerings and 
Uie fire within the body ; which are well maintained 
by the riicUct and yo^fins respectively, as the fioetns is 
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well maintained in the world by pregnant women, by 
means of food, drink etc., not condemned. Moreover, 
fit to be worshipped, i.e,, eulogised and adored every 
day by those who follow karma and by those who 
follow yof/a in sacrifices and at heart •yjd/jrivadhhihf who 
are by nature on the alert, i.e., watchful. IfavitlimcuL- 
bhili, by those having offerings such as ghee etc., and 
by those having contemplation and meditation. This 
verily is that—that Bra}imnn now treated of. 

3Tf^?TT?rT5 I II ^ || 

Whence also the sun rises and where he sets, on 
that, all the Devos depend. None certainly passes be¬ 
yond that. This verily is that. 

Com. —Moreover, that firom which the sun rises 

and that where alone the sun every day sets, that prdna, 
i.s., the ildAidatra and .ddA^dima aspect of .dfman as the 
gods and speech etc., as the senses enter into, \vhile they 
last, as spokes in a wheel. Even he is certainly Brah- 
man. That is this Brahman, the dlman of all. None cer¬ 
tainly passes beyond that] none ceasing to be of the na¬ 
ture of that becomes other than that. This verily is that. 

I 

H q ^ q?q^ II \o || 
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What indeed is here, is there ; what there, that here 
again; from Death to Death he goes; who here sees as 
if different. 

Com. —Til is is said in order that the doubt may not 
arise in anybody; that what exists in all from the 
Brahma down to the immovable and appears, being 
subject to particular conditions, as something other 
than Brahman and subject to samsiSra, he is different 
from the highest Brahman. What indeed is here sub¬ 
ject to conditions of causes and edecta and appears 
to the ignorant as possessing the attributes of satnsdra, 
he is indeed the Brahman there centred within the body, 
in his natures dense with eternal knowledge and devoid 
of the attributes of all tamscira ; again, what there is 
centred with self is itself here subject to conditions of 
name, form, cause and effect and is no other. This be¬ 
ing so, he who here deluded by ignorance, which con¬ 
sists in seeing difference by the nature of the conditions 
sees in the Brahman which is one, a variety, thinking 
thus * I am other than the highest Brahman and the 
highest Brahman is other than I ’, goes from death to 
death, i.e., is again bom and dies; so, one should not 
see thus. The drift of the text is that one should see 
^ thus. ‘ I am indeed the Brahman, the one unalloyed 
. intelligence, all-per\’ading, filling all space like the 
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?TRIR<T I 

^ ^ ^ 55 5TT^ II U II 

By luind alone could this be obtained, there is no 
difference here at all. He goes from death to death 
who sees as if there wei-e difference lieVe. 

Cotn .—Before attaining the knowledge of the one¬ 
ness, by the mind purille<l by the <u«f/‘u« and by the 
preceptor, this unalloyed essence of the lirahmau should 
be attained in the form ‘ 'I'liere is tlie Brahman alone, 
nothuig else exists.’ When attained, ignorance,- the 
cause of the pereeption of difference being removed, 
there is not even the slightest diffei-ence here, i.s., in 
the Brahman. But he who does not give up looking, 
with the eyes dark from ignorance and sees as if there 
were difference, certainly goes from death to deatli, 
esren by superposing the slightest difference. 

arpJiRT: 3^ ^ I 

5T I II \ \ ’ll 

The Pumtha of tlie size of a thumb, resides in the 
middle of the body, Lord ofthe past and the future; one 
d(M not wish to protect himself afterwards, i.e^ after 
knowing Him. 

Com.—This again'explains the' Brahman treated of ; 
of die sisse-of the *linmb3 the lotus of the heart is of the 

9 
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flixe of the thumb ; being conditioned by the mind 
filling the cavity of the heart; it ie of the size of the 
thumb like the ukasa. filling the intei'-space of a bam¬ 
boo of the size of the thumb. i^trusAzi] because all is 
pei-voded by him. In the middle in the almaiC] in the 
middle of the body. Knowing him who resides there 
as the alman, the Lord of the past and the future. 
Ha tato etc.J as previously explained. 

^ ^ I II \ \\\ 

The Punuha who is of the size of the thumb is like 
a flame devoid of smoke and Lord of the past and the 
future. He alone is now and He certainly to-morrow. 
This verily is that. 

Oom .—The Purusha of the size of the thumb, like 
flame without smoke AdlitlinaJia must be neuter for it 
qualifies the wal'd ‘jyctis.' Who is so perceived in 
the heart by yogijit, Lord of the past and the future, He 
is eternal and constant; He exists in all living beings 
now and He will certainly exist to-morrow. The mean¬ 
ing is that none other like him will come into being. 

^ in » II 
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As water rained on an impassable height is disper¬ 
sed over hills, so one seeing the objects as diffeient,- 
inns after them only. 

Com .—By this, the theory of some, that man lives 
not after death, though it does not logically anse, was 
refuted by the sndt os also the position of momen¬ 
tary existence. 'Phis text again states that the per¬ 
ception of difference in lirahman is an error. As water 
rained on an impassable high place becomes dispersed 
over various lower levels and is lost, so one seeing the 
selves (Dfi/irtnan) as distinct in every body runs after 
them only, responsive to the variety in the bodies. The 
meaning is that he again and again is enclosed in 
various bodies. 

3TnBT in ^ II 

As water pure poured into pure becomes the same 
only, so the dtman of the thinker who knows thus, be¬ 
comes ; Oh Gauiama. 

Com .—But how becomes the aiman of a thinker, who 
has acquired knowledge, whose perception of difference 
due to conditions has been destroyed, and who knows 
the aivtan pure, dense with knowledge, unalloyed, and 
one without a second is explained. As water pure 
poured into pure becomes of the same quality, not 
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otherwise; the alman also of tlie thinker becomes the 
same, Oh Gautama, Therefore, leaving the pei'ceptiou 
of difference induced by bad logic and the erroneous 
notion of norhere-after, tlie perception of the one>ness 
of the alman, inculcated by the Vedas, a better well- 
wisher than thousands of mothers and fathei'S should 
be anxiously i-espected by those whose pride has been 
quelled. i 


Here ends the fourth valli. 

- 0 - 
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PART V. 


I 

^ I || \ \\ 

The city of the unborn, whose knowledge is perma¬ 
nent, bos eleven gatee ; tliinkiiig on him, one does not 
grieve and being freed, becomes free. Tills verily is 
that. 

Com.—As Brahman is not easily knowable, this is 
'Commenced for the purpose of ascertaining the entity of 
^e Brahman, again by another method. CHty} being 
like a city, this body is called a city, because we find in 
it the appendages of a city snch as gate-keepers, their 
controllera etc ; a city with all its appends^ has been 
'found to exist, for an owner independent of It and not 
snixed np with it; similarly, from its resemblance \o a 
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city, the body, a bundle of many appendages, must 
exist for an owner occupying the place of a king and, 
not mixed up with it ; and tliis city named body has 
eleven gates ; seven in the head, and thi-ee lower down 
including the navel and one at the top of the head; 
whose this is, i.e., of the unborn] of the dlnuin not sub¬ 
ject to modifications such as birth etc., occupying the 
place of the king and dissimilar in its properties to the 
city; amlrachetasali,: whose i.a,, knowledge is 

* not crooked and eternal)}'’ existent like the spleiidour- 
of the sun and uniform, i.e., of the Brahman occupying 
the place of the king; contemplating on that Famines- 
vara, highest Lord, the owner of the city; for, the word 
anushthanam here means the contemplation of him 
leading to sound knowledge or realisation of him ; con¬ 
templating on him, as living equally in all things, one 
does not grieve, being freed from all desire; fearlessness 
being attained by knowing him, there being no occasion 
for grief, whence could he fear? Even here, he becomes 
freed from the ties of desire and harma induced by ig¬ 
norance and being thus freed, he becomes free, i.e., 
do^ not enter a body again. * 
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inter-space; as £re, in the altar; as guest, in a house 
he'dwells in man, dwells- in betters, dwells in truth 
and dwells in the dkde. He is all that is horn in water, 
all that is bom of earth, all that is bom of sacrifices 
and all that is born of mountain ; true'and great. 

Com. —And he the &tman does not live in the city 
of one body alone ; but he lives in all cities. How Y 
hamsah one who moves; sluiehishai'] dwelling in 
heaven, as the sun. Vnstilt, one who animates all; 
dwells in the intei'-space, as wind; hoUtj fire, ac¬ 
cording to tlie truti ‘ fire indeed is hota '; Veditluit'] 
dwelling in I'edt or earth, according to the tnitit 
‘this Fedt is the supreme nature of earth’ etc. Aii- 
somaJi. Huronosat] dwelling in Darona, i.e., 
vessel; or a Br&limin dwelling in the house (Ihtrona) 
as a guest (atUhih) ; nn's/uif] dwelling in men. VarasafJ 
dwelling in betters, t.e., the Devos. liiiasal dwelling 
ill rita, i.e., truth or sacrifice; Vijcmasat] dwelling in 
Vy<rma, i.e., dkdsa. Ahjali"] those born in water, in the 
form of conch, mother of pearl, whale etc; gojoJi] 
those bom of the earth in the from of com, grain etc.; 
ritajd/i, those bom in the form of appendages to 
sacrifice ; adrijdh^ those born of mountains in the 
form of riveVs etc ; though the atman of all, he is riiam, 
of unchanging'nature. great, being the 

cause of all; even when the sun alone 'is described 
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by the niatUra, even then, from tlie fact that the sun 
is accepted as dlman in his natnre, there is no conflict 
in this commentary. The meaning of the mairira is 
that the dtman of the univeiae is only one and all-pen- 
voding and there is no diflerence in the dlman. 


I 


^ II 


He leads the prdita upwards and costs the op&na 
downwards ; the dwarf seated in tlie middle, all Herds 
worship. 

Com .—In realising the existence of the dlMan an 
evidence is offered. Upwards] from the heart. JVdno] 
the wind, whose function is connected with breath. 
Unnaifalt] leads upwards. Similarly costs the ap&na 
downwards. The word ijah (who), should be supplied 
to complete the smitence. Him seated in the middle' 
ue., in the d/'ds of the lotus of the heart, with the light 
of knowledge clearly shining in the intellect and worthy 
of worship, all the Devdt, i.e., the senses, the eyes 
and the rest propitiate, by bringing in the perceptions of 
form etc., as the subjects please the king, by offerings, 
is., they are uninterruptedly active on hie account. 
The drift of the text is that there is another on whose 
behalf and by whom is directed all the activity of the 
winds and the senses. 
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3n?T I 

%tI5T I II « || 

When this diman 8eat«d on the body escapes from 
the body what here remains? This verily is that. 

Com. —Again, of this d‘.nian in the body, vicramna- 
mduntifa'] escaping. J)ehhutJi] embodied. The mean¬ 
ing of the word x'Uramstnut is explained by the expres- 
■sion Midi nmuehyamdnasija (being free from the body); 
what here remains ? nothing of the whole lot of lo-ana 
etc., remains. Here] in the body; the diman on whose 
leaving, the body, all this lot of effects and causes be- 
•eomes in an instant enervated, destroyed and defunct, 
■as in tlie case of the inhabitants of a city, when the loi'd 
of the city is driven out of it, has been established to be 
■some other than all this. 


g II ^ II 

Not by jfrdiui. not by ajt&tin, does any mortal live; but 
it is by some other on which these two depend that men 


live. 

Com. —The theoty may be urged ‘ that the body be¬ 
comes destroyed only by the exit of jirdna, ajidim etc., 
and not by the exit of the uf/n«(K distinct from these; 
for, man lives only by j>rd/ta and the rest ’. This is not 
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SO ; not by jjva/ut, not by ajxtiui, nor by the ‘eyes etc., 
does a mortal having a body live. These acting jointly 
for the benefit of some other cannot be the source of 
life. The existence of houses etc., composite in their 
nature, has not been seen in the world to be undirected 
by some other not connected with them, for whose benefit 
they exist; so also, it should be in the cose of the com¬ 
bination of prdita and the rest. Therefore it is by some 
other alone dissimilar to the combination of jndua and 
the rest, all these combined maintain their life. On 
which dtmaii, dissimilar to those combined, the really 
existent and the highest, these two pram and 
apdna combined with the eyes and the rest depend 
and for the benefit of whom (not so combined) prdm, 
apdm and the rest perform their functions in combina¬ 
tion, he is established to be other than they. 

5^ CT I • • : • 

WT IlM 3nttn ifltW II ^ II 
* To thee. Oh Gautama, I will explain the secret 
ancient Brahman and also how after death, the dlman 
becomes. 

- 0am.—I will now explain to thee again this secret 
ancient Brahman by whose know'ledge cessation of all 
sonwdra results and not knowing which, how after 
death the dtvnan travels in samsdm. Listen, Oh Gautama. 
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qqrq^ II vs n • 

Some jit’OA (dehinah) go into wombs to be embodied ; 
others pass into tlie immoveable, according to their 
karma and to their knowledge. 

Com .—Into womb, combined with semen virile. 
Some ignorant fools go to take a body. The meaning 
is that the jivat having a body enter the womb. Othei-s 
yet inferior after death, become immoveable such as 
trees and the rest; ‘ according to their karma’ means 
according to karma performed by them, i.e., by the 
form of karma performed bj* them, in this birth. 
Similarly also, ' according to their knowledge ’, \.e., 
according to tlie nature of knowledge acquired by them. 
The meaning is that they take a body corresponding 
to tliem; for, another srvUi says ‘ they are born accoi’d- 
ing to their knowledge.’ 

q qq qjT*i qjm 5^ Piwqiui: 1 

' Ill'll 

• This Pwrtuha who wakes when all sleep, creating 
what was desired is certainly ‘ the pure,’ that is BrcJi- 
man and that is said to be immortal. All worlds are 
fastened on that; none passes beyond that. This verilj* 
is'that. 
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Com .—Wbat was pledged in ‘1 will explain the secret 
Jirokmim' is now explained. This Ihiruilui who wakes, 
does not sleep, when all, t. e., when prdnu and the 
rest are asleep, creating by ignorance whatever was 
desired, t.e., objects of perception, such as woman and 
the rest, is certainly pure; and that is the Brahmmi, 
'I'here is no other secret Bmlnnan. It is thatolone which 
is said to 1 m ininnnortal, i.e., death-less in all the 
xhdstrth. Moreover the worlds, earth and the rest, all de¬ 
pend on the Jlfahmaii, that being the cause of all worlds. 
None passp.th beyond that etc, os already explained. 

.\s fire, though one, having entered the world, takes 

a separate form in respect of every form, so does the 
internal dhnfin of all living things assume a form for 
every form and is outside all forms. 

Cowl.—As the knowledge of the one-ness of the atmait, 
though supported by autliority and often re-iternted, is 
not firmly grasped by the intellect of perverse-headed 

Brdhmiiu, whose mind in shaken by the intellect (argu¬ 
ments) of many logicians, the mUi, being anxious to 
inculcate it, says again and again: as fire, though one, 
bright by nature, having entered the world (^Bhux>anam 
meaning world, because all bhavanti, i.e., are bom there) 
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ill respect of everything to be burnt assumes separate 
shapes ; so, beiug one only, the internal utman of all, 
having entered all bodies such as lira in logs etc., being 
extrainely subtle, assumes forms responsive and is also 
without them all, like tlie dJcas, in his own unmodified 
nature. 

^ lU o II 

As wind, though one, having entered the world. 
a8suine.s forms resixmsive to eveiyfonn, so the intemal 
dlmau of all living things, though one, assumes forms 
resixmsive to every form and is outside them all. 

Com. —So, another illustration (isoffeml by) ‘as wind 
though one etc.’ The analogy is c’oinplete, as he enters 
all bodies ns ^n'una and takes forms corresponding to 
every form. 

Jf TO IIMil 

As the sun, the eye of all the world, is not tainterl 
with the stains in external objects seen by the eyes. 
So. the one internal cUnun of al! living things is not 
tainted with the world's grief, Iwiiig e.xternal to it. 

Cum. —Seeing that if one b^ the diwan of all, he may 
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lie )'egarcle<l os subject to the grief of sanitdra, tliis is 
said. As the suu beuefitting the eye by its rays and 
manifesting oven unclean things such as urine, ordure 
etc., though being the eye of all, the world seeing them 
is not tainted with sins and other blemishes due to seeing 
unclean things etc, and by stains caused by physical 
contact with uncleAn objects, so the one internal 
iUiruiii is not tainted with the misery of the world, be¬ 
ing outside that; for tlie world by ignorance super¬ 
posed on the cUman, snflers misery arising from desira 
and karma. B\rt that is not really in the dlman, just as, 
the serpent, silver, water and dirt superposed on the 
rape, mother-of-pearl,baiTen spot and the sky respective¬ 
ly do not really exist as blemishes in the rope etc.; from 
tlie superposition, by false notion, they are perceived as 
blemishes in the true objects connected (by the notion); 
the true objects are not tainted b}’ such blemishes be¬ 
cause they are external to the false notion so supei'- 
posed. Thus the world having superposed on the 
d/nuin, the false notion of deed, agency and fruits like 
the notion of the serpent (on the rope) suffers the misery 
of birth death etc, due to that. But the dlman, though 
the dlman of all the world, is not tainted by the misery 
of the world arising from the superposition of a false 
notion. Why ? being external. Because he is like the 
rope etc, external to the false notion superposed on him. 
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•Sole, coiiti'ollei', the internal lUnuin of all living 
things who makes his own form diverse to the intelli¬ 
gent who realise him os seated in the self, eternal bliss 
is theirs, not others’. 

Cotn .—Moreover he, the lord of all, all-peivading, in¬ 
dependent, is one (there is none other eqnal to him or 
gi-eater than he); ivfsij under whose control all the 
universe is ; because he is the internal (itnutu of all ; 
for, he makes himself though one, of the nature of 
unalloyed pure knowledge, diveree by the differonces of 
impure conditions of name, form etc., by his mero 
existence, having unthinkable powers. dtotostli/nn] 
clearly perceived in the foi’in of knowledge, in the 
conditioned intellect, in the SJnui of the heart, within 
the body ; for, the body is not the supporter of the 
alman, he being formless os the akaea. lie is like the 
face reflected in the mirror. To those disarming per¬ 
sons who perceive this lord, this (Untan, all their 
external activities being checked in accordance with 
the teaching of the preceptor and the a^amiu and 
realise him directly, to those who have become lords of 
all, belongs the eteranal bliss, i.e., delight in self and 
not to the undisceming others whose intelligence is 
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engrosBPcl by external objecte, though tlie bliss is their 
own dinuiit, which in the case of the latter is concealed 
by ignorance. 

\\\ 

Eternal among the ephemeral, conscious among the 
conscious, who, being one. dispenses desired objects to 
man}’, the intelligent who see him seated in their 
selves, to them, eternal peace, not to othera. 

Com .—Again deathless among mortal things, con¬ 
scious among the conscious, such ns Uruhma and other 
living beings. As the power of burning in water and 
the rest, which are not fiiv in tliemsclves, is due to fire, 
so, the. intelligence of othere is due to the intelli¬ 
gence of the atmaif, again, he. omniscient and 
lord over all, dispenses to those having desire, /.e.. 
to those in Artinsdcrt, according to their respective 
/.-ama. thofrnits of l.vnnu and desire<l objects, accord¬ 
ing to his grace, himself one, to many, without effort. 
To such intelligent men as see him seated in their 
selves, eternal pence accrues, not to othere, i.e., to those 
who do not see so. 

^ ^ d f33dRT<lT ifTld ^ lU « II . 
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TlifV think of tJint ns tliis—the indeBcribahle highest 
Miss. How sliall I know that, wlietlier that whicli sliines 
is seen clearly or not. 

Com. —'lliat bliss of the knowletlge of the a‘»ifru 
which is indescribable, highest and which, tboiigh 
lieyoiid the si>eeeh and mind of men, under the sway of 
CruMti. they, the Brahmins freed from all desire, de- 
serilie tis this, i.e., a.s something dii-ectly perceived; how : 
i.e.. by what process shall 1 that bliss: i‘.e.. realise 
it as this ]>erceivnble by mj' intelligence ns the iamja- 
fhm freed fixnn desire, do? Is that which is luminous of 
itwif an object clearly iterceicable by our intelligence 
or not ? 

^ cT5t JT ^TTf% 1 

rTti^ vnm 11 \\\\ 

The sun does not shine there ; nor do the moon and 
the stars, nor these lightnings shine. How (amid this 
liiv ? Him shining, all sliiiie after. All this shines I 13 ' 
his light. 

<.tnn .—The ivpiy here is that itshines and is perceiv¬ 
ed as shining. The sun, though the enlightener of all, 
doe.s not shine in the JJr(ilinui.)i, being his d'.man, i.e., 
the sun does not illumine the Urithmnu. Similarly, the 
nuKin and the stars do not; nor do these lightnings illu¬ 
mine. How cunhi this fire, iierceivable by us ? Why say 
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much ? All these, the sun and the rest who shine, shine 
only after him, the loi-d of all; as water, fire-brand etc., 
from their contact until fire, bum after the burning fire 
and not by their own inherent virtue. It is by his 
light only, that all this, the sun and the rest shine. 
This being so, that Bralimnn alone shines and shines 
voriously. From the various kinds of light possessed 
by its effects, the self luminosity of the BfaJtmanjs in¬ 
ferred. It is not possible for one to impart to another 
luminosity, whicli one does not possess, because pots etc., 
are found incapable of illumining other objects and the 
sun and the rest, luminous in their nature, are found 
capable of that. 


Here ends the fifth cnUi. 



I. .-i.j. 
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Hatl)opamsl)ab. 


PART VI. 


^T»TrcFI: | 

^ ?i?:5r I 

flmr: ^ ^ I '^?!tcTcl^imi 

Uoot up and branches down is this ancient asi-utkilui 
tree, that (its source) is pure. That is Brahman and 
that alone is called immortal. On that, do all worlds 
depend and none passes beyond that. This verily is 
that. 

Com .—.Vs in tlie world, the ascertainment of the 
reot of a tree is mode by asceiTaining the nature of 
the ttUa (panicle of the flower), this sixth mill is 
begun with the object of ascertaining the nature of 
the Brahman, the source (of the sainsdra tree,) by 
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ascertuiniii}' tlie imfure of the effect, the tree of mmsa/'ft. 
Root np] hftnnjr its root up, ‘Tljftt highest place 
of V'ishmi’is its root, tliis tree of Mmxnrn, exteiidiiifj 
fmm Uie t<» the iminovettlile, has its root tip, i.e., 

ill Jiitihiuni. It is ('tree), so called, because 

it is felled ; this tree consisting in manifold miseries 
of birth, decay, death and grief etc., changing its 
natinx'! every moment, like jugglery, waters of the 
mirage, a city formed hj- the clouds in the sky etc.; 
because like these perceived only to vanish ultimate¬ 
ly, nou-existent like a tree, s.aple8s like the stem 
of the plantain tiw, the subject of several doubt¬ 
ful alternatives in the inhdlects of many Imndivds of 
sceptics, not iwcertained to be what it really is by 
eeekeiu after truth, ivceiving its sap from its souixt*. 
*.e., the lu'ghest BraUmin ascertaineil by Veilitufa. 
growing from the seed of ignorance, ilesire, kurum and 
avijukUm, having for its sprout UifiinyuijiiMut —the 
combination of the power of knowledge and activity 
of tlie lower Urnhituiw, having fur its skatullui (trunk), the 
various subtle bodies of all liviug tilings, possessed of 
the pride of stature from the sprinkling of the waters 
of (Usire, having for its tender buds the objects of 
intelligence and the senses, having for its leaves the 
srtdu the tniriii$, logic, learning and instruction, 
filled with the Itvely flowers of saciifice, gift, jenance 
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and many other deeds, having various tastes such as 
the exjierience of jo}' and sorrow, liaving endless fioiits 
on which living beings subsist, with its rooto well 
gixtwn, i.fi., (tendencies of the mind) entwined and fasten¬ 
ed firm by the sprinkling of the wafers of desire for the 
fruits, with the nests built by binls, t.e., all living be¬ 
ings fi’om Bmhnui downwards in the seven worlds 
Iieginniiig with that called satiia, reverberating with 
tlie tnmultuous noise arising from dancing, singing, 
instrumental music, joking, clapping on tlie shoulders, 
laughing, pulling, crying, exclaiming * leave me ’, 
•leave me’ etc., induced by mirth and grief, produced 
by the liapjjiiiess and miseiy of living beings and 
fellerl by tlie unresisfeil sword of the realisation of the 
I’aramatman proved by the Vedilnta, this tree of 
,Vrt»«j«/bvt, always sliaking by its nature to the wind 
of desire and hm'nut, like iixmllUhn tree, having its 
branches, i.e., heaven, hell, the world of Inuists and pre- 
/i?s etc., downwanls, e-xisting from time immemorial, 
liecause having no heginniiig. That which is the root 
of this tree of iSnuixam is indeed pure, hriglit, i.e., res¬ 
plendent, the intelligence of d'lruin ; that indeed is 
brahman, being greater than all; that indeed is de¬ 
scribed as inmiortal in nature, b.dng true : any other 
tlian that is a mere matter of sin-i^ch. modification, name 
and fal-seliowl and tlierefore subject to deatli. On 
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that, i.e., on the Jirahmau abaolntely true, do all tlie 
worlds, false like the city of clouds in tlie sky, waters 
of the mirage and juggler}’ (mai/a) and perceived as non¬ 
existent. by the knowledge of the al>solute truth, 
depend during tlieir birtli, stay and absoii)tion. None, 
i.e., no modification passes beyond that, i.e.. Brahman, 
as the thing made such as pot etc., does not pass be¬ 
yond the mud etc. This verily is that. 

^ ^1^ II ^ I) 

All this universe evolved (from pram) moves while 
yn'rtiwi is ; a mighty terror, the thunderbolt uplifted ^ 
those who know this become immortal. 

Com .—If it be said that Brahman, the source of the 
world, by knowledge of which men are said to become 
immortal, does not exist and that all this has come out 
of nothing, it is not sound; all this universe, the high¬ 
est Brahman existing, moves; and having come out of 
that alone, acts regularly. This Bmhman, the cause of 
the origin etc., of the univeree is maludhhaija, i.e., 
gi-eat and terrible. It is like the thunderbolt uplift¬ 
ed ; as, at the sight of the master with the thunder¬ 
bolt raised in his hand, the sen’ants rogularly keep his 
commands, so this world, with its loi'ds and with the 
sun, moou, planets, constellation and stars etc., i-egular- 
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ly and without a moraent’e respite obeys the law. This 
is the drift. Those wlio know this, tin's higliest Brah¬ 
man, the witness of all the modifications of one’s mind, 
become immortal. 

q^: it \ \\ 

From fear of him, fii-e bums; from fear, the sun 
shines ; from fear, Indra and AVind ; and Death, the 
fifth, speeds. 

Com .—How the world lives from fear of him, is ex¬ 
plained. The fire burns from fear of him, the loixl of 
all: the sun shines from fear; from fear, Indra and 
Wind ; and Death, the fifth, runs; for, if Brahman 
did nut exist os controller of the competent protectors 
of tlie World, like one with the thunderbolt uplifted in 
his hand, their well-regulated activity, as that of the 
servants trembling from fear of the master, would not 
be possible. 

^ %rt: i 

era: || « || 

If here he is able to know before the falling of the 

body, then in the worlds of create<l things, he becomes 
embodied. 

Ci/m .—If he is able to know and knows even during 
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life, this Brahman, the canse of feai‘, l>efore the falling 
of the body, then Jie becomes freed fj-oni the bond of 
Samt&ra. If he is not able to know, then, i.o., from wont 
of that knowledge, lie becomes able, to take,he takes 
a body in earth and other worlds, where those who are 
fit to he created, are created. Therefore, before the 
falling of the body, attempt should be made to realise 
the fitman ; for, the realisation of the dlnuta even here 
will be clearly liondhle os that of a face reflected in a 
mirror; not in other worlds e.\cept the JJrahmaloka; 
and that is hard to reach. 

FIR I 

>9 

II II 

Asian mirror, sfi within one’s self; as in dreams, 
so in the world of the mnnes; as is indistinct!}' seen in 
water, so in the world of tin* ClandharvAs ; as of light 
and shade, so in the world of Brahma. 

Com .—How is explained. .\s one in the world sees 
his own image reflected in a mirror very distinct!}^, so 
the realisation of the dimnn in one’s intelligence, when 
spotless like a miiTor, becomes clear. As in dreams, 
the perception is indistinct and produced, i.e., (obscured) 
by the reminiscences of the waking state, so indistinct 
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is the ivulisation of tlie iiiman in tlie world of the 
tiMnef, lieiiig engrossed in the enjoyment of the finiits of 
linrmu. As tlie image of one’s self reflected in water is 
seen indistinctly, witJi the various parts not defined, so 
is the realisation of the dlmnn in the world of tlie 
dmuUuirrdg certainly indistinct, 'rims, it is inferred 
from the authority of the tthiutlr&f, even in other worlds. 
It is only in one, the Jiraittnalohn, that it is very distinct, 
as that of light and slnulow and that (/Jnr/nnaio/raj is 
haixl to attain miuiring as means, a combination of veiy 
special kmma and knowledge, i.e., (worship). The drift 
therefore is that one should attempt to I'eali/.e the 
uhmn even while hei-e (in this world). 

II ^ II 

'Hie intelligent man knowing tliat the senses se¬ 
parately produced are distinct (from the dliiKin) and 
also tlieir rising and setting, dues not grieve. 

Com. — How is he to he known and wjiat avails it to 
know him are e.'Cplainefl. Of the senses, such os the 
ear etc., sei>arately originating from their causes, tlie 
A’.okk etc., for iunveiving their ix*si>ective objects, know¬ 
ing their distinctness, i.e., dissimilarity of their nature 
to the natuiv of the dtmnn e.'ctivuiely puro, untainted, and 
all intelligence ; and also the rising and setting, i.e., the 
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ci'ention nncl absorption of the senses, to depend on the 
waking and sleeping states and that the atman has 
neither beginning nor end, the intelligent man does not 
grieve. The eternally identical nature of the aiman 
never changing, there can be no cause of grief. So 
also anotlier wrvii says ‘ 'I'he knower of the uimuu 
crosses grief. ’ 

^ II 'S II 

Be3'ond the senses is tlie mindj higher than the 
mind is the intellect; above the intellect is the great 
cUrnan ; higher than the nahui is Aryaldam. 

Com. —As the senses have been stated U> be distinct 
from tl)e atnuni, he cannot be externally perceived; 
because he is the internal principle of all. How it is 
so, is explained, lieyond the senses, is the mind 
etc. As arihas (rudiments) here are of the same 
class with the senses, thej* are included in the word 
Lulriija. The rest as previously explained. The woini 
salm here denotes ‘ intellect.' 

tR; ^ I 

fTTcSTT 5^ ^ || <” || 

Beyond the AnjaJdam is PiiriisUa, all-pervading and 
devoid of linga (indicative mark), whom knowing the 
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mortal is freod and attains imiuortalit}*. 

Com. —lie3'ond tlie Aviialdum is Pariisha oll-pervad- 
ing, being the cause of all Cdwa etc., wliicli is all 
pervading. Devoid of lintjti^ that b)' which any- 
tliing is reached (known) is limja sucli as intellect etc. 
'I’hat does not exist in him ; so he is devoid of linijn. 
The meaning in effect is devoid of all the attributes of 
m.uearn. Him knowing, botli from tlie preceptor and 
the aluitirm, the mortal, even during life, is freed from 
the knots of tlie heart, such os ignorance etc., and even 
when the bod\* falls, attains immortality. This clause 
is connected with the previous one thus. He is the 
I'uritKhti be3‘ond tlie AriinHam etc. 

5T IT ih^j'^iTH, I 

5^ Uif^n ^1^ I) ^ II 

His form stands not within tlie fold of vision. 
None sees him with the eye. H3- the intellect coii- 
trelling the mind, and b3' constant meditation is he 
revealed. Who know that become immortal. 

Com.—How he devoid of Hn^dt could be seen is 
explained; not within the ken of the e3*e, stands the 
form of this interiml dtman. Therefore with the P3'e, I’.e., 
with all the senses—, the eye being heie illustrativel3‘ 
used—none sees the iHman now treated of. How can 
one, then, see him is explained. Ifriild^ by the 
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intellect witliiii the heart. ManUhd^ ruling as the con¬ 
troller of the iuin<l charncterixed l>j’ volition, i.e., fi-ee 
from luotlifications. Ma'iuis&] by well seeing in the 
form of niwlitation. .IWwA/fyrf/tA] realised, i.e., illumi¬ 
nated. ‘The dlnutn can be known ’ should be supplied 
to complete the sentence. Who know this Jirahinan- 
tUmau —become iminoital. 

cTTW: tTW in o II 

Wlieii the five sources of knowledge aro at rest 
along with the mind, and the intellect is inactive, that, 
state they call the highest. 

('om .—As a means to the intellect becoming the con¬ 
troller of the mind, ytw/n is now e.'cpiained. When di¬ 
verted from their objects, the five tjiiuuds (the senses 
such as tlie ear etc., being intendKl for acquiring 
kiio^vledge liere denoted by the word fju&nam) are 
centred in the dluMU with the mind (whidi the senses 
go with) weaned away from volition etc., and tl>e intel¬ 
lect cliaracterised by determination is Jiot active, i.e., 
is not engrossed by its own activity, Hint state they 
call the higliest. 

w ^ II n II 
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'I’liat firm control of tlie senses, tliej' i-epai’*! as j/inja. 
Tlien one becomes watchful; for, iioijii. is ac(|uire(l and lost. 

Com. —Tills state, tlier repavd as yo<jn ( connexion) 
wliich is ivally roioijti (disconnection); for. the alti¬ 
tude of tlie i/oijln is cliaracteri/.ed by a serenince of all 
bonds of misery; for. in this condition the dfninu is 
centered in his own plury, devoid of ail superposition 
of ipnoraiu;e. FirmJ iinslinkeii ; (Xtntrol of the senses) 
control of the internal and external orpans of sense. 
A]iruiiii(tltilt^ free from u.xcitement or hasty action, t.e., 
always endeavourinp towanls concentnition. Then] 
when he has coiHmf,ire-l yopa (this is snppe.sfpd by ne¬ 
cessary implication); for, there is no possibility of in¬ 
cautious action in the absence of the tintirity of intellect 
etc. 'I’herefoi-e vipilance. is finjoine-l only IteJ'off the ces¬ 
sation of the activity of intellect etc. t)r. it may be that 
the $ridi merely ilex-Uors that there is \uiimpede<l vipi- 
lance. onlv when the contiid over the senses is linn ; it 
is thei'ofoi’e sail! that one, then, becomes vipilaiit. \Vhy 
is vigilance enjoined V Hecause, //oj/a has the attributes 
of being ac<{uired and being h st. Tlie drift tliei'efoiv 
is that to avoid the risk of losing it, vigilance should Is* 
adhereil to. 

ST *TJTm Wi ST | 
aTT?flf^ Jfi-if ?TTqcT«m || \\ || 
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Not b}’ speech, not by mind, not by the eye, can he 
be attained ; except in his case who says ‘ He is,’ how 
can that be known ? 

Com .—If the* Brahman could be peiceived by the 
operation of the intellect etc, it can be specifically 
apprehended ns this or that. When the intellect etc., 
cease to act, Brahman which is not cognised, in the 
absence of the cause of cognition, does cei’tainly not 
exist; for, it is only when anything is perceived by 
the instruments ot cognition, it is reputed in the world 
to exist; and the oontraiy is said to be non-existing ; 
and therefore yoga is useless; or, the Brahman not 
being known should be known os non-existing. If 
it is thus urged, it is thus replied ‘ true, not by 
speech, not by mind, not by the eye, not by the 
other senses, could he be known ; still, though devoid 
of any attributes, being known os the origin oi the 
universe, he certainly exists ; for, that into which effects 
are absorbed must certainly exist; for, here also, this 
effect traced back in the ascending series of subtlety 
leads only to the conviction ot something as existent 
(in the last resort). The intellect, even in the ultimate 
analysis of all the objects of perception, is still preg¬ 
nant with a belief in the earufoice of something; for. 
the intellect is our authority in the comprehending of 
the real nature of e.xi 8 tence and non-existence. If the 
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universe liad no existing cause, tlien the effect (the 
world) being inseparably connected with non-existence 
would be apprehended as non-existing, But this is 
not so; it is perceived as existing only as pot etc., 
mode of earth is peix-eired in ooiubination with earth. 
Therefore, the cause of the world, the diman, must l>e 
known as existing. Wherefore ? In any other than 
him who believes in existence, follows the drift of the 
ntjdmut and is possessed of faith, i. e., in one who 
argues tliat tliere is no dtman, the source of the uni- 
verae, and that all this effect not connected with any 
cause is absorbed into non-existence and who thus 
sees perversely, how can that Brahman be truly 
known ? The meaning is it cannot at all be known. 






U II 


He should be known to exist and also as he 
I'eally is. Of these two, to him who knows him to 
exist, his real nature becomes revealed. 

Com. —Therefore, having abandoned the theory 
of those who argue for non-existence, the dlman 
should be known as existing, • as productive of 
effects and conditioned by intelligence. But when 
the CdmuA is devoid of that and subject to no 
modification (an eflect has no existence independent of 
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the cause; as the. srati says ‘ a inodihcation is’ a 
mere matter of speech and name; that it is mud is 
alone true’, then, is the true iiatnre of the dimau 
nncouditioned, devoid of indicative marks, nnd^incapn- 
hie of being thought of, as existent or non-existent. 
In that nntni'e also, ‘the dfinoii should be knowm ’ 
follows. Of these two] of the conditioned and the 
unronditioned. i.i., known as existent and its' true 
nature; the getiitive case has the foi-ce of Nii-dhArana, 
i.K, detenuijiing; of the dlwnn previously known as 
merely existent] of the diman known by the belief 
in its existence produced bj' its limitations, e., its 
perceived effects. Afterwards, the real nature of the 
dtman subject to no condition, different from both tlie 
known and the unknown, ».e., the .iu<inif? 8 te.d pnjveise 
and the jiralriti one without a second, and indicated 
by tlie tndit ' not this, not that, etc.,’ ‘hot’gross, not 
subtle, not short ’, ‘ in the invisible, bodiless, support¬ 
less etc.,’ faces him who had previous!}' realiSe.l it as 
existent. 

^ ^ ^ f^: I 

3^ II II 

When all desires clinging to the heart of one full 
off, then the mortal ■. becomes immortal and here 
attains Brahman. • - 
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Cum .—When of the person thus seeing the titith. 
all desires, which were clinging to the intellect of 
the knower before he attained the knowledge, fall 
off frem want of anything else to he desired 
(for intellect and not the dtiruin is the seat of desires, 
and also from another mtii which says desire, voli¬ 
tion, etc.), then the mortal (he was so before he 
attained the knowledge), subscqnentlj' to the ocipiisition 
of knowledge, becomes immortal, death consisting in 
ignorance, desire and htrmn being destroyed, and 
becomes liraJivum e\'en here (there being no necessity' 
of going, death resulting in a going having been 
destroyed) like fire extinguished, all bondage being 
destroyed. 

srq II 

When here all the knots of the heart are sundered, 
then the moilal becomes immortal. Thus much, the 
instruction. 

Com .—When again the up-rooting of all desires 
takes place is explained. When all the ties of 
the heart of one, while yet alive, i.e., all the modifi¬ 
cations of the intellect duo to ignorance which are in 
the nature of fast-bound knots are destroyed; when 
the ties of the heart, i.e., such as the beliefs * I am this 

11 
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bcxly,’ ' this is niy wealth,’ ‘ I am Iiappy or miserable,’ 
etc., are destroyed by the rise of the contrary belief in 
the identity of the UrnJimnn and the dlnuin, in the 
form * I am certainly BraJitnan, not subject to Sain- 
mra’ the desii-es which originat.e in those ties are 
destroyed to their very root; then the mortal be¬ 
comes immortal. Thus much alone—the doubt that 
there is uioi-e should not be raised—is the instruction. 
‘ Of all the Feddtiids ’ should be supplied to complete 
the sentence. 

II U II 

A hundi'ed and one are the nerves of the heart. 
Of them,one has gone out piercing the head ; going up 
through it, one attains iniinortality; others at the 
time of death lend different wax’s. 

Com .—It has been stated that there is no 
going; for, the knower who has attained the knowledge 
that the dtmnn is the all-pervading Bmhman devoid 
of all attributes and who has untied all the knots due to 
ignorance &c., and who has beoA>me Jimktmtu even 
while alive; because, says the sr/di ‘ he attains lirahnxrin 
hero ’ and also says another srutt, ‘ his j/ra.iOi do 
not go out.’ ‘ Being Ttro/wnaa, he attains l?r</Anwirt;’ 
but, for those who attain Bruimudohi bj^ the know- 
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of tlie lower llnthman and by other kinds of 
woi-ship and for those of an opposite kind who wliirl 
in minit&rft, this special wa}’ is pointed out, witli a 
view to eulogise the fruits of the knowledge of tlie 
higher Uralniutu now treate<l of; moreover, the 
knowledge of has been made tlie subject of a 
<|uestinn and a ivply and this mnnira is begun also for 
the purpose of stating the process by which the fruit 
of that knowledge is attained. Here, nerves, one 
hundred in number, and one other named tntsUumnu 
branch out from the heart of man. Among them, 
the one named Riiflttinma has gone out piei^cing 
the head. \t the moment of death, one should control 
the ntnutn in the heart, and make it join that nerve, 
wddt; going up by that nerve, one’ goes through the 
orb of the sun an<l attains I’elative immortality; 
according to the nnriti, permanencj’ till the absorp¬ 
tion of the elements is spoken of os immortality; or, 
he attains absolute immortality along w ith Jirultma,, in 
due coui'se of time, having enjoyed incomparable 
pleasuivs in the Jtrtihmnhkn. At the time of death, 
the other nerves travel diverse, ways, i.e., the}' 
become the ca\ise of one, being bom again in sftin- 
Jtiira alone. 
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^ ^OT I 


*0 



II 


Tlie JSirn$ha of the size of a tlimub, the intenial 
fdmaii, is always seoted in the heart of all living 
creatures ; one sliould draw liini out from one’s own 
body boldly, os stalk from grass ; one should know 
Iiim as pure and immortal ; one should know* him as 
pure and immortal. ' 

Com .—Now the miU soys this for the pui-])ose of con¬ 
cluding the drift of all the ralliit. The ISirmka of the' 
size of a thumb, the internal «fni«n, as pi-eviously 
explained, is seated in the heart of all men. One should 
draw him out, i.e., separate him froin one’s own body; 

* like what’ is e.xplnined. As the stalk within the grass, 
from the gross boldly with self-composure. Him. so. 
drawn out from the bod}*, one should know as JirnJim/tu 
previously described, piu-e, immortal and mere 
intelligence. The repetition and the use of the particle 
*iti’ are to show that the Upanishod ends here. 





^ II U II 

Nachiketas then having acquired this knowledge 
imparted by Death and also all the instruction about 
yoffa, attained Brahman, having become free from taint 
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and death ; so does another also, who thus knows the 
nature of the 

Cmn. —This conclusion of the story intended to 
eulogise knowledge is now stated. Nochiketas having 
obtained from Death by the granting of boons, the 
knowledge of the lirtiJtmnK imparted as above-said and 
also all the instruction about iioga with its fruits, 
attnineil Brnliman, became immortal. How? Being 
nlrenrly freed from vice and virtue and from desire and 
ignoi-auce. Not merely Nachiketos alone but even 
another who like Nochiketas, knows the (Uman and 
realizes its true natni*e unconditioned and within all, 
and not its form which is not within all. AV’ho knows 
the nature of the utman, as thus staterl, such knower 
also; * being untainU'd becomes deatli-less, by attain¬ 
ing Brahman ’ should be supplied to complete the sen¬ 
tence. 

m I ^ 1 m ^ I 

II II 

].iethiin protect us both, let us exert together; may 
what we study be well studied, may we not hate. 

Com. —This (expiatory prayer) is stated here 

for the purpose of removing all faults incurred by the 
disciple and the preceptor, in the course of receiving 
and imparting knowledge respectively, and caused by 
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dereliction of rules due to oversight or excitement. 
Let him protect us both by illumining the nature of 
knowledge. Who? He alone, the Ijord of all, revealed 
by theUpanishads. Again, let him protect us both by 
revealing the fruits of such knowledge. Ijot us together 
aa|uii'e the strength produced by knowledge. More¬ 
over, may what is studied by \is, who ore bright, be 
well studied f Or nia}’ what is studied, i.e., ac(|uired 
by study, by us, be veiy potent! May we, disciple and 
pi*eceptor, never hate each other, owing .to blame 
incurred by us, b}’ inipioper recital or instruction due 
to oversight! The repetition three times of ‘ Peace,’ 

‘ as Pence ! Peace !! Peace!!! ’ is for avei'ting all evil. 
The woid Om is to show that the Upanishad ends here. 

an ?nf%; 5TTf%: 5TT^: 

Om Peace ! Peace !! Peace !!!. 


- 0 - 

Here ends the Kathopanishad. 
-o- 




<2II)C Pvasnopauislinb 

Sri Sankara’s Introduction. 

OM TAT SAT. 

ADORATION TO THE BRAHMAN. 

I sqtTR q^: II 

Oni, Oh Gods, may we, with our ears, hear what is 
suspicions; Oh y©! fit to he worshipped, may we, with 
our eyes, see what is au 8 ]>icious; may we enjoy the 
life allotted to us by the gods, offering our praise with 
our bodies strong of limb. 

^iiPn: ^iiPd: ^wPn: || 

Om peace, peace, pence. 

35> 5T*i: qWciR I ^ II 

OM ADORATION TO THE PARAMATMAN. 

^ '1K5.I'*!: bi*m; 

il?TTO 'Tf 'l^dlRl 

HlWw || \ || 
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Sukesa, son of Bh&rodv&ja, and Sat3'ak&nia, son of 
8ibi, and Gdi'gj'a, a son of the son of the sun, and 
Kausalya, son of Asvala, and Bh&rgava of Vidarbha, 
and Kabandlii, son of Katya,—all these intent on 
lirttJiman and centi-ed in Brahman, seeking the high¬ 
est Jiralman, approached the revered PippaJ&la, mmit 
(sacrificial fuel) in hand, thinking that he would 
explain all to them. 

Com.—Oin, adoration to the J’arnmdtmun. This 
Br&hmana is began for the purpose of explaining at 
length the drift that has been expressed by the mantrat. 
The story of the sage qnestionijig and the sage reply¬ 
ing is for the purpose of eulogising knowledge. Thus 
it praises knowledge, by saying that it should be 
ocquii'ed by men who have been observing Bruhmcuhari/a 
and I'esiding in the house of the pi'eceptor for a 3’ear, 
and who have perforiued Utjxts, and that it should be 
imparted by preceptora but little short of omniscient, 
like Pippil&la etc., and not by anybody whosoever; 
and by the indication of such means as BroJvmndianja 
their observance is directed ; Sukesa by name and son 
of Bh&radv 4 ja; Saibyah, sou of Sibi; Satyakdina by name; 
Saury&yani] the son of Sdrya (sun) is Soar3’a and his son 
is Saurr&yanL This form (with a long vowel ending) 
is vedic license; Gdrgya, one born of the family of 
G&rga ; Kausalya b3’ name. Asvaldyana. the son of 
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Asvala; Bli&rgava, one bora of the family of Brigu ; 
sti’ictly the golrApaLijnm of Brigu {cule P&iiini) ; l^rttVZar- 
l>ki, born in Vidarbha; Kabandht by name. K&by&yana, 
eon of Katya; his great-grand father being alive, the 
suffix denoting wa pratifaijam is used (yiiU P 4 nini ). 
.\ 1 I tliese intent on HraJimun, x.e., belienng in the 
Ajiara Brahrnun as supreme and devoted to its practice 
seeking alter the highest BraJman, i.e., wishing to 
attempt, as the}' could, to attain that eternal knowable, 
appi-oached the worehipful preceptor Pippilida, with 
loads of samit in their hands, for tlie purpose of know¬ 
ing that, thinking that he would explain all to them. 

m II 

That seer said to them ; as yet, live anotlier year 
in iajtoB, lirfUinuuJuiri/aand faith; then ask us questions 
os you please and if we know, we shall indeed explain 
all to you. 

Com .—The seer said to them, who had thus approached 
him, though you have already performed iujxu, by 
controlling your senses, still again, live another year 
here, especially careful about Jiraltmaehanja and faith 
and well intent on serving your preceptor; then, os 
you please, i.e., w’ithout restraining your desire, ask 
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questions, every one of you, on subjects on which }-ou 
may wish to know. If we know what is asked about 
(the woixl ‘ if is intended to show that the preceptor was 
not conceited, not that there was any doubt os to liis 
knowledge, as is apparent from his answering the 
questions), we shall explain to yon all )’on ask about. 

WFfm 5 jtstt: II ^ II 

Then Kabandhf, having approached K&ty 4 \'ana asked: 
worthy master, whence aro these creatures born ? 

Com. —Then, i.e., after a year, Kabandhi having 
approached K&ty&yaua asked ‘ Oh, worthy master, 
whencedo these croatui'es. Brahmins and the rest, arise?’ 
Tiiis question is intended to elicit what results are 
attained and what path is gone through, by combining 
Aixvracidija and hvfma. 

I ^ IIFI B Il'Hl: 

II V II 

To him he said: ‘The lord of creaturos, wishing 
for creatures, thought; and having thought out his 
thought created a pair—food and eater—thinking they 
would prodnce creatui'es for him voriously.’ 

Com.—To him who thus interrogated, he replied for 
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solving the doubt.' "Wislung to cveute creatures out of 
himself, the lord of creatures, the dlman of all, thinking 
to create the univeree, acting according to the iroi-d 
filled with the thought, being I[irnnj/iufarhlui born 
at the beginning of this Kulim and being the lord of 
all created beings and things immoveable and move¬ 
able, revolved in his mind the knowledge acquired in 
the previous birtli, the drift of which is revealed by the 
trulh. Having thus brooded over the knowledge, im- 
parted by the widts produced a pair, a couple—neoes- 
sar}’ for creation,—the moon, i.«., food and pr&iui, fire 
(sttn), i.«., the eater, 'lliinking that (n/nt (sun) and the 
moon, I.C., (the eater and the food) respectively would 
create diverse creatures, he created the sun and the 
moon, in the order beginning with ajuhi (globe;. 

II II 

The sun is life indeed and the moon, the food; all 
this having form and formless is food ; so form is 
certain!)’ food. 

• Com ,—Here the sun is 2>ram, the eater, the fire; the 
moon is the food, the moon is indeed food. This paii', 
the eater and the food really one, different nspects of 
the lord of creatures. The distinction is i-eally one of 
secondary and primary. How? All this,gross and subtle. 
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is indeed in one aspect food, both having form and 
formless, tlie eater and the food. Therefore when a 
dinner is made, ue., what lias form and what has not; 
(the former) is food beijig eaten by what is formless. 


I q?:i%aTf 


^d.TKI ^ 



II ^ II 


Now the still rising entei's the east. By that, he 
bathes, in liis rays, all pnhta in the east. AVhen he 
lights np the south, the west, the north, the iwuZir, the 
;<enith, the inter-space and all, by that, he bathes in his 
rays, all pram. 

Com. —Similarly, though formless the jnrdna, t.e., the 
eater is all, and food also is jrrdm; how ? Now the sun 
rising, ie., becoming perceivable by the ej’es of living 
beings, lights up the east with his liglit; by thus per¬ 
vading all with his light makes all the lives in the east 
one with his own self, all living beings being pervaded 
by his all-pervading rays of light; similarly also, when 
he lights the south, the west, the north, the tuuHr, the 
/.enith, the inter-space, the cardinal points and those 
between them, he bathes all lives in all those directions 
in his all-perrading light. 
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^ ^ ITPTrsRl^iW I 

II vs II 

Tills is he, the totniity of all living beings, nssnining 
every form, life and lii’e, (who) rises (eveiy day). This 
is told by the llik. 

Com.—This is he, the eater, life, the dlixuDi- of all, 
assuming all forms, being the dlmati of the univei'se, 
2>rdtut .and (ii-e. This is the eater, who rises every 
day making all cardinal points his own. This, now 
explained, has also been told by the muiUra also. 

qWI 3^"^ I 

IIM; lRrfrT5^W^: || || 

Having all forms, shining, omniscient, the highest 
stay, sole-light, heat-giver, having a thousand rays, 
existing in a hundred forms, life of all creation, this 
sun rises. 

Com.— having all forms; Ilarhutm, shin- 

ing; jdtncetltisam, omniscient; the highest stay] to 
whom all lives cling ; sole-light] the eye, as it were of 
all living beings, having no second. Ttijniiiam, giving' 
heot. This sun, their own dfnuin, the kuowers of linilt- 
man, the seei-s have known. Who is it that they have 
known ? Having a thousand lays, having many rnj-s ; 
existing in a hundred forms,existing in many forms 



118 


THE rHAHNOPAXISHAI). 


in different living beings. This sun, the life of all 
creation, riser. 

i ^ I ^ rT- 

I Br I 

rTFlfer WI: I 

d^R: II II 

The year is tlie lord of the creation ; of it, two 
paths the southern and the noi*tlierii. Those who follow 
the path ofhirma alone, by the perfomiance of socridclal 
and pious acts, win only the world of the moon:; they 
iMjrtainly I'eturii again ; therefore, these sages desirous 
of offspring rake the southern route. This is the food 
readied by the way of the mrnwA. 

Com. —How the j>air—the moon, having form, the 
food and the i>rdm, the form-less, the enter, the sun, 
could create all ci-entui-es is explained. This pair alone 
is time, the year is the lord of civatures, because the 
year is accomplished by the pair which together are 
the loitl of creatui'es ; the yem- being a combination of 
iUhis, days and nights accomplished by the moon and 
the sun, is said to he of the nature of tlie pair, food and 
eater being no other than they. How is that ? (If the 
year, the lord of ci-eatuivs, are two paths the southern 
and the northern. These are tlie two well-known paths, 
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«ach extending over six months, liy which tlie sun goes 
sonth and nortli, distributing worlds among those 
who perform karnut alone and tliose who combine 
latma with worship. Tl«e second tadu, j.e.. the twin in 
‘ Uulujnlgnie ’ is an adverbial adjunct. Tliose among the 
Bi-ahniins and the rest who follow only what is done, 
as lahiam (sacrillces) and iiiirUivi (pious acts) an.l not 
what is not made, i.e., nothing eternal, attain the world 
of the moon, i.e., the world of food, a portion of the 
lord of creatures, who is both foorl and eater, tlie worlds 
ofthenn>on Wing in the natui’e of one made, i.e., not 
eternal. The}*, after consumption there of what, has been 
done, 1*011111), i.e., enter this world or something worse, 
as is said. As these devotees, i.e., the liouse-holdei's, 
the seers of heaven, desirous of offspring achieve ns the 
fmit by the sacrificial and pious acts, the moon, i.e., 
the loi'd of ci*eature 8 in the form of food ; therefore 
they attain what was performed by them, i.e.. the food, 
i.e., the moon to which the southern route lends. 'Tliis 
is the food, the moon, to which the route of the vmuee 
lends. 


^ ^ to: in o II 


Now, by the northern route, by Uijxia, Brnhmuchunja, 
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faith and knowledge seeking after the dtnuot. they 
gain the sun. This is the stay of all lives, this is 
immortal, this is fearless, the highest goal ; they do 
not return from tlience. This is the obstacle. Alx)ut 
that, is this (following) verse. 

Com .—By the northern ixjute, they reach the sun. a 
part of the IokI of creation, the prana, the eater. By 
what ? by Uijxis, i.e., bj- control over the senses, more 
particularly by Hrahmachari/a, by faith and by know¬ 
ledge regarding the self of the lord of creation, i.e., 
worship of l*rajdp<iti; seeking after the self, i.e., the 
jfr&na, the sun, the stay of the universe, i.e., realizing 
the sun in the form ‘ I am be,’ they gain, i.e., reach the 
sun. This is certainly the common abode of all lives, 
their support this is immortal, i.e., indestructible and 
therefore fearless, not ftill of fear of increase or diminu¬ 
tion like the moon. This is the highest goal of those 
who resort to mei'e worahip and of those who combine 
L'arma and woi’ship. Thej’ do not I’etnni from hence, 
as followers of mere larma do. Hence, this is the 
obstacle of the ignorant; for, the ignorant obstructed 
by the sun do not attain the year, i.e., the sun, i.e., the 
jirdna. He, the year, in the nature of time, is an obsta¬ 
cle to the ignorant. About that, is the following verae. 
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^ nun 

Having five feet, the fntliei* of all, having twelve 
forms, they say he is seated in a placv higlier than 
Dijuloku, full of water. These others say thot the world 
is lodged in him. all knowing, ever moving with seven 
wheels and six spokes. 

Com .—Having five feet] the five seasons aie. os it 
were, the feet of the sun which is no other than the year. 
With these seasons ns ‘ feet,’ the year moves. Tin's 
analogy makes but one of the hemoutu and the ei$ira 
seasons. Father] he is called father because he is the 
ci'eater of all. Having twelve forms] the twelve months 
are the forms, i.e.. limbs or component }>arts of the year. 
In a place higher than Jh/ulohu (skv). i.e., in the 
third heaven. Pitrishinam. full of ivater. 'i’hey say] 
those who know 'J'ime sa}’. The same, some othei-s who 
know time say, is omniscient; and tliut the world is 
fixed to the wheel of Time, ever on the move, in the 
form of seven horses and having sixseosons. They say 
that all the universe is fixed there us spokes, in awheel. 
Whether having five feet and twelve limbs or whether 
possessed of seven wheels and six spokes, in any view, 
the year, of the nature of Time, the loi-d of ci'eotion, in 
the form of the sun and the moon, is the cause of the 
universe. 

12 
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^ IS II U II 



The month ie the lord of creation ; ifs daik half is 
indeed the food; tlie liglit half, the prana (eater). 
Theivfore, tlie seers pei-foriu sacrifices in the light half; 
the others, in the other, i.e., dark half. 

Com. —Tl)e lord of creation, i,e., the year, in which this 
universe inhei'es, ends in its component part, the month. 
*l'he month indeed, tlie loid of creation above described, is 
also in tlie nature of a ))a!r; of the lord of creation, i.e., 
the month, one portion, i.e., the. dark half, is food, i.e., 
the moon. The other part, i.e., the light half, is the sun, 
the eater, the fire. Because, they see. everything as 
yirttin/,nioiked by the light half; (herefore, these seers 
who see the jo'dnut, though perfonning sacrifices in the 
dark half, peiforin them, only in the light half, as they 
do nut see the dark half, as distinct fixim j.r&iui (the 
light half). But others see not the prana and onlj’ see 
the unseeing dark half. Those utliera ]>erform sacri¬ 
fices, only in the dark half, though they do them in 
the light half. 

I ^ 


nun 
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Tlie ilay and jjipht ia indeed fhe loi'd of ci'eation. 
Of tliafc, the- da)' is the i>riiiia and file niglit. indeed is 
thefootl. Those who (Combine witli llati (sexnal inter- 
eonree) by day, spill jn-aiui,. That, they I'oinhine with 
Uati by night is limkipnrluirniiiii imleed. 

Coin .—And that lord of creation, ».e., the month, cul¬ 
minates in his component parts, the day and night, as be¬ 
fore e.xplained. Of him. the day is indeed jniiui; the eater, 
the lii-n ; the night ituleed is food, ns In-fore explained, 
'I’bose spill their jirana, the day, that is, w.aste it by 
separating it from the selves. Who ? Those ignorant 
men. who by day have carnal intercourse with -woman, 
who is the cause of sexnal pleasures. This Iteing’so, the 
prohibition that it should not lie done is a rule laid 
<lown by the way. If they have intercoui-se by night, 
in season, tliat is limhmnrlinrijitm indeed. 'I'hat being 
praiseworthy, the mandate tluit one should ajtproooh his 
wife during fiia, in season, is also, by the way, enjoin¬ 
ed. What is relevant here is this, i.e., the lord of crea¬ 
tion in the form of day and night becomes such as corn, 
grain etc. 

'0T5T1 SldNI^Wdl 5 t JTJTT: ^ 

in» II 

Food indeed is the lord of creation : from that indeed 
is the semen virile ; fixmi that are all these creatures 
jii'OtlniJt'd. 



12i 


THE PKA.s.\OrAXt.SIIAI». 


Com. —Tims modified i« this oi'der, food is Hie loitl 
of creation. How ? Fittin that is semen virile, the seed 
in man, the cause of cieation. Fitiin that, sprinkleci in 
woman..tliesc creatures, sudi iis men etc., are produce<l. 
What was asked for, frcmi whence are creatures pro¬ 
duced, has thus been determined, I'.e., tliat these cren- 
tni'cs are produced by couples, beginning with the sun 
and the moon and ending with the da^ aiid the night, 
through fotul. blood and semen virile.' 

"1^ ^ ^ II ? II 

t 

Thus, those who follow the vow of the lord of crea¬ 
tion produce couples. To them alone, is this lirahma- 
loka, in whom Uijxts. hrtthmuchunjmn and truth abide. 

Com. —Tims, this being so. Of those house-lioldere 
(I at and I hi are two jiaiticles, remembrances of well- 
known things), who obey the vow of Ih-iijojuiii (lord bf 
creation), i.e., who approach their wives in due st‘ason. 
their visible fruits (in this world) is this. What ? 
TTiey produci* a couple, i.e., son and daughter. The 
invisible fruits (pei'taining to the future world) ai-e also 
to them alone, performing sacrificial and pious acts and 
making gifts. This Brahmaloka, i.e.. the world of the 
moon, to which the route of the maueg leads, is to those 
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in whom itijm, t.e., the vow ot a snalaka etc., Brahina.- 
i-hiui/am, i.e., abstinence troni sexual intercourse except 
in season and trntli, t.e., abstinencefrom falsehood abide 
always without any deviation. 


To them, is that Kralnnaloha devoid of taint; in 
them there is no deceit, falsehood or dissimulation. 

—Hut to whom is that state of lower Bmhvuiii, 
inarketl by the snn, reached by the northeni route, 
untainted, i.e., pure, not tainted like the Hrahmaloka 
Ilf tlie moon, subject to increase and diminution, is 
e.xplnined. They in whom fraud does not exist, as 
necessarily it does in house-holders, resulting in many 
conflicting inodes of conduct; those for whom falsehood 
is not unavoidable, os it is in the case of house-liolder.s 
on account of play, mirth, etc.; similarly, those in whom 
tliei-e is no dissimulation os in liouse-holders. Dissimu¬ 
lation consists in disclosing one's self in one manner 
.-vud acting otherwise. It is of the nature of duplicity 
in behaviour. To those men duly fitted, i.e., the 
Itmkmnchafin, the hermit and the snvt/dsm in whom, 
from absence of cause, these faults such os duplicity, 
etc., do not exist, is this untainted Hrahmaloka, accord¬ 
ing to the means they employ. Thus, this is the goal 
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of those who combine kurma with knowledge (worship). 
The Brahmaloka previously explained and marked by 
the moon is for those who perform meit! harviu. 


•O' 


llius ends the first Pitieiui. 


<^l)e ]pi‘astto|)aui0l)a5 


—-(, — - 

SECOND PRASNA. 


- o - 

• 37>I qir^ I IRT 

c^cif.fifjrR^ jff: ^ ^ mil 

Next Bli 4 rgnvo of Vidarblia questioned him ‘ Oh 
^ihaga^•an ! Hnw many Devas support the creature ? 
Which of them enlighten that? Who again is of ifll of 
them, the gieatest.’ 

Cwn .—It has been said that pnhw is the "eater, the 
lord of creation. This question is begun for the pur¬ 
pose of determining how he is such lord and eater in 
this body. Next BhArgava of Vidarbha questioned 
him. Oh Bhagavan ! how man)' DevAs (senses) mainly 
support the creature, t’.e., the body ? Which, among 
the senses divided into intellectual and active, manifest 
their glory outside. W’ho again of these is the greatest. 
i.e., the most important of these which are in the 
nature of cause and effec t. 
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?Tr5i 'q' I ^ 

II H II 

To him he said, * 'I'his Deva is tlie alnXm, wind, fii-e. 
water, earth, speech, mind, eye and ear. They revealing 
their glory say, ‘ we hold together and support this 
body’.” 

Com .—To him, who thus ijnestioned, he replierl: 
‘ This Deva is tl>e <Uidta, wind, fire, water, earth, i.e., 
these live great elements, JlkiUtu, the constituent 
elements of tlie body and speech, mind, eye, ear aiid the 
rest, i.e., the senses of acting and tlie senses of intellect; 
these Devas of the nature of effects and instruments, 
manifesting their glory and competing for pi'e-eminenue, 
say this body, this bundle of causes and effects, we 
hold together, as pillars do the vault from going to 
pieces and chiefly support. The thought of each is that 
the body—the bundle—is supported by it alone.’ 

|| \ || 

Pr&na, the greatest, said to them, * Do not cherish 
this foolish vanity. I alone, having divided myself five¬ 
fold, hold this body together and support it.’ They 
did not believe. 
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Com. — P)-diui. pre-eminent, said to them who wei’e 
thus vain, ‘do not from want of discernment cherish this 
vanity; for. I alone hold together and support this body, 
having divided myself into five distitict conditions sunh 
.08 jirtiwt eff ': and when he said he supported it, they 
<li<l not lielieve in liiin and thought l>ow it could be 
tints. 

^IWdtT^ cT%T SlfcT^HR ^ I cT^P-TI 

' >0 'O * 

yifrig^ ^ ^ ^ iftcri: 

UFT II « II 

He from indignation seemed to ascend from tlie 
body, and when he ascended, all the others immediately 
ascended too; and when he was tpiiet they wert* quiet 
loo, just as bees fly up when their hing flies up and 
settle down when he settles <lo\vn, so, mind, speech. 
<^ye, ear and the rest being pleased, praise Prdm. 

Com. — .And he, Prana, ohaerving their want of faith, 
seemed to ascend from the body of himself from 
indignation. What followed when he seemed to ascend 
is made apparent by an illustration. Immediatelj^ 
after he ascended, all the other jtrditns, i.e,, the ej'e 
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and tlie i-est began ascending and when lie, IWim 
becniiie inactive, i.e., did not ascend, all became qniet. 
t.e., settled down; just as in the world, the bees ascend 
after their king ascends and settle down when hr 
settles down. As in the illustration, so hei'e. Speech, 
mind, the eye, eor. etc., leaving their disbelief and 
knowing the glorj’ or greatness of Pruiui grow 
delighted and pi'aise Pram. 

II 11 

As fire, this burns; this, sun ; this, clond; tins. 
Indra; this, wind ; this, earth; moon, Devn and what 
has form, what is formless and what is immortal 
nectar. 

Com.—How ? Tin’s I'raiui l>eing fire, burns or Barnes: 
so this being sun, shines ; so this lieiiig cloud, rains. 
Again this being Indra, protects the creatures and 
destroys, Asiirat and Itdkshasof. This is unnd in its 
different forms, &vnha, jnrmihd ftr. Again this is 
Devft, earth (supporter of all) and moon (nourisher 
of all). This is all that has form and all that is form¬ 
less. This is also nmrita which is the stay of all Pev&s. 
In short, 

^ wRTf^ q?: ^ IK II 
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As spokes in the nave of a wheel, so all is centreil 
in I'lUiui. Itiks, Vajnv Vedas, Sanianis, sacrifices. 
Ksliatriyos and Brahmins. 

CcTAi .—As spokes in the nave of a wheel, all from 
ttruMha (faith) down to name is centred in Pram, while 
they endure ; so also Uik, Yajnr and Sama VedAs, the 
three kinds of manti'as, and what is accomplished by 
them, t.e.,the sacrifice, the Kshatriyos. pretectore of all 
and the Brahmins competent t4i ]}eiforin sacrifices and 
other kurma. IVann is all this. 

I 5«T JIFT MmIIRH*!! 
^ m ITR: II vs II 

As lord of creatures, you move in the womb and 
youi’self are afterwards borii< These creatures bring 
offerings. Oh, Frdiui, to j*ou who are sitting with the 
firdiiag. 

Cum. —Again, being yourself the lonl of creatures, 
you move in the womb and are born, being another 
emliodiment of the father and the mother. That you 
are both father pud mother is already established by 
your being the lord of creatures. The meaning is }’ou 
Prd)ut, though one, are the dimau of all, in the guise 
of the forms of all bodies and souls. For you. Oh 
Prdiui, these creatures, men and the rest, bring offer¬ 
ings through the apertures'of the eyes etc. As you 
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are within all Ixitlieii along with the hundit, i.e., the eyes 
and other senses, it is but proper they should bring 
you offerings. As yon are the eater, all the i-est is 
indeed ffiotl for you. 

II II 

Von are the best carrier to the celestials, the first 
oblation to the tnniitif. You a>-e the true active 
principle of the senses (prdads) which form the sap of 
the body. * 

Com. —Moreover, yon are the best of the carriers of 
oblations to the Devos snch as Indra. The food given 
to the mattes in the MiwU sra-Mha is prior even to 
that oflfeiv*! to the chief of the Devas. You alone are 
the carrier of that to the ttumes. Besides, of the senses 
snch as the eye &c., (ju'dn/is) which aie called alhari'a. 
and in whose n1>8enc«> the limbs are dried up, a’ou are 
the active principle aiding in the support etc., of the 
body. 

q^: || q, n 

Ob JVdaa, you ai-e Indra, you are Uudra by valour ; 
you are the protector, yon move in the sky and you 
are the San, the loid of all luminaries. 
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foiii. —Ajsnin, Oh Prihia. yon fti*e Indria. i.e..’ Farft- 
me*rfirn (I^ord of nil). By valour, you are Rudro. 
dwtroyer of the world and yon ai-e the protector of the 
world, while it endnrea.’ h3»‘yo'ii’ niild aspect; _von 
alwa^vs mow in the inter-^pace. B\‘ risinjj and setting', 
\'cu aw indeed the suii. the loitl of all oi'bs of light. 


stm ^ s^rr: | 



JfiRBTR II ? ® II 


AVIieii j’ou l•nill, all round ; then. Oli I'rdmt, these, 
\<>nr creatuivs. sit delighted thinhing theiv will be 
food at their desire. 

t'ojjj.—When you in the form of clouds, itiin all 
round; then, having obtainetl food, these creatures put 
forth activity’. Or, Oh, IS-diui, rhe.sc-. vonr cwatuivs, 
being j’oni’self and nourished by your foiul. become 
delighted with the niew sight of the rain yon ponr, 
thinking them will be food at their desiiv. 

sfRq^c^f 'jnteRf^r f?#; i 

^TrlR: f^tTT c# ?l: II H II 

. Oh jS'diiit. von are nnpnrilied. vou are the fiie 
cnlle<l ELarshi, eater, lord of all the existing uiiivei'se; 
we are the giveie of. oblations. Oh MiUinitnni I yon 
an* our father. 

Cimi. —Again, being firat lioni and theie l>eing none 
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other to purify yon, yon are unpiirifieH. The meaning 
is you, are, by natni'e itself, pure. Oh I'rdiui, you are the 
eater of all oblations l>eiup IHkarnhi, %.e., fii-e well known 
among the followers of the Atharva Veda by the name 
of Ekay$hi. You alone are the lord of all the univerae 
which exists. Or, the word ‘ xalpittih' inaj' be intei"- 
pretcd as ‘ good lord.’ But we 01*6 the givers of 
oblations to be eaten by yon. Yon are. Oh, MaUi- 
I’itran ! our father; or, ymi ai-e the. father of MdUiritvan, 
i.e., wind. Therefore, it is established that you are the 
father of all the universe. 

qr % sifcifecn sfi ^ I 

qi =q ^ fi? qicqpft: II ^^11 

What form of yours is lodged in speech, what in 
the ear, what in the eye, and what in the mind continu¬ 
ous, make that propitious aii- do not ascend from the 
hod)'. 

Com .—In short, what form of yonis. lodged in speech 
moves the month of the speaker, what in the ear, what 
in the eye, and what united with the mind acts as 
volition etc., make that passive, i.e., quiet. Do not 
make that unquiet, by ascending from the body. 

niq^ qtt ?Tq q-caf^aq, I 

qiqq qfi ^ ^ ^ IM ^ II 
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All tliis is within the control of JWuui, fis also what 
is in the third heaven. Protect us like a mother, 
tiive us affluence and knowledge. 

Com .—In short, eveiything of enjoyineiK in this 
world is under the control of Prana: as also of all that 
which exists in the third heaven for the enjoyment of 
file DevAs ,ete., J'rthta alone is the loivl or protector. 
'I’heivfore jirotect, as a mother does her sons. As all 
■splendour pei'tiiiiiing to a Hrahuiinhood and Kshatri}'a 
are due to you, give us that affluence and kuowleilge 
originating in you. It has been thus determined that 
I'rdna whose greatness or glory, os being all, has thus 
Ireeii disclosed by the eulogy of the jjriiumi such as 
t-peech and the i-est is the lord of the cre.ation, the 
eater. 


Here ends the second Prattmi, 





(El)c pva5uopnni5al)b. 


THIRD PRASNA. 

^^TcJiR ^ ^4 mf^ 

^ 4 r?rto ^ ^ 5 rfrf 4 vra II \ \\ 

'rhen Kausalya son of Asvala qnestionerl him. 

‘ 0 B/utfjriran ! whence is tliis IVaiui born ? How doe^ 
he come into this body ? How does he stay dividinji; 
liimself? By what does he ascend from the body ? 
11 ow does he support all e.xternal and how all ndthin 
the bcsly ? ’ 

Cum. —Then, Kausajyasoii of Asvala quest ioned him. 
Though JVri»t/{’» glory.has been thus l■eoliy.ed by the 
fir&twi, whih had ascectaiiietl its leal nature, it may 
still be that it is an effect, being a combination (Bumhain). 
Therefore, I ask, Oh lihatiuran ! whence, t.e., from what 
cause, PrheM, thus determined is produced and when 
produced, by what form of activity does he enter the 
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body ? The meaning is, what is the cause of his taking 
a body and when he has entered the body, how does 
he, dividing himself, stay ? By wliat form of activity 
does he ascend from the body ? • How does he support 
what is external to the body, i.«., (vlhi hln)ia and (uihi 
tiaiva, i.e., the totality of elements and powei-s; and how. 
what is w'ithin the body. 


II ^ II 

To him he replied, ‘ yon ask questions about tran¬ 
scending things. I will answer thee, because you are a 
great knower of Brahman.' 

Com .—^ITius questioned, the preceptor, said to him, 
Pr&iia himself, being difficult to know, is fit for intricate 
questioning. Yon question about the origin . etc., 
even of him. Therefore, you ask questions abont 
transcending things. As you ai'e eminently, a knower 
of Brahman. I am delighted and shall tell you wliat yon 
ask about. Listen. 






'Phis Pram is liorn of the dlnum. .\s tliis sliodow 


in the man. so is this in the 
mind, this comes into this Ixxly. 


By the act of the 

1 ^ 

1 V 
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Com.—'I’his Prana spoken of is born of the diman, i.e., 
of the highest jimiuIm, undecaying and true. As 
regards the how of it, the following illustration (is 
offered). As in this world, when the figure of the 
man consisting of the head, hands, etc., is the cause, his 
shadow is produced as the effect; so in this BraJiman 
the true immaha, is this principle named Prdna 
analogous to the shadow and false in its' nature 
recognised as the shadow in the body. It comes into 
this body by the act of the mind, i.e., through the, 
kamui, arising from volition, wish etc., of the mind; for, 
it will be said later on ‘ By virtue, virtuous world etc.’ 
Another mtU also says, ' Intent on that fruit he 
reaches it with his karmd. 

XIPT ?Tl%Vf% i| V II 

As the sovereign alone commands the officers, 
(under him) ‘ stay in these villages and those,’ so this 
Pnina posts other jrrdnnt separately (at their res¬ 
pective posts). 

• Com .—Just as iii the world, the sovereign alone 
posts officers under him to different villages; how 
‘ Look to these villages and those.’ So, as pointed out 
in the illustration, the chief Prdna commands othei^^ 
prdnag such as the eye etc., and his own different 
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manifestations to their respective posts. 

5^Ri%^jp=?n am: 

57^ II <\ II 


The a]>d}M stays in the two lower apertures. 
Prd)M 8ta3'8 in the eN'e, ear, ■ speech and nosel ’ In the 
middle is $amdiut. He distributes the food Biipi)lied 
e((ually; so, these seven dames ai-ise. 

Com .—Of ite division now ; the hjmiui, an asiJect of 
the chief I'rdita, stays in the two lower apertures 
expelling urine and fseces etc., so in the eye and the ear 
and going out from the mouth and the nose, iVdnu, 
occupying himself the place of the sovereign, stays. In 
the middle, i.«., between jirdm and apdna, i.e., in the 
navel, samdna (so called because he distributes' food 
and drink mmam t.e., equally). As this distributes 
equally, the food and drink thrown into the fire of the 
body, these seven flames go out froiii tlie lire in the 
stomach fed by food and drink, and ivaching the region 
of the heart through the apertui'es in the head. ' The 
(}rift is that the objects of seeing, hearing etc.,.are 
enlightene<l through the jinbia. 


I cTOT^5IcT*l%^Wr- 




II 111 
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This uimaii is in the heart. Here, tliere are a 
hundred and one nerves. Every one of these has 
a liundi'ed branches; again, every one of these has 
seventy two thousand sub-branches. In these, I'ydiui 
moves. 

Com .—In the heart, i.e., in the uAdsa of the heart, 
enclosed \nthin a lump of flesh of the foinu of a lotus, is 
this (Umaa, i.e., the subtle body connected mth the 
dlmati. Here, t.e., in the heart, are the chief nerves, a 
hundred and one in number. Every one of these chief 
nen'es has a hundred branches. Every one of these 
branches has seventy two thousand sub-branches. In 
these nerves, moves vifdiut (so called because he is all- 
)>ervading). Vifdm stays pervading the whole bodj- 
tlirough the nerves, going out from the heart everywhere 
witliin tlie body, os rays from the sun, especially in the 
joints, shonldei-s and vital parts, ftrowing active in 
the interim between the activities of the ^nuna and the 
iijtdtui, it is able to perform deeds requiring great 
strengtli. 

II II 

Now by one nerve, ‘■addiut ascending, conducts to 
virtuous worlds by virtue, to sinfnl worlds by sin and 
to the world of men by virtue and sin combined. 
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Com .—By owe of these hundred and one uei-ves, i.e., 
by that nerve named suskvmna which goes up, udd/ut 
niov’uig in portions, from the foot to the head, 
uonducts one to vii'tnoos worlds, such as the abode of 
the Decas; by vii'tnoos deeds enjoined by the suslru* ; 
by sinful deeds contrary .to virtue, to sinful worlds, 
such as birth among horbiontal creatures, beasts. 
By both ecjually. combined, i.e., vii-tue and sin, to the 
world of men. * Coiiducts ’ should be supplied. 

^TURI ^igs^TR: II <f II 

l*he sun indeed is the external jm/xa. He rises 
favouring tlie ^irdtui in the eye. Bo the goddess of 
the earth attracts the Ujjdtta downwatds. The wind 
between is sumaHU. The wind is vt/dnii. 

Com. —The sun is tlie well-known outward l*fdiM 
among the Ikcwt. Ue rises and by his light favours 
this iiriiut, lodged in the eye of the body, t.e., helps it 
with luminosity in the perception of forms. iSimilarly 
the well-known goddess pi-esidiug over earth, attracts or 
controls the activity of the ajidiui in the imnulta and fa¬ 
vours its action by pulling downwards; for. otherwise, 
this body, oiving to its weight, may fall down or being 
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unimpeded may By up. The air in the'dl-dsa, in the 
middle, t.a., between the earth and heaven (by the wurd 
d/edsa, the wind in it is denoted;; as those in a oot, are 
denoted by the word cot) is mtndna. i.e., favours aamdm, 
mm&na resembling it in the fact of being enclosed 
within the Skdia in the middle. The external wind, 
vdyu, generally because it i^esemblee vydna in per\’a- 
ding, favours rydna. . This is the drift.' . 





Tl ^‘ir •’ 



The external fii'e.tsjos. verilyi.is-l(<rdiu6.;. l'hei*e^ 
foie, the fire being extinguished, one- hgaiu enters 
another body with the senses clinging to the niind. 

Com .—The general fire Ujas, well-known and ex¬ 
ternal, is the wldna in the body. The meaning is, that 
by its light, it favours' the wind known as uddiui as 
‘vdam', fire in its nature, favoured hy the external fire, 
causes the ascent iixnu the body. Therefoi'e, when a 
man’s natural fire is extinguished, then one should 
know that his life is spent, ie., that he is dying; he 
enters anotlier body. How? along with the senses 
such os speech etc., clinging to the mind. 


■ I ■ 

'<0 

^ in o II 



WITH swi saxkara’s commextary. l l-S 

Of what thought, by that he attains ^dna; the 
yrdnuL combined with uddna along with the dtman, con¬ 
ducts to the world thought of. 

Com. —Of what thought he is at the time of death, 
by that thought, t.e., volition, he attains along with the 
senses, the pranu, i.e., he puts forth the activity of the 
chief Prana. The meaning is that at the time of death, 
the activity of the 8ense.s having declined, he lives put¬ 
ting forth the activity of the chief Prina alone. Then 
his i-elations around say 'he breathes and livesand that 
prana manifesting the actinty of vui&tut, (tqar) ; with 
thedtma?)] with the owner, i.e., the enjoyer. The pra)w 
manifesting the activity of the nddna alone, leads the 
enjoyer to worlds (bodies) thought of, according to the 
influence of virtuous and sinful karmn. 

II n II 

The learned man who knows Pr&iui thus—of his off¬ 
spring there is break and he becomes immortal; there 
is the following verse. 

Com. —Of the learned man who knows I'r&na thus, i.e.' 
with these attributes alread}' descriWd, about his birth 
etc., the following fruits, both here and hereafter, are 
pointed out. The offspring, t.s., the son, the grandson 
etc., of this know'er, do not suffer break in continuity. 
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Slid when the body fnlls having become one witli Pram, 
he becomes immortal (in a relative sense). The follow¬ 
ing verse (sloka) brieOy explains this purport. 

>a 

in ^ II 

Knowing the birth, the coming, the staying, and 
the five-fold sovereignty of J'rina and its stay in the 
body, one attains immortality,’ one attains immortality. 

. Com.—Birth] from the P(vramaiman. Coming] coming 
into this body, by the activity of the mind. Staying] 
in the lower apertures and other places. ' b'ive^fold 
sovereignty] the posting, os by a sovereign, of the dif¬ 
ferent aspects of Pr&na, in five-forms. Its external 
manifestation] as the sun &c. Within the body] as 
eye Ac. Knowing Pnim. thus, one-attains iniinortal- 
ity (relative;. 


•O' 


Here ends the third Pnutwi. 
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• \ 

tsT ^NrMt jtt4: | ^ ^- 

in II 

Next Sauryayaiu Gdrrjyn ({Uestionetl him ‘ Oh 
lihatjavan ! What in the man sleep? What wake in him? 
Which is the DUvn who sees dreanis ? AVluise is this 
bliss? In which of them again are all of them fixed ? ’ 
Com .—Next Suurydi/oni (iufyiin (jneslioned him : 
Having thus exhausted by these thive(|uestiiiiii'.all about 
tumtdra, the subject of A^Kim (loucrj ViJifo, suliject to 
modification, partaking of the natui'e of causes and 
effects and of ephemeral existence, the next three ques¬ 
tions are asked in order that the Sru/ima/inut ]>aVtaking 
of the nature of causes and effects, devoid of ^irdiui, not 
pei'ceivable by the mind, beyond the shot of the senses, 
bliss in its nature, free nx)m miseiy, not subject to 

ir> 
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modification, nndecaj’in", trne, knowaMe Viy Para, Vidya 
(higher knowledge),* known as ptmtfhfi, without and 
witliin all. and unborn, niay be known. Now, it was stated 
in the 8**cond Miindtdv, that fven’thing known to 
exist, proceeded from the nndecaying Brahman, as 
sparks from the flaming fire, and that everj'thing is 
absorbed into Brahman. What are all those existences 
which diverge from the Brahman 'i How again, thus 
existing in divergence, are absorbed into it {JiraJiman) 
alone ? What again aie the chai'acteristics of that 
Brahman ? Now, in order to explain, these questions 
are imagined to be raised : ‘ Oh BlKiyaran, in this man, 
having head, hands, etc., what senses sleep, i.e., 
cease to perform tlieir functions ? What again in this 
man wake, i.e., do not sleep, i.e., perform their func¬ 
tions ‘i Of these distinguishable as effects and instru¬ 
ments, which Hevd sees dreams?’ Dream is seeing within 
the body, as if he were awake, by one who has turned 
away from waking consciuus))ess. The drift is, whether 
that is accomplished by a)iy Dsi'n, in the nature of an 
effect, or any in the nature of an instimment. And who 
enjoys the bliss (arising when the activity of the waking 
and the dreaming state ceases) clear, i.e., free from the 
stain of contact with the objects of the senses, consisting 
in the absence of all trouble (distraction) and unobsti-uct- 
ed? Then, where are all these, their waking and dreaming 
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activities having ceased, centi-ed ?, wliere do 

these blend indistinguishably, like juice in hone}' and 
like rivers entering the ocean. It is but reasonable 
that these turned away from their own activities, like 
the scythe and other instiniinents, which have ceased to 
do their work, should sepai'ately rest, each in its own. 
place. Whence does the supposition then arise, that the 
senses of man in sleep l^ecome all blended in one. The 
supposition of the questioner is certainly reasonable. As 
all the senses together, during waking, acton behalf of 
some loi'd and are dependent (on him), therefore, their 
coalition in one is reasonable even in sleep, because of 
their dependence and acting together. Tlieiefore, this 
question is certainly consistent with the supposition. 
Heie the question ‘ in which aiv all these centred?’ is 
asked by the questioner who wishes to know him, in 
whom all this bundle of effects and instruments is 
absorbed during sleep and pral/ii/a. 

^ d RiSi'ild Wl'Q^ldlN?3d || || 

To him, he said: ‘ J ust? as, O Gdnjija, the r.iys of the 
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setting snii all beoome one in this orb oflight and go 
out again ivhen he rises again, so all of ^bese become 
one in the highest Thva, i.e., the mind ; then, therefore, 
the man hears not, sees not, smells net, tastes not, 
feels not, speahs not, takes not, delights not, abandons 
not. moves not: they say ‘ he sleeps.’ 

Com.—To him, the preceptor said : ‘ 0 U&rcfi/a, hear 
what yon ask for ; just as the rays ot the sun disap- 
))eai'ing beconn? all one in the orb of light, i.e., become 
one and indistinguishable, and when the same sun 
rises again and again become dispersed; a.s in this 
illustration, so all that crowd of obje<ds and senses 
become one in the highest /Wrt (liaviiig light), i.e.,. 
mind (as the eye. and otber senses are under the 
control of the mind, mind is said to be the liighest 
sense), during sleep and Iwonie indistinguishable, like 
the m s ill the orb of liglit. and when he wakes go out 
of the mind to peiforiii their own functions, os the rays 
from the oi1> of light. As during sleep, the eai ’and 
other senses capable of knowing sound etc., become, as 
it were, one in the mind, their activity as senses haring 
ceased, therefore, during sleep this man called "DevaAntla 
etf., hears not, sees not, smells not, tastes not, feds iiot» 
speaks not, takes not, delights not, abandons not, nKo es 
not; men of worldly understanding, say ‘he sleepy.’ 
Hio TT « q 5111# I JTit^ ? ^ 
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5ir»l: II ^ II 


The fires of jndn/i alone wake in this city. This 
njtdiui is the f/nrliuiKdija fire. I yd»i« is tlie tnn aJiarija- 
{Hifliiui fire. Tlie jn-una is the Uliarmtiijn fiiT, as if is 
taken from the ijiirhiijHtfiia fire. 

Com.—AVheii the senses, tlie ear ami the I’est, are 
gone to sleej) in this city. i.e.. in this hofiy of nine 
apertures, the five winds. /Dutna nml the ivst called fires, 
heiiifr like lire, keep watch. This is their similitude 
with fires. This iijmiu* is the ijdr/iaimlija fire. How 
is ex|)lained; just as, at the time of performing the 
(iiptiholi'ti, unotlier fire named dJuimiiitjfi is ublaimHl 
from the ^drhajxiiyu, so fioni the tipdiui during sleep, 
jyrdna, os it were, the dJiuvauiya fire is obtained. But 
Wi/dm, emerging freni the southern cavity of the 
heait is called the finvdJtdnjajtaehaiut, or the southern 
fire, from its connection with the south. 








II If II 

(The priest) is he, xuinditn, since he distributes 
e<|uall 3 ' (he oblations which are inspiration and 
expiration. TTie mind is the sacrificer; the vi/ihia is 
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the frnit of sacrifice; he leads the sacrifice)* every day 
to Brahman. 

Corn.—Here also, there is the priest officiating 
at the ufjfnHiOtra. Because, he distributes inspira¬ 
tion and expiration (which ai*e, as it were, the 
aipiiholm oblations which ara always double) for the 
support of tlie body; he is the officiating priest, ns the 
carrier of the oblations, though ahvady said to occupy 
theposition of the fire (also). Who is this ? He is sam&iui; 
therefore, even the sleep of the knower is the giving of 
oblation in aijnihotra. The driit, thei'efora, is that the 
knower should not be regarded as one performing no 
hirma ; foi*, it is said in the V&jManeyahoimiighad ‘ even 
of him sleeping, all the Bhiitaf always perform 
sacrifices.' Here, having thrown the external senses 
and objects as oblations into the wakeful Pi*&na-fires 
and wishing to reach the Brahtnan, as one would wish to 
reach heaven, the fruit of the performance of atjniholm, 
the mind, as sacrifice)*, wakes. Being known like the 
socrificer, as the most important of tl)e effects a)id 
instruments, and having set out towards Bndtman, as 
sacrificer to heaven, the mind is made the stmrificer. 
The fruit of the sacrifice is wldwi ; because, the realization 
of tl)e fruits of sacrifice is due to v/lAna. How ? The 
vd&na causing the mind, the sacrifice)*, to cease his own 
activity, conducts him everj- day during sleep to the 
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nndecaying HraJman, afi to heaven. Therefore, tul&iui, 
occupies the place of the fruits of sacrifices. 

^ ^ ?T^- 

m ^ q'^ 11 11 

In this state, this Deva (mind) undergoes a variety 
of changes, sees again what it has seen, hears again 
whatever was heard, experiences again what it hod 
experienced in different lands, and directions. What 
was seen and not seen, heard and not heard, 
experienced and not experienced, existent and non¬ 
existent. it sees ; being all, it sees. 

Com .—Thus of the knower, from the time of the cessa¬ 
tion of the actirit}’’ of the ear to the time of his waking 
from sleep, till then he enjoys all the fruits of a sacrifice 
andnot mi8ery,asin the caseof the ignorant. Thus, being 
a knower, is eulogised. For, it is not, alone, in the cose 
of the knower, that the ear etc., cease from activity, or 
the PrAna-fires keep watch, or the min<l being free in 
the waking and dreaming conditions merges in the con¬ 
dition of sleep ever}* day. It is well known that all living 
creatures passthrough the waking, dreaming and sleep¬ 
ing conditions by turns. Therefore, this context must be 



152 


THK nUSNOPANISHAl). 


ragarded as praising the state of a kuower (and not os 
laying down any rules). As regards the question, which 
of thedsrrcs sees, dreams, he replies: ‘When the ear, etc., 
cease activity’ and p/Aiui and other winds keep watcli 
for the supjiort of the body before reaching the condi¬ 
tion of sleep, during this interim, f.liis tleca (mind) 
with the ear and other senses absorbed in it, like rays 
of the sun sees in dreams his own greatness, 1 . 0 ., assumes 
diverse forms in tlie natiii'e of subject and object. It 
may lie urged that tlie mind is only the instrument of 
the enjoyer, tl»e .(tiaan in enjoying the various forms 
and tliat it cannot 1>e said to enjoy independently ; for 
it is the Atiiuiu that is independent. This is no fault: 
for the independence of the yltman is due to its condi¬ 
tioning mind; for the Almaii does not really in its own 
nature dream or wake. It has been .said in the Vajusiir- 
neytdojiiu-nuliad that its waking and dreaming are 
caused by its condition, mind. Oombined m'tb mind 
and becoming a dream, it seems to think and to move 
etc. Thei'cfore. the statement that the mind is inde¬ 
pendent in enjoying divei-se forms is only logical. Rotne 
say that the self-luminosity of the Atnuin will be marrwl 
during dreams owing to its combination with the 
condition, mind. That is not so. 'I’his false notion 
of theirs is caused by their ignorance of the drift of 
the mdii ; because even all the.talk that the Atman is 
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86lf-Iutuinon3, wluch endures only till emancipation, is 
produced by conditions such as mind and is within the 
pale of ignorance. Where there is something like 
another, then one sees something distinct from himself; 
of him theiv is no connexioii with what is visible 
acooi'diiig t<» the uniii * Imt vvlieit all Inicoines the 
Almmi alone, there who could he seen whom 
•etc .?’ Therefore, this doubt iirises only in those who 
know only the lower yim/iwaft and not in those wlio 
know the one ..ttnucx. It may be urged that if this Imi 
so, then the distinction in • heiv, i.n., in dreams, Ihis 
Purnslut is selt-luininous’ will become meaningless. 
It is here replie<l that wlmt is stated is ver^’ little. 
'The self-luminosity of the Atmua, enclosed in the 
cavity of the heart, nccorrling to the te.xt * he who 
sleeps in the dkdsa within the cavity of the heart, 
will Ije marred in a gi’oater degree. If it be urgetl 
that though this is really a fault, still that half the 
burden, i.e., half the obstacle will be l■enlov^Hl in i ho 
matter of the self-luminosity of the .l/m«>ihy assuming 
the absence of mind during dreams. This is not 
sound; for, even on that supposition, from 1 ha 
*nUi, 'he sleeps in the nerve called, Partiali’ tlie 
notion of I'einoviiig half the hindrance, in the matter 
of self-luminosity of the .-Ifmaw, is certainly false ; 
because, even in sleep, the Atiimn- rests in the nerve 
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called ‘ Pnriiali' How then is it said, ‘ here, this 
PtiruslM is self-luminous.’ If it be said that as that 
sruti is found in another branch of the Fedns, it is not 
in point here, that is unsound ; for, it is admitted that 
the purport of the arutis must be identical; and one 
/Itman being the subject of all Vethudm is desired to be 
taught and to be known. Therefore, it is right that 
the appropriateness of the assertion that the Aimun is 
seli-lumiuous in dreams should be explained. Because, 
trutis serve to reveal the real truth. If this be so, hear 
the purport of the sruti, abandoning all conceit. Not 
by all who think themselves learned, could the drift of 
tlie tndis be known, even in a hundred yeai's, by mere 
conceit. Just as the seli-luminosit}* of the Atmnn is not 
aff«icted in sleep, because it is possible to represent him 
as distinguished from the dtrds of the heart, and tire 
fneriiidi nerve where he sleeps, because he is nob con¬ 
nected with them ; so, the self-luminosity of the Atmant 
as distinct from the visible reminiscences of the 
observer, wlio is different from all effects and instru¬ 
ments and who sees, on account of ignorance, as 
separate objects, tlie reminiscences, which, as the result 
of karntit, are left in the mind full of tendeucies duo 
to ignorance, desire and karma, cannot be marred even 
by the proudest logician. Therefore, it is properly said 
that when all the senses are absorbed in the mind andf 
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when the mind is not absorbed, the Aimau, os maiiomuijttr 
sees dreams. How it realizes a diversity of experiences 
is explained. Whatever has been seen, sncl* as friend, 
sou etc, the mind influenc{*d by unconscious impres¬ 
sions thinks from ignorance that it sees tlie son. the 
friend etc, produced from such impressions. Similarly, 
it seems to lieai’ what has been heard, owing to such 
impressions ; and from ignorance, it seems to experi¬ 
ence what it has expeiienced in different lands and' 
directions. Similai-1\', what was seen in tltis birth and 
what was not seen, i.e.. what was seen in previous 
births; for, there can be no uiu’onscioas inipressiona 
of what was Mier seen ; similarly, what was heard and 
not heard, and what was experienced in this birth by 
the mind alone, and what was not experienced, i. e., 
what was not experienced by mind alone in previous 
births; what is existent such ns i*eal water and wliat 
is non-existent sucli as waters of the mirage ; in short, 
sees all, said and not said; being all, i.e., being con¬ 
ditioned by all the unconscious impressions of tho 
mind, sees ail. Thus, the mind, being in itself all 
the senses, sees dreams. 

II ^ I) 

When it is overpowered with light, then this mind 
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sees no dieams; thus then, the bliss arises in this body. 

Com .—When the Dovti, i. e., the mind, becomes 
overpowered, i. e., lias all the outlets of these ini- 
pressiniis closed by tin* light (lodged in the nerve) 
known os PMi and pertaining to the sun, then the 
rays, !.e., the tendeiioies of the mind, become absorbed 
into the heart along with the senses. When the 
mind, like fire in a log of wood, pervades the whole body 
in its form, as genei-al knowledge (as opposed to a 
special modification) then he 8lee)w. .\t that, time, this 
Dera, named mind, does Jiot see dreams^tlie door ot 
vision l>eing closed by light. Then, in this body, this 
bliss arises, which is knowledge unimpeded, pervatling 
all IvHly without distinction and clear. 

i II || 

.Inst as, goo<l youth ! biids go towards the tree 
intendtwl for their abode, so all this goes to the supremo 

Com .—'fhen at this time, all the effect and instru¬ 
ments <lepending on ignorance, desire and karma be¬ 
come (juiet. Wlien they are <juieted, the entity of the 
.IttiMn, misimderstood on account of its conditions, 
becomes one without a second, free from trouble and 
calm. To indicate this condition by the entering into 
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tlie Atman of the eai-tli and other objects produced by 
ignorance, the Sruti offers an illustration. 'Hiis is the 
illustration. In the same manner, good-looking yontit I 
that birds go to the tree intended for their abode ; so, 
as in the illustration, all that iviil Ite said hereafter l>e- 
oomes absorbed into the supreme and undecnyiiig 
Atman. 

^ ^ fi%?T5rr 

^ ^ esq ^ 

shot =a ?t- 

tea qr^ =a aw 

jRTsq =a trgsq =aT^R«fT?^4 =a %?t- 

f^RTsq ^ ^ ^ n^ll 

Karth and its subtle form, water and its subtle 
form, fire and its subtle form, air and its subtle form, 
&k&sa and its subtle form, sight and its objects, taste 
and its objects, touch and its objects, speech and object, 
hands and what is to be handled, the organ of genera¬ 
tion and what is to be enjoyed, the organ of excretion 
and what must be excreted, the feet and what is to be 
tmlden on V>y them, mind and what must Is? tli(>ught. 
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tlie in^llect mid wliaf must be detenniiied, egotism and 
its object, CliUin and its object, light mid its object, 
and Piihut and what must be supported by it. 

Oom. —Wliat is that all ? 'I’he earth gross, having 
live attributes and its cause, the I'udiment of earth, i.e., 
the subtle form of smell, so water and the subtle form 
of water, fire and its subtle form, air and its subtle 
form, I'diUa and its subtle form, i.e., all gross and 
subtle BhiiUit; similarly, the sense of sight and its 
objects, ear and its objects, nose and its objecta, the 
palate and its objects, toucli and its objects, speech and 
what must be said, hands and what must be handled, 
the organ of generation and what must be enjoyed, 
the organ of excretion and what must lie excreted, feet 
and what must be reached; thus all the intellectual and 
active senses have been mentioned. The mind already 
stated and its objects, the intellect consisting in deter¬ 
mination and its objects, tJutiddra, i.e., the mind charac¬ 
terised In' egoism and its objects, (.'hiltnm, i.e., the 
intelligent mind ami its ohjwts. Tejas'] The skin, 
apart from the sense of touch, having light. Vidijotor- 
yifarpatn] the objects enlightened by it. Prdiui, 
n-hat is called the eiUra, and wliat is strung on it, i.e., 
all the bundle of effects and instruments, coinbine<l 
for the benefit of some other entity, having name, 
form, etc. 
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^ ^ 51RTT ^?T1^?TT Jpm ^ ^ %r- 

^TioRT 5^; I ?T 3frcqf5T ?nif^ II n 

Till's is the seei% toucher, hearer, smeller, t-aster, the 
thinker, the kuower, the doer, the intelligent entity, 
I^irushfi. He becomes merged in the supreme, 
uiidecayiiig Atntdu. 

Com .—Tlien the self wliicli lias entered here, like tlie 
ann in the water etc., with the attributes of enjoyer and 
doer ; this is the. seer, toucher, hearer, smeller, taster, 
thinker, knower, doer, the intelligent self (riV/nAn« 
means the intellect lieing the instrnmentby which things 
are known.) Here it means, he who knows, t.e., knower. 
T'i/^iidiidlnia, of the nature of knower. The meaning 
is that he is a knower by his natui'e. I'ttrrtsha, because 
full of, i.e., subject to the conditions above described, i.e., 
the nature of effects and instruments. And he enters 
into the supreme undecnying Almdn, the sujjporter of 
the univeise*, as the I'eflected image of the sun etc., in 
wafer enters into the sun etc. 

^ I H #fi: 

ll'^o II 
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The supi-eme, anelecaying one he snrely attains. 
VVlio knows that, 8ha<lowIe»s, IkkUIcss, devoid of attri- 
Inites, pui-e and Tindecaying. W)io knows that, good- 
looking yoath ! becomes omniscient and becomes all. 
Tliei-e is this veree. 

Com. —The fruits of one who ivalizes the one-iiess of 
the dtman 01*0 stated. He suiely attains the snpreme, 
nndecaying aim'an, heivafter desc'nbed. He wliu being 
fived from all desiies, knows that, shadowless, i.o., free 
fixitn IViinos or ignoiance. bodiless, j,e., devoid ofbody 
subject to conditions of name, form etc, nlohiiam. i.o., 
devoid of all tjinutg (attributes) sncli as Jiiijas; because 
thus, therefore, pure; nndecaying, because devoid of 
all attributes the eternal known ns yin'ufhn, having no 
not jieroeivable by the mind, bliss in its nature 
and free from all misery, e.xisting without and within 
all, unborn, ^\'ho renounces everything, good-looking 
youth ! there can be nothing which is not known by 
him. Owing to ignorance he was not omniscient 
Wfore; subsequently by tlic removal of ignorance, by 
knowledge, be becomes all. Tlie following verse briefl}’ 
conveys the drift stated. 

l' 

?T^ ^ H I1 H II 
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Who knows, good-looking youth ! tin* nntlecaying 
AtTwiu in whom the knowing self with all the devut, 
the l*raiutf, and the five elements are centred. He, 
the omniscient, entera indeed into all. 

Ctrm ,—Who knows, good-looking j'outh ! the nndecay- 
ing Atman, into which the knowing self, with all the 
deva*, such as fire and the rest, the /Vanns, i. e., the 
eye and the rest and the lilinhts, such os the earth 
&c., enter; he being omniscient entei's indeed into 
all. 


Here end.s the fourth Prfifufi. 



(JI)C IPvasnoponisliab. 


- 0 - 

FIFTH PRASNA, 

- Q - 

sTPr^TT^xnn^r^^iPT^^iFft^ I 31- 

>0 

^ ?tqrq n \ 11 

Tlien, StUijakdma, son of SVn, questioned him: “ Oh 
Jihdijavav l what world does he, who among moi'tals 
meditates on *Om' till death, win by tliat ?” To him he 
replied. 

Com.— Sati/alima, sou of Sihi, questioned him. Now 
the Pra*na is begun .for the purpose of enjoining the 
worahip of the syllable ‘Cm,’os a means to th'^ attain¬ 
ment of the Para (higher^ and Apara (lower) 
Brahman, Oh Bluifjavan. Who among mortals, like 
a wonder, until death meditates upon the syllable. 
‘Om’ (the word meditation is the continuous con¬ 
templation as Atman of tlie letter ‘Om’ regarded 
08 Brahman by courtesy, by one w’hose senses 
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are turned away fnun external objecta and wliose niiuil 
is composed, the com-se of such meditation not beinjf 
vitiated by other or dissimilar states of eonsciuusnees 
and be.in^ read}' like the dame of a lamp in an airless 
placeh WJio tlius inaintainsa vow for life and combiniAs 
in him truth, abstinence fix)m sexual )»leasmvs, absti¬ 
nence from cruelty, alwence of aecejrtance, renunciation, 
mmj&sam, cleanliness, cheerfulness, absence of fraud and 
many other kinds of forbearance and religions observance. 
What world, for then* aiv many worlds to l)e won by 
worship and karnm, does he attninby thus meditating on 
•Om*. To him wholmd tlius i[uestioned, he, Pi]ipilA4}a 
ivplied. 

II ^ II 

The syllable ‘Om’ is verily the higher and lower 
BrahitMn. Therefore, the knower, by this means, surely 
reaches either of them. 

Com. This JlnJuntm —the higher/iru/om/n, true, unde- 
cajung, known as Jhintfltn, and the lower Ttr&Jtmmi 
knoAvn as Pra>ui the first-boni—is indeed the syllable 
‘ Om’ j for, the syllable ‘ Om’ is its Pralihi, i.e., substi¬ 
tute. The higher Brahman, not cajiable of being 
indicated by woixls etc., and devoid of all distinguish¬ 
ing attributes, is therefore, being beyond the reach of 
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tlm iwiist'S, int-ftimble of beiiiff coiHpreheiuUMl by the- 
men* mind. But fo t-lioso Avoi’shippei’s mIio eonitein- 
pUite on tlie Hvllal)le ‘Oni’ as upon tlio image of Vislnui 
etc., and regard it a-s nsnJ)stitntefm'Br(//i7»rtH, the ]\iru 
IhuJuiuiih i« underatood to I’evenl itself fn)ni the 
authority of the sdstras ’,00 too the lower Hnihmitii, 
Theivfo>v,itis bycourtesy, that lirithmtn,the highernn<l 
the lower, is said to Ix^ the sjdlable ‘Om.’ Therefore, he 
who knows thus, attains either the higher or the lower 

HriiJtituin bv this very means to the attainment of the 

* • 

&lmin, i.e., by the meditation on ‘Om’. For, the syllable 
‘Om’ is the nearest stay of Brahman. 

II \ II 

If he meditate on one mtro. (mpasm’e)of it, he, by 
that enlightened, soon conic's to earth. Tlien'is eoiidnct 
him to the world of men. He, there c^ombined with 
tajHiS. Brahmueharya and faith, exprienees greatness. 

Com —^Though he may not know the division of all 
the mdlrat (measures) of the syllable ‘Om’, still he 
surely reaches the excellent goal by virtue of the medi¬ 
tation on the syllable ‘Om’, One who depends eiitii’ely 
on the syllable ‘Om' does not by the defect of a partial 
knowledge of it, attain evil, as one, who has fallen tixnn 
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both larimt and knowledge. Kven if he coiuitantly 
meditates on ‘Oin’ knowing it only as one maira, he 
enlightened by that meditation of 'Om’, with only one 
mdtra, soon iva<‘he.^ in tlie eai-th. What?TIie world of 
men ; for, many are the births possible in this<*ni'th. Of 
these, th(‘ rlhs take the worship|>er onl)’ to the world 
of men. The fii-st only maira of the letter ‘Om’ medi¬ 
tated on is the Itig-VVda. By that, in his birth n.s 
man, he becomes piv-eminent among the twice-born 
Jind eombining hywot, liriihuuirkiirijii. and faith i‘xperi- 
ence.s giN‘atnes.«, i.e., dts's not Is-come an mibelievert 
acting acconliiig to )ilensmv. One who has fallen fi"oin 
ijiKjti never attains a bad goal. 

ynie —By the meditation of ‘Om,’ as one indtro, some 
mean the meditation otv the letter ‘ A’ ahme of the 
syllable. Othei-s again, take it to mean the contempla¬ 
tion on the whole syllable ‘Om’but iirominenee la'ing 
given only to one mdtra. 

I H 55^1^ II V II 

But if he nuHlitates on its second vi&lra only, he 
becomes one with mind. He is conducted into intei'- 
mediate sjjace—the world of the mcsm—by ijajug. 
Having enjoyed givatness there, he returns again. 

Com. —Xow again, if he nu*<litnte8<in the syllable ‘Om’ 
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b}' its second m&lrtt, lie becomes one with the moon, of 
the imtni’e of dreams, in the form of ijajurvedu, worthy 
of meditation. Tims become immortal] is taken by the 
i'epresr*ntinft tlie 8e<-.ond mdlru to the lunar norld. 
the siipiKirt of atiUiriksliu, intermediate space, and re¬ 
present in}{ the second miiirtt. The meaning is that he is 
taken by the i/ajiis to be bom in the Itinnr world. Havinjf 
there, in the lunar world, enjoyed ffivatness returns 
again to the world of men. 

q: TOT qR ^ 

S9 O 

?Tq^; I w 

5^514 cT^ nm: II II 

But if he meditates on the supivnie J’uruslin by 
this very letter ‘Om’of three indbv/A, he becomes united 
with the bright sun. Just as the snake puts off its skin, 
even so he is free<l fiom sin. He is conducted by sdma 
to the world of Brahma. He sees the supreme Puruslui 
beyond this, dense with life and lodged in the heart of 
all. There are the two following verees. 

Com. —But h« whomeditatesuixiuthesupi'eme PurusJui 
wnthin the sun, by this^iratii-a, i.e., substitue, by the 
syllable ‘Clm’, with the knowledge that, it is of three 
tnd^ro*, by such meditation becomes united with the sun. 
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Accoi-dingto the context, the syllable 'Oni’ must be taken 
to be a help, being a Pralika or substitute, from the 
fleclaiution of its identity with tlie lirdJtman, higher and 
lower, accjording to the sruti. Othenvise, the accusative 
case of‘Oin’ useil in many places, will l)e objectionable. 
Though by the use of the tliiwl case, the syllable ‘Oni’ 
may be understood as a larnna, i.e., instrument, still 
agiveall}' to the context, it must be rend as if in the ac¬ 
cusative ca.se, the meaning then being, ‘let one meditate 
upon the syllableofthrccinfibv/s nsthesupreme Ihn'iishn.' 
According to the maxim ‘ you may abandon one for the 
benefit of a whole family’ the instnimental case should be 
hei'e given ujj for the accusative ease uswl in prerious 
passages. Bysuclimeditation, hebecomesunited with the 
bright sun. Then, even ifliedieswhile meditating, hedoes 
not return from the solar world, as from tlu* lunar, but is 
for ever united with the sun. Just ns the snake put? off 
itsskin andbecomesnew again, its skin having been paled 
off, so—as in thi.sillustration—this man beingfreed from 
the impurity of s{n,ann1gousto the skin, is conducted up. 
by the admans iv))resenting the third mdtra, to the 
world of Jirahmtt, i.e.. Iliranyafforh/ia called SaUja. He, 
Hiranyaf/arhha is the dlman of all the jivas travelling 
in samsdrif ; for, he is the interaal dlman of all living 
beings in the subtle form ; and in him the subtle litman 
are all the jUtia stning together. So he is jJraijhana 
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(rlentie with lives). Tlie knower of the syllable 
*Oni’ of thi-ee indlrn« sees the Vurnslui called Paramdt- 
»j«iH beyond this Jliriunjiuiarhlui and sees him by 
nie<litation as Iwlf'ed in all lx>die8. The following two 
verses make the ilrift statiMl clear. 


3Tfr%3^: i 


When tlie thife ntdlnut, each of which leads to death 
by itself, aiv joined one to another in close nnion and 
U8e<l in well-|)eifornied actions, external, internal and 
intermediate, the knower does not .shake. 

Com. —The .uSiras of the syllable ‘Oin’ three 
ill nunilier, i.e., «/, «, and m aiv subject to death ; 
that is, aiv not beyond tlie |Mile of death; but wlieii used 
in mcilitatiiig on the lilmtin in coiiibiiiatiou, the syllable 
‘Oiii’, with the three nuilriu, being used at the time of 
cont<‘ni|»lntion by the worshijijier, in respect of every¬ 
one of the tliive aspwts of 7iru4mun. Contemiilated, i.e., 
the Vaietdtuirii or I'isro ree])reseiiting the waking 
condition, the UirantjatjarhlMOV Taijtua representing the 
dreaming conditon an<l the Inara or Prditm repivseiit- 
ing the sleeping condition, the person meditating who 
knows this division of the vwdtros of ‘Om’ does not 
shake. One, who knows this, cannot possibly be shaken; 
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because, tlie Piirushaa representing the waking, dream- 
, ing and sleeping states, with their i-espective places, are 
seen as one, with the letter ‘Oin’ of three irUitrus-, snch a 
knower having liecome the . of all and one with 
•Oni’ fi-om whence conid he move and where ? 

1 dhl«hl- 
II ■'S 11 

By rllif this world, bj* ynjns the aiUnril'shic and 
by guinnin that which the seere know (the Jirahiintlol-a); 
by the very aid of the letter ‘Om’, the knower reaches 
these and also that which is (juiet, nndecaying, death¬ 
less, fearless and supreme. 

Com .—^The second verse is intended to state 
the whole drift bri«*fly. By ril* this world 
where men live, by ynjue, the unlariksfia, i.e., the 
world presided over by the nu>on. By sima that 
which the knowere alone and not the ignorant know 
as the thir<l world, i.«., the world of lirahnui. This 
threefold world, ^leiTaining to the lower l{i\th/>iun 
the knower reaches by the help of the syllable •Oin'. 
That. i.«., the highest ii/vt/cm/tn, nndecaying, true, called 
Punuha, quiet, i.e., devoid of all the characteristics of 
the univei*se, such as waking, dreaming, sleeping etc., 
therefore nndecaying, i.c., free from fdd age or decay, 
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(leatliless, fearless, because devoid of decay and modifi¬ 
cation and supreme, i.e., unsni'jjassable because fearless, 
even that, by tlie syllable ‘Om’, a help to that attainment, 
the knower reaches. The word ethi is used to show 
tliat the sentence ends. 


Here ends the fifth Prasna. 



<tl)c }pvosnopaiusl)ab. 


SIXTH PRASNA. 

- o - 

. ^ I ^- 

TR 3 ^ * 113 ^ 51^3^ 1 wc5j^ q- 

5fT ^ qA^3«Tf^ qrs^^rmmq^ ^- 

5fI^Fq^ ?T cT^ ^qqrw I cT fqr 

firm 3^ l[f^ II ni 

Tlieu Stdcsu son of Bhdradvdja questUtuod liim: 
“Oil Bhagavan! IlirawiaijurhJut of Krisala. «ou of a 
king, approaclied me and asked me this question *Oh 
B/idradvdja, knowest thou the I'uraxha of sixteen htla* 
(parts).?’ I replied to the lad ‘I know this not, if I knew 
him, how should I not tell thee ? He who utters a false¬ 
hood is certainly dried uji, root and all; therefore, I dare 
not utter falsehood’. He got into the chariot and 
went away in silence. That I ask you. Where is that 
Puntfha Y' 
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Com .—^Tlien Snkem son of Itluinulvdja qnes- 
tiout‘d him : “It lias lieeu stated that all tlie 
universe in the nature of effects and causes, together 
with the knowing self, enters into the suinenie, unde¬ 
caying self, during sleep. It will be clear by necessary 
implication that the whole universe entera into that 
uudecaying tUman alone, even in irrnUnja and that it is 
produced from thence. For, the alworption of an effect 
into what is not its cause is inapjtropriate. It has also 
been said that this JVd»» is bom of the dtman. The 
settlwl meaning of all the Upanishads is that the 
highest consummation results from the knowledge of 
that which is the cause of the univei-se. It has also 
been subseipiently said ’lie, all-knowing, becuines all’. 
It should be stat(‘d where then that undecaying, true 
tUiiuiH, known as Varttsha, is to be known ; for that 
purpose, this (piestion is asked.” The recital of the 
anecdote is for the purpose of stimulating those, who 
wish lor einanerwtion, to s|)ecial activity, in attaining 
knowledge by piwlaiming the difficulty of attaining it. 
‘•Oil Bhagavan.'the son of a king, wamorby caste, bom 
in Kosala, and named lUrnnijatjarblm approached me 
and asked me the following questions: ‘Oh ]ihdra<lr 
rija,do you know the Ptirusha oi si.xteen kaltit, that is 
the Ptirtialin in whom, the kalas, i.e., parts as it were, 
sixteen in number, are snjierposed by ignoi-ance.?’ 
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I told the pi’iiice who (juestioned me ‘I know not him of’ 
whom you ask.’ I told him the reason of my ignorance 
as he did not believe that 1 was ignorant, though I had 
thus replied. ‘If at all 1 knev^• the Vuriut/iu, u'hom you 
ask about, how should I not tell it to you. a .supplienut. 
eminently possessing the (|unlitie8 of a tnie discij)le?* 
Seeing again that he did nrit appear t<j believe, I said 
to make him believe, ‘ he who making his utmnu what 
it is not, speaks what is not true, is dried up, root and all. 
i.e., is destroyed both in this world and in the next. 
As I know this, I daiv not. like an ignorant man, speak 
an untruth.' The prince thus made to believe, silently 
touched with shame, got into the chariot and went 
back the way he came. Therefore it is established that 
knowledge should be imjmrted by the knower to one 
who has approached him duly and i.s worthy of if 
(knowledge) ; and that falsehood should not be uttered 
ninder any ciirumstances. I ask you about that I'uruslta 
who is in my heart, as a knowable. ».e.. (Ijeingunknown) 
like a shaft. Whei*e is this I'urmha who should be 
known ?” 

^ ^ 51 ^ 1 IT qw 

II ^ II 

To him he replied : ‘ even heiT, within the body, good- 
looking youth! is that J^urimha of wlwun these sixteen 
knUts are born. 
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Com .—lulu ha even Jiei'e, within the body, 

i.e., in the aJi&tu. of the lottis of the licart, 0 j(ood-look- 
iiif^yonth! is tlmt PnritsJtu to be sought for, not in other 
places ; of whom tlieise sixteen kalus, to be liereafter 
)iamed. Pram and the rest are. bona. By ignorance, 
the Purueha tliougli devoid of ])srts, is seen as one. 
Iiaving jjarts, by viitne of the sixteen halos which are 
its conditions. In order that the Purttsho may be seen 
as unconditioned, by means of knowledge and by the 
elimination t»f the kaltts, which are conditions snpei'- 
iniposed »i)>on him, it is said that the halos, jirdna etc.,have 
their origin in him. As ft is not possible, except by 
superposition, to8j)eakoftheunconditioned, the one and 
the pure entity as attainable etc., the origin, the support, 
and the destruction of halos, sul)ject of ignorance, are 
sujier-imposed upon it. It is always seen that the hal/is, 
whicli are observed to arise, exist and disapiiear, are not 
diffeivnt from intelligence. It is why some ignomit 
persons nraintain that intelligence is evejy moment born 
and destroyed in the form of pot etc., os the ghee by its 
contact with fii-e. Some others hold that when it is 
controlled, everything is void os it were. Some others 
think that the knowledge of pots etc., is an ephemeral 
property which rises and disappears in the eternal knower 
who is the Aima7i. The materialists hold tliat intelli¬ 
gence is an attribute of matter ; the true theoiy 
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is that tlie dtmttn is intt-Ilip-nce ittself, knowiiifr no dimi¬ 
nution or decay, and shineH in assumed conditions of 
name and form; for, the say ’lirahman is existence 
knowledge and infinity’; 'UrxJivutn is kno\vledge’;‘21r<i/t- 
y/M?ii8kno\vltKlgeand)>liss'. He is dense with knowledge 
&c.While the objects change tlieir form, tl>e intelligence 
which cognises them in their various changes, does not 
change, os it cognises every change in the objects. It 
<’annotbe said thot there exists on object, hut it cannot 
be known. It is like saying that there is no eye, 
although the form is appivhended. Knowledge may 
exist, where there i.s no object to be known; but the 
object never exists without knowledge;forknowl6dge if it 
doesnotexist, with iffeivnce to any parti(mlar Imowable, 
exists in regard to other knowables ; butwheiv there is no 
knowledge, there can be no knowable. As there is 
neither knowledge nor knowable in sleeji, it may l>e 
contended that evt*n knowledge disajjpeai'S where there 
aiv no knowable objects.' This cannot be. As the 
function of knowledge, like that of light, is to illumine 
the knowable, it cannot be infenvd that there is no 
knowledge ,in sleep, as theie is no knowable 
to be illumined by it, as the absence of light 
cannot be argued from the absence of objects which it 
conld illumine; for, the non-existence of sight cannot be 
argned by the Vuiiidgihts from tlie fact that no form is 
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seen in the midst of darkness. It may Iw urged that tlie 
I'aiiiasiku jiostidates tlie ahsenee of knowledge in the 
alwence of tl)e knowahle. But the T'rttxdaiAa must 
ivply by wliat j)rocesa lie could argue o>it tlie absence 
ofthat knowletlge, by wliich he wa.s able to jKisit the 
absence of all knowables. The absence of tlie knowable, 
being itself a fact to be knomi, it cannot be known in the 
absence of knowle<lge. It may be argued that as know¬ 
ledge is not distinct from the knowable, there can be 
no knowledge when* there is no knowable. This cannot 
hold, as it is admitted, that uhliava ()ion-t‘.\i8tence) is as 
much a knowable. The Vamdsikas toncede that ahhdi'o 
(non-existence) isjjennanent and knowable. [f therefoiv 
knowledge is not distinct fiom the knowable, know- 
le<lge will be made permanent. As the non-<‘xisten«*e («- 
hh&rn) of knowables is ex Jii/jtotliefi of the nat>in* of know- 
ledgetheterm ‘non-existence’is only a not a 

reality; as also the tmnsient natmv of knowledge. Theiv 
is no harm done to knowledge which is isTinanent by its 
being verbally described as non-existence, i.e., aitlulvu. 
If it be said that though non-existence, t. e., uhh&va, 
is knowable, it is distinct from knowledge; tjien, it comes 
to this, that absence of knou’ledge does not follow 
from absence ot all knowables. It may be urged that the 
knowable is distinct from knowledge, but that know- 
lerlge is not distinct from knowable. But tlii.s statement 
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is merely one of words. If the identity of the know- 
able and knowhflge is conceiled, it is mere word to say 
that the knowabU* is distinct from knowledfre, and that 
knowledge is not distinct from knowable, as i.s the 
statement that ru/mi (fire) is distinc-t from aifHi, (fire) 
though OY/rti is not distinct fitJin rahni. If knowledge 
is distinct from the knowable, the statement is inappro- 
]>riate, that wheiv there is no knowable, theiv is no know¬ 
ledge. Nor can it be said that where thereis no knowable 
there is no knowledge, as it is not jieriieived ; for, they 
concede that in slwji knowledge exists. It is well- 
known that Vaiiiaeih'as admit the existence of know¬ 
ledge even in sleep. But the existence of a knowable 
is also admitted. If it be said that, in that case, 
knowledge is knowable by itself, we say ‘ no’; for, 
tlie distinction between knowleilge and knowable exists 
then. As the knowledge which perceiv«*s the non¬ 
existence of all things is distinct fixun the non-existence 
f>f the things themselves, the distini-tion between 
knowledge and knowable is inevitable even then ; and 
a' hundred yainAstA'OS cannot get over this objcKition 
and make knowledge itself a knowable, as surely as 
they cannot revive a dead man. It may be objected 
that, according to our theory, one knowledge has to be 
kno^^^l by another and so on without limit. We answer 
‘no’; for, all things can be classified as ‘ knowledge ’ 

17 
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and ‘ kiiowable,’ and those that are not Vainaaikaa 
concede only a two-fold classification of * knowledge’ 
and ‘knowable’, and do not admit a third knowledge, 
which pei'ceives the other knowledge. It may be con¬ 
tended, Ifknowledge couldnot know itself ,tl\ere can be 
no omniscience. We answer, ‘let that blame attach to 
the Vaiiiasikus themselves’. We gain nothing by refut¬ 
ing tliat objection. Not only tliis, their theory is 
vitiated bj’the absence of finality; for, according to them 
knowledge is knowable by another knowledge. If 
knowledge therefore cannot know itself, then the objec¬ 
tion of the absence of finality to then- theory is irrefutable. 
If it be nrged tliat this fault is observable alike in our 
theoi7al8o,we say‘no’; for, according to ns knowledge is 
one. Knowledgewhich isoncinallplac'es,times and men, 
is reflected and seen diverse, in diverse condit ions of name 
and form, as the sun etc., is seen when reflected in water, 
etc. Therefore the above-named objection has no foree; 
and so, the following is here stated. Nor could it be 
contende<l tliat from the trati here, that the l\nislui is 
limited within our body, like an apple in a pit; 
because the Pwnuha is the cause of Pr&na and other 
koZos. For, the Punuha, limited by the body alone 
cannot be understood to be the cause of kalas, such as 
Pr&na, Sraddhd etc; for, the body itself is produced by 
A'oZos. This body produced by kalas which have their 
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ill J'arushn cannot contain witliin it, as an apple 
within tlie pit, tlie Puruslui wlio is the. cause of its 
<UMise. It may be urf^ed that on tlie analogy of the 
sewl and tree ,this is cpiite ]x>ssible. As the tree of 
which the seed is the cause, yields fruits containing 
within them, the seed, the cause of their cause, (for in- 
instance, the mango fruit), it may be urged that similarly 
the Ixsly may contain within it the Paruslta which is 
the cause of its cause. This cannot be for a two-fold 
reason, i.e., diffei’ence and divisibility. In the illus¬ 
tration, the 8 ee<lR contained in the fruits we different 
from those which )>roduccd the tree. In the case to 
which the analogy is soiiglit to be applied, the same 
J'tirnahn who is the <*nuse of the cause of the body is 
said, by the srirfis. to be contained within the Ixidy. 
.\gain, as the seeil and the troe are composed of parts, 
the lelation of the container and the contained may theie 
obtain. Rut here, the Pnruflta is one and indivisible 5 
and the kalat and the bmly are both coin)>osed of ]>arts. 
From this, it follows that the bo<ly cannot contain even 
the dk&sa. How can it then contain the Ptirutha, the 
cause of the akasa ? Therefore the analogy is false. 

It may be urged: ‘Let go the analogj’, we have the 
te.xt’. We answer that te.vts cannot make and unmake 
things. The officre of the te.vts is not to nietanioi*pliosfc 
existing things, bnt only to make existing things clear. 
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isio, tilt* passage, whieh says, that ^\\t^ Puraelui is withiir 
the bo<ly must he ronstnied, just in tlie same way as the 
|)assnge wliich sa\'s that the aluitn is within the globe. 
Resides, the stateinent that the Purtu/m is within the 
body is intended to serve as a help to his realisation; 
for, in oiir experience the Purtislta is realizetl as it* 
witliin the body, by theprocess of seeing,hearing, think¬ 
ing, knowing, etc. Therefore, it is said, that Parasha is. 
within the body. PJven a fool will not allow himself tch 
say, even in his mind, that the Purushn who is the cause- 
of tlie ahdsu is really within the lx>dy, as the apple is 
within the pit. Much le8.s would the authoritative 
sruU say so. 



He thought,‘what going out, sliall I go out; or, what 
staying shall I stay ? ’ 

Com. —The kaUis wen* stated to have their origin in 
I'anutha in order that the l\irttslui may be distinctly 
described. In what order these katas come out of theii- 
origin was stated for another puqiose. That the ci-eatiou 
was preceded bj' intelligence is shown by this statement, 
i.e., the Purusha of sixteen katas asked for by BJuiradv^a 
'saw’, i. 0., ‘thought’. The fruit and order of creation are 
thus explained. On what agent going out of my body 
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1 mys4?lf will be Koinf; out. On what stayinf; in the bcxly, 
1 mj*self sliall stay. Herein, it is objected, that the 
.-ifnian i« not the creator, and that or 

HirtdrUi is the creator. Prahriti therefoiv converta 
itself into mnhut and other forma, for tlie iMniefit of 
the I'liriishn. It rhs's not stand to reason to say tliat the 
Piiriiitha created the universe by his thouf'ht of himself; 
while rheix! is the Pralriti, the state of equilibrium ot 
the three (imunt, naira rtr., comjietent acisnxlinf' t(» 
ivcof^iised authorities, to civate the worhl; or, while 
thei-eare the atoms, acting' af,Teenbly to the dirint trill: 
because, the Ainmu bi'ing one, has not the neressarj’ 
materials tocrente the univeiw, and furt her, to attribute 
creation to Aintaa, is to make .'ltm<fnthe author of evils to 
himself. For, no intelligent being, it is well-known, will 
do anything to his own trouble. Therefore, the assertion 
he saw, (thought) etc., is meant to dignify the unin¬ 
telligent creator IVakriti into an intelligent entity, 
seeing how the iV'iArih’, in view to benefit the Punisha 
acts in an establisheil oixler, as if possessed of intelligence. 
The Puntsha is said to create, just as a king is said to 
do things, when the king’s focioUan does all. 'fhis 
^•ontention has no force. It is wjually appropriate to 
view the Atman as the m-eator of the universe, as to 
look U|)on him ns the enjoyer. As, acconling to the 
l^aid'hi/a, the Aiinan which is mere intelligeiu'e and not. 



182 


THK PBASXOPAXISHAD. 


linble to any clian^ can be the enjoyer, so accordinpr 
to the follower of the Vedas, he can be also the author 
<if creation precedwl by thought; for, thei’eis the autlm- 
rityof themih’onthejHjint. It isnrged that if the Aiman 
is tiansfonnccl into a diligent entity it must l>e sxibject 
to the faults of transiency, iuiinirity and divereit}-; but 
wliei-e there is a nieiv change in the intelligence of the 
Atman, as during enjoyment, without a change of entity 
there can lx* no fault. It is also urged that in the cose 
of the followera of the Vedas who attribute to the Atman 
the function of the creation of the universe, they make 
the Atnum transient and subject to such other faults, 
by attributing to him a change of entities. This 
objection is not sound; for, it is admittKl that tlie Atman 
lias two aspec’ts, one unconditioned and the other a.ssum- 
ing distinguishing conditions of name and form iini>osed 
upon it by ignorance (andi/a.) The aspect ofthe.d<mm< 
well-known to be the ivault of the conditions of name 
and form, due to ignorance, is admitted, only because it 
is talked about in tlie sitstrns which deal with the so- 
called Ivmdage and the emanci 2 >ation of the Atman. 
But the entity, in its real nature, is unconditioned, one 
without, a second, incomprehensible to the intellect 
of all logicians, fearless and pure. It cannot therefore 
be the creator or eujo)'er, nor could there be actions 
agent or fruit, with reference to it. For, eveiything is 



.WITH SRI SIIRKARA’S COMMENTARY. 


183 


identical wntli the Atman. But the Sanlhyas who found 
that creation, act, agent and fruits were all superim¬ 
posed upon the Pvrusha, by ignorance (aruhja), recoiled 
from their position, because of their non-allegintu:e to 
the s(isfraAand]K)stu]nted that the Paruglia is ivally the 
enjoyer. Tliey jiostnlnted also the existence of I'ralariii, 
as an entity really distinct from the Purusha and 
have been overoome by the. reasonings of other 
logicians ;eimilarly, have other logiiuans been overoome 
by the Sdjil-hyat. Thus engaged in sujijxu’ting (conflict¬ 
ing theoivis and fighting eacli other like creaturos, 
striving to get at the some piece of flesh, they have all 
of them been continually drawn away from the truth, 
finding the authorities against each other. In 
order that those desirous of emancipation may dis¬ 
regard all their theories aud strive with zeal to realize 
the true dn’ft of the VetMvta, i.e., universal identity, we 
l>oint o ut the flaws in the theory of the logicians ; but 
we do not do it in the spirit of a logician. It has been 
accordingly obseiwed ‘having left the causes of all dis¬ 
putes toother disputants the knower of the \'eda8, with 
his intelligence well protected by them, repr ses in hap¬ 
piness’. Again, there is no difference in the naturo of 
the changes ret|uired to make the Ptirusha the creator 
and the enjoyer respectively. What is that kind of 
change which would sujiport the theory that the Ihtrugha 
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conlcl be said to be only the eujoyer but not the 
ci-eatop and the Pnvlhana to be only the creator and not 
the enjoyer. It was said that the intelligent Atman 
changes in itS4»lf and enjoys bnt is not converted to any¬ 
thing distiintt fi-oin iteelf; whei-eas Pralriti is converted 
into different entities and thus atsjnij’es the charactei's 
of divereity. im])ni*ity and dullness, bnt not so Parvsha. 
To this we answer that this is really no distinction, 
being purely verbal. If it be urged that the Atman, 
which is purely intelligent, undergoes a change when 
the time of enjoyment comes and that when the enjoy¬ 
ment is over, it gives up the change becoming purely 
intelligent again, it may lie said similarly that iVoIrftt 
is changed into forms, like maJuit, withdraws itselt 
from them, and becomes 1 ‘ridriti again, and the dis¬ 
tinction in respect of the changes undergone by 
Ptiriuka, and PrmlMiut, is tlierefo«*e verbal. If it be 
urged that even during the time of enjoyment, the 
Punului is purely intelligent as before it, then it is 
plain that the enjoyment attributed to the PutmIm is 
not real. If it l>e urged that the intelligent Puritslui 
undergoes real change during enjoyment and enjoys 
by means of that change, this enjoyment may be attri¬ 
buted to Pradhdna as well, seeing that it also under¬ 
goes change during enjoyment. If it be urged that 
the change in the intelligence of Puriulia alone is 
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enjoyment, we see no i-easou why fire etc., which possess 
special attributes such as heat etc., are not said to enjoy. 
Nor could it be said that PradJLWfw and IMrv^ha enjoy 
simultaneously; for, it would be then inappropriate to 
hold that IS-tulh&na is working for another. It is well- 
known that of two enjoyei’s, one cannot be dependent 
upon the other as chief, in the same way that two lights 
cannot be, in enlightening each othei*. 

If it be said that the reflection of the intelligence of 
the Vnrusha in the mind, which is essentially' tatvic in 
its nature and has the attribute of enjoyment, is what 
is meant by tiie capacity to enjoy’ of the Punts/m 
which is really’ not subject to any’ modification, we 
say’ ‘no’; for, if such capacity’ does not affect the IhiTVsIm 
the making him tlie enjoyer is meaningless. If the 
misery of enjoyment does not attach to the Purvsha, 
he being alway’s devoid of changes, to remove what, is 
tlie sAtira leading to emancipation made ? If it be 
said that the sdstra is made to remove the evil, merely’ 
8 uper])osed by ignorance, on the r*Hras/wt, then thetheory 
thatPiin’s/niisreallytheenjoyeralone, not creator, that 
J’radh&nn is the creator alone, not enjoy’er ; that there 
is a real and distinct entity other than the Pnruslut 
should not be raspected by those wishing for emanci¬ 
pation, as it is unsupported by’ Szamos, superfluous 
and unreasonable. If it be urged that even if there 
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were but one entity, i.e., the Aimnn, the compiling of tlie 
ti'itlrti is superfluous, we say ‘ no.' There is no such 
defect. Tlie alternative doubt, whether the compilation 
of the fdtfiras is superfluous or otherwise, can arise 
only if tl)ere be those who compose the taetrm 
and those who seek its fruits. If the Atmau were one, 
there can be no composer of the taairaa etc., different 
freni that. In their absence, this alternative ques¬ 
tion is itself inappropriate. When the oneness of the 
Alm<»i is admitted, the use of the sdsit'as is also admit¬ 
ted by you. IN'hen that is admitted, the aruti points 
out tlie inapprepriateness of the alternative supposition. 
‘ But, where to him all becomes surely Atman, there 
who could see wliat and by whom etc." The appropri¬ 
ateness of compiling the tdstra is also .pointed out, when 
dealing from tlie stand-point of ignorance, unthout the 
knowledge of the real existing entity. Thus at length, 
in the Viljaaaneyida • where he sees as if duality exist 
etc.’ In this AUum'umantrojtaniahad also, a division of 
the tastra is made at the very beginning, os that relating 
to Paro (higher) T'ttlya and to iljiara (lower) Vidya. 
Therefore, there is no scope for the army of the argu¬ 
ments of logicians entering into this domain of oneness 
of the Atman well-guarded by the hand of the royal 
authority of Ved&nta. B}’ this, it must be understood 
that the fault of ‘want of materials' in creating, pointed 
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out in the BraJman by others, has been refuted, as the 
Hrahmun appears possessed of a diversity of many powers 
and means, due to conditions of name and form pi’O- 
duced by ignorance ; as also the objection that the nUtwii 
brings misery on itself etc. As for the illustration 
that the king is by courtesy called the doer, when the 
king’s fuctotvin is the real doer, that is not here in 
point. For then the primary impoi't of the authorita¬ 
tive si’uti • he save etc’ will be affected. Where the 
primary meaning of a word cannot be j) 08 sibly accept¬ 
ed, there alone is a secondaiy meaning allowetl. lint 
here to say that a non-intelligent thing puts forth well- 
regulated activity in the cause of IktriitlM taking note 
of persons emancipated and bound, of doer, deed, place, 
time and causes and for the purposes of securing such 
results as bondage, emancipation etc., does not stand to 
reason. But on the view already stated that the 
omniscient loi'd is the creator, this stands to reason. 

^ II 8 II 

He created I^dnn ; from 1‘rdiin faith, tU-dta, air, lire, 
water, earth, senses, mind and food ; and from food, 
strength, contemplation, maniras, l-arma and worlds; 
and in w’orlds name also. 

Cow. —By the Fumsiui, {.e., Ismra alone, is fVo’aa, the 
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chief functionaiy ci-eafod. How ? He, the PurusJut, 
by seeing, i.e., contemplating as explained, created 
Prdwi called lliram/aijurbJia, the support of the active 
instruments of all living beings and the internal Airrutn 
of all. From Ib-d^ui, he created faith, which is the. 
stiinulns for all living beings, to perform good harma. 
Then he created the gi’eat BknUit in which the helps 
to the enjoyment of the fruits of karma inhere and 
which are caused in themselves ; the dkasd having the 
attribute of sound; air having two attributes, its own— 
touch—and that of its cause; so, fire having three 
attributes, its own—fonn—and the two previous— 
sound and touch ; so, water having four attributes, its 
own peculiar one—taste—and the three previously 
named ; so, earth having live attributes, its own—smell 
—combinerl witli the previous four ; so the senses 
formed by these lihutag (rudiments) ten in number, of 
two classes—intelligent and active ; the mind, loi'd 
of these, situate within and characterised by doubt and 
volition. Having thus created for living beings the 
effects and causes, he created for their support food 
consisting of grain, corn etc; fi'om the food eaten, 
efficiency—strength—a help towards the pei'form- 
ance of all karma ; and for the living beings having 
such strength, and being led astray from virtue, tapaa — 
contemjplation—a help to the purification of the mind. 
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Mardra$, for those whose internal and external senses 
have been purified by lai>as, the llih, Yajvg. Sam/ 
Atharva and An/firana to kurnui; from them 

karma consisting in n///iihotra &v.; from tlie>n, worlds, 
fruits of karma ; and of living beings therein created, 
names .such asDeviulatta, Ya/jimlafta &c.-, thus all these 
kaUu created with the aid of the seed, i.e., the faults of 
ignorance etc., in living beings, os the vision of the 
doable moon, gnats, fly etc, created by the pressure of 
the finger on the eyes, and as the vision of all objects, 
created in dreams, are again absorbed into Him alone, 
having dropped all distinctions of name and form. 

tTRTi I 

n?IT: fil^id 

mm d[*H?rq 355^ H 

^ II ^ II 

Just as these rivers flowing towoixls the sea, their 
goal, having reached the sea, disappear, their name 
and form are destroyed and all is called sea ; so of him. 
that sees the Vurusha around, the sixteen kalas whose 
goal is the Purvnha, having reached Purutha, disappear ; 
their name and form are deato}‘ed and all is called. 
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l*urtu/ui alone. He becomes devoid of parts and 
immortal. There is this verse. 

Com ; — How is that illustrated Y Just as in this world, 
these rivei's flowing, whose goal is the sea, having 
reached the sea, suffer a disappearance, of tlieir name and 
fonn, and when they so disappear their name and fonn 
as the (langes, the Jumna, etc., disappear, and in the 
absence of all distinction is ualle^l ‘ the sea,’ an expanse 
of water; ns in this illustration, so of the seer who sees 
around the J'linisha already described, treated of here 
and who has become tlie self (the active agent ‘ Seer > 
is here need, as the sun is said to be the giver of light 
every where alfhougli his form is light itself) the sixteen 
k-alai, and the rest alrea<ly described, whose goal 
is Pwrwha. as the sea is of tlie rivers, having reached 
Purutha, i.e., being absorbed into J‘nrn*hn, disappear; 
accordingly, tlieir name and form, i.e.. their name as 
Pr&wi etc., and their distinct natuie are destroyed. 
Tlie entity that survives undestroyed when name and 
form ai-e destroyed is called Purusiui by the kiiowers 
of PtrahmuH. He who knows thus, being instructed by 
the preceptor, how the l-aia* are absorbed, becomes 
devoid of kaUu, when the hahu produced by ignorance, 
desire, and karma have been absorbed by knowledge, 
and becomes immortal, the kolas produced by ignor¬ 
ance, the cause of death, having been destroyed. ’ To 
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convey tliat clriilt is the iollowiug vei'se : 

m I ^ ^ 

q«iT HT #r qf^q^gr ^ n ^ ll 


Know tliat knowahle Piunishu in whom tlie katas are 
centred like spokes in the nave of a wheel. So, death 
may not lianii you. 

Com .—As tlie spokes of a wheel are centred 
in the nave of the wheel, and depend on it, so 
the Pr&na etc., are centred in the Purusha during 
their creation, snppoi’t and destruction. Know that 
Pnrufha the Atman of all kulas, worthy to be known 
(Piirus/ia, because he is all-pervading, or because he 
stays in the heart); so, O disciples! death may not harm 
you. If the Panisha be not known, you will certainly 
become miserable, subject to the grief caused by deatb. 
The drift is that it maj’ not so befall them. 



snq ^ I qicT: ii\9|| 

% q: %SWiqiqi%IiqT: qt qR qRq- 

I qq: q^qqtf^qt qq*. qRpqi^: n <■ ii 

He said to them, ‘ Thus much alone 1 know, this 
supreme Bmfcnnta; there is nothing beyond this.’ They 
worshipping him said : ‘you are our father who helps 
us to crass to the other shore of ignorance ; adoration 
to the great sages; adoration to the great sages.’ 
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Coa .— Having thus instructed them, PijniildilH said 
to them: “Thus far, I know the supreme Brahman 
worth}' to l>e known. There is nothing beyond this, 
moi'e excellent or worthy to be known. This he said 
to remove any doubt in the minds of disciples, tliat 
tliere was yet something not known and to produce a 
l>elief in their minds that their object had been acctim- 
plished. 'llien, what did the disciples instructed by 
the proceptor, their purpose accomplished and finding 
no return for knowledge received, do for their precep¬ 
tor is explained. They worshipped him by throwing 
handfuls of flowera at hisfeet and by prostrating Iwfore 
him. Wliat they said is stated : ‘ Vou ai-e our father; 
because, you are the creator, by giving us knowledge 
of the Brahman —body, eternal,undecuying, deathless 
and fearless as it were—because you alone have helped 
us to cross by means of the boat of knowledge to the 
other shore (supreme emancipation characterised by 
the absence of return to tumt&ra) of the ocean of igno¬ 
rance consisting in perverse knowledge and infested 
by such evils as birth, old age, death, sickness, miserj* 
etc; your being onr father is more appropriate than 
others’. Even that other father who creates the mere 
physical body is still to be worshipped most of all, in 
the world. What need be said of him who confers 
thorough immunity from fear ? ” This is the drift. 


WITH MHI .SAMKAKA's COMAIKXTAKY. Kl-S 

A'lonitioii tu fclie ^reat saffes who trunsniitted lj)e 
kiiowledgw of Jirahiiuin. Adoration to the great 8ag»*s. 
‘Hie iv:)>efition indicates regard, 

I || ^ || 

()m. Oil (4od81 »na\' we with oar ears, hear what 
is auspicious ; Oh ye ! lit to be woi-shipped may we. 
with onr eyes, .see wliat is ausjiicions; may we enjoy 
the life allotted to us by the Gods, offering oar praise 
with onr bodies strong of limb. 

m 5TTf^: 5TI^?T: 5TT^; II 

Om Peace ! Pence !! Peace !! ! 

Om Tat Sat. 

Harili Oin 

Here ends the sixth Frastta. 

- 0 - 


Here ends the Prasnopanishad. 
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